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Third, acting intentionally cannot be defined as acting for a reason because intentional action is a manifestation of desire
whereas action done for reasons is a manifestation of knowledge or belief. Furthermore, explanations that simply give
agents' reasons, e.g.

Jan 23, Caleb rated it really liked it This is an ambitious book. It aims to discredit the modern theory of the
will, elaborate a variegated theory of action a point I will explain below and provide a novel account of
knowledge that links it with action. Hyman argues that the modern theory of the will is in adequate, in part, by
pointing out that in its most common form this theory results in a regress. So if we claim that an act is free
insofar as it is preceded by an act of will, we can ask whether the act of the will was free or This is an
ambitious book. So if we claim that an act is free insofar as it is preceded by an act of will, we can ask whether
the act of the will was free or caused by some non-volitional factor. If free then it seems to require an
additional preceding act of will if caused by a non-volitional factor it is hard to see how the subsequent act can
be considered free. This is explained in terms of a set distinctions he makes concerning the questions that a
theory of action should answer. One distinction is between action and movement. He argues that actions are
distinct from bodily movements because the former involve the full range of human capacities: In making this
argument, Hyman argues that action should be understood as the causing of some effect; not a cause that
would be distinct from the effect, but the very causing of the effect. In making this claim, Hyman argues that
coercion and threats of violence limit voluntariness despite the fact that such actions remain intentional. He
bases this argument upon the notion of rape, arguing that it would be wrong to claim that a person was not
raped merely because he or she had not resisted to the point of death. This seems quite convincing and
illustrates the relevance of distinguishing the notion of voluntary from that of intentional. In a chapter
concerned with the latter notion, Hyman argues that the respective action theories of Anscombe and Davidson
are not only compatible but are each incomplete without the other. They do so by specifying the desires that
figure causally in the generation of action. This chapter was very well done and is quite plausible. After this,
Hyman addresses the question of reasons for action. For Hyman, reasons for actions are beliefs, and intentions
are expressions of desire. He stresses the fact that reasons figure into a broader range of cognitive phenomena
than intentional action - reasons for belief, for certain attitudes, non-intentional reactions, etc. In the
concluding chapters, Hyman argues that knowledge is not belief plus Instead, knowledge should be
understood as an ability to be guided the facts. While this claim is interesting, Hyman rests his argument for
this claim on the claim that an agent "can only be guided by facts that he knows" p. Unfortunately this claim is
circular since he had previously defined knowledge as the ability to be guided by the facts. Given the choice
between advice from someone who has justified true belief and someone from knowledge, Hyman thinks we
should prefer the latter. But his arguments for this claim are not terribly convincing. The inadequacy of this
claim combined with the circularity of his defense of the definition of knowledge limit the success of this
portion of the book. But despite this the entire book is challenging, comprehensive and insightful. It should be
widely read.
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The Nature of Action and Agency It has been common to motivate a central question about the nature of
action by invoking an intuitive distinction between the things that merely happen to people â€” the events they
undergo â€” and the various things they genuinely do. The latter events, the doings, are the acts or actions of
the agent, and the problem about the nature of action is supposed to be: When a spider walks across the table,
the spider directly controls the movements of his legs, and they are directed at taking him from one location to
another. Those very movements have an aim or purpose for the spider, and hence they are subject to a kind of
teleological explanation. Similarly, the idle, unnoticed movements of my fingers may have the goal of
releasing the candy wrapper from my grasp. Nevertheless, a great deal of human action has a richer
psychological structure than this. An agent performs activity that is directed at a goal, and commonly it is a
goal the agent has adopted on the basis of an overall practical assessment of his options and opportunities.
Thus, there are different levels of action to be distinguished, and these include at least the following: Each of
the key concepts in these characterizations raises some hard puzzles. It is frequently noted that the agent has
some sort of immediate awareness of his physical activity and of the goals that the activity is aimed at
realizing. For Velleman, these expectations are themselves intentions, and they are chiefly derived by the
agent through practical reasoning about what she is to perform. Setiya holds a similar view. As noted above,
he held a Weak Cognitivist view according to which an agent wills that he Fs and derives from his awareness
of willing that he will in fact F or at least try to F precisely because he has willed to do so. Thus, an agent,
intending to F in the near future, and being immediately aware of so intending, forms inferentially the belief
that she will F soon or at least try to F precisely because she has intended to do so. After all, the conditional, If
the agent intends to F shortly and does not change her mind, then shortly she will at least try to F. The belief
that the agent thereby derives is, although it is inferred, not derived from observation. In the final section, we
address briefly some further key issues that arise in this connection. An agent may guide her paralyzed left
arm along a certain path by using her active right arm to shove it through the relevant trajectory. The moving
of her right arm, activated as it is by the normal exercise of her system of motor control, is a genuine action,
but the movement of her left arm is not. That movement is merely the causal upshot of her guiding action, just
as the onset of illumination in the light bulb is the mere effect of her action when she turned on the light. The
agent has direct control over the movement of the right arm, but not over the movement of the left. It does not
simply mean that behavior A, constituting a successful or attempted Fing, was initiated and causally guided
throughout its course by a present-directed intention to be Fing then. Even the externally guided movement of
the paralyzed left arm would seem to satisfy a condition of this weak sort. But the proposal is dubious. On
certain assumptions, most ordinary physical actions are liable to flunk this strengthened requirement. The
intention proximally governs the moving, if not the movement, where the act of moving is now thought to start
at the earliest, inner stage of act initiation. Still, this proposal is also controversial. The truth or falsity of this
third assumption is linked with a wider issue about the individuation of action that has also been the subject of
elaborate discussion. And this is so despite the fact that the alerting of the burglar was unintentional while the
flipping of the switch, the turning on of the light, and the illuminating of the room were intentional. Suppose
now that it is also true that the agent moved his leg by trying to move his leg in just that matter. The questions
involved in these debates are potentially quite confusing. What is more, even when this distinction has been
drawn, the denotations of the gerundive phrases often remain ambiguous, especially when the verbs whose
nominalizations appear in these phrases are causatives. This process includes, but is not identical with, the act
that initiates it and the event that is its culminating upshot. It has proved difficult to argue for one choice over
another without simply begging the question against competing positions. On this view, the act of trying â€”
which is the act of moving â€” causes a movement of the arm in much the same way that an act of moving the
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arm causes the onset of illumination in the light. Both the onset of illumination and the overt arm movement
are simply causal consequences of the act itself, the act of trying to move his arm in just this way. So, a
distinctive type of mental act stands as the causal source of the bodily behavior that validates various physical
re-descriptions of the act. And yet none of this seems inevitable. If this is true of trying to perform basic acts e.
Or, perhaps, if we focus on the classic case of the person whose arm, unknown to her, is paralyzed, then the
trying in that case and perhaps in all may be nothing more than the activation of certain neural systems in the
brain. Of course, most agents are not aware that they are initiating appropriate neural activity, but they are
aware of doing something that is meant to make their arms move. And, in point of fact, it may well be that the
something of which they are aware as a causing of the arm movement just is the neural activity in the brain.
Rather, it gives us a way of describing actions in terms of a goal aimed at in the behavior without committing
us as to whether the goal was realized or not. It also carries no commitment, concerning the intrinsic character
of the behavior that was aimed at Fing, whether one or several acts were performed in the course of trying, and
whether any further bodily effects of the trying were themselves additional physical actions [see Cleveland ].
By contrast, it is a familiar doctrine that what the agent does, in the first instance, in order to cause his arm to
move is to form a distinctive mental occurrence whose intrinsic psychological nature and content is
immediately available to introspection. The agent wills his arm to move or produces a volition that his arm is
to move, and it is this mental willing or volition that is aimed at causing his arm to move. It is quite another
matter to argue successfully that the initiating activity has the particular mentalistic attributes that
volitionalism has characteristically ascribed to acts of willing. It is also a further question whether there is only
a single action, bodily or otherwise, that is performed along the causal route that begins with trying to move
and terminates with a movement of the chosen type. On this approach, there may be nothing which is the act
of flipping the switch or of turning on the light, because each causal link is now an act which flipped the
switch and thereby turned on the light [see Wilson ]. Nevertheless, there still will be a single overt action that
made the switch flip, the light turn on, and the burglar become alert, i. However, all of this discussion
suppresses a basic metaphysical mystery. There is less disagreement that the effects of bodily movement
beyond the body, e. Perhaps, one wants to say, as suggested above, that the agent has a certain kind of direct
motor control over the goal-seeking behavior of his own body. In virtue of that fundamental biological
capacity, his bodily activity, both inner and overt, is governed by him and directed at relevant objectives. Inner
physical activity causes and is aimed at causing the overt arm movements and, in turn, those movements cause
and are aimed at causing the switch to flip, the light to go on, and the room to become illuminated. The earlier
remarks in this section hint at the serious difficulty of seeing how any such routes are likely to provide a
rationale for grounding the requisite metaphysical distinction s. A specification of the intention with which an
agent acted or the intention that the agent had in acting provides a common type of explanation of why the
agent acted as he did. This observation will be examined at some length in Section 3. Statements of form 5 are
ascriptions of intention for the future, although, as a special case, they include ascriptions of present-directed
intentions, i. Statements of form 6 , ascriptions of acting intentionally, bear close connections to corresponding
instances of 7. However, several authors have questioned whether such a simple equivalence captures the
special complexities of what it is to G intentionally. Suppose that Betty kills Jughead, and she does so with the
intention of killing him. And yet suppose also that her intention is realized only by a wholly unexpected
accident. The bullet she fires misses Jughead by a mile, but it dislodges a tree branch above his head and
releases a swarm of hornets that attack him and sting him until he dies. In this case, it is at least dubious that,
in this manner, Betty has killed Jughead intentionally. It is equally doubtful that Betty killed him
unintentionally either. Or suppose that Reggie wins the lottery, and having bizarre illusions about his ability to
control which ticket will win, he enters the lottery and wins it with the intention of winning it [Mele ]. Various
other examples have prompted additional emendations and qualifications [see Harman ]. There are still more
fundamental issues about intentions in action and how they are related to intentions directed at the present and
the immediate future. Davidson, at the time of this early paper, seemed to favor a reductive treatment of
intentions, including intentions for the future, in terms of pro-attitudes, associated beliefs, and other potential
mental causes of action. On the other hand, it was less than clear from her discussion how it is that intentions
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give rise to an alternative mode of action explanation. By the time of this essay, he dropped the view that there
is no primitive state of intending. Intentions are now accepted as irreducible, and the category of intentions is
distinguished from the broad, diverse category that includes the various pro-attitudes. Despite his altered
outlook on intentions, however, Davidson does not give up the chief lines of his causal account of intentions in
action â€” of what it is to act with a certain intention. Here is one familiar type of example. A waiter intends to
startle his boss by knocking over a stack of glasses in their vicinity, but the imminent prospect of alarming his
irascible employer unsettles the waiter so badly that he involuntarily staggers into the stack and knocks the
glasses over. Some other causalists, including Davidson, maintain that no armchair analysis of this matter is
either possible or required. It is, after all, the present directed intention that is supposed to guide causally the
ongoing activity of the agent [see also Searle ]. The example can be spelled out in such a way that it seems
clear that the agent is wholly rational, in his actions and attitudes, as he knowingly pursues this bifurcated
attack on his disjunctive goal but see Yaffe for skepticism about this claim. Nevertheless, we observed at the
outset that he is not. Therefore, Bratman thinks that we need to distinguish intention as an aim or goal of
actions and intention as a distinctive state of commitment to future action, a state that results from and
subsequently constrains our practical endeavors as planning agents. It can be rational to aim at a pair of ends
one knows to be jointly unrealizable, because aiming at both may be the best way to realize one or the other.
However, it is not rational to plan on accomplishing both of two objectives, known to be incompatible, since
intentions that figure in rational planning should agglomerate, i. We discuss some of these issues at greater
length in Section 4. It has been mentioned earlier that Davidson came to identify intentions for the future with
all out judgements about what the agent is to be doing now or should do in the relevant future. For instance, he
holds that intentions and beliefs are structurally parallel in the following key respect. Both involve the
endorsing of an appropriate type of structured content. Orders, commands, and requests all have practitions as
their contents as well, but, as a rule, these will represent prescriptions directed at others. They express the
content, e. Still others, notably Annette Bair [], have wanted to construe the logical objects of intending as
non-propositional and as represented by an unmodified infinitive. Castaneda was concerned to assign a
systematic semantics to the chief locutions that figure in practical thinking and reasoning. It was a chief
ambition in his investigations to chart out the structure of implicative relations that hold between propositions
and practitions of these varied sorts and thereby to elaborate the conceptual foundations of deontic logic.
Individuals do not always act alone. They may also share intentions and act in concert. There has been
growing interest in the philosophy of action about how shared intention and action should be understood. A
central concern is whether the sharing of intentions should be given a reductive account in terms of individual
agency see Searle for an important early discussion of the issue. Michael Bratman [] offers an influential
proposal in a reductive vein that makes use of his planning conception of intentions. A central condition in his
account of shared cooperative activity is that each participant individually intends the activity and pursues it in
accordance with plans and subplans that do not conflict with those of the other participants. But Margaret
Gilbert [] has objected that reductive approaches overlook the mutual obligations between participants
essential to shared activity:
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Reviewed by Andrei A. So it will come as no surprise that he targets many of the background commitments of
the orthodox theory of action in this book. The standard story of action is most often associated with the work
of Donald Davidson and the myriad iterations of the causal theory of action he inspired. Exercises of agency
are identified with actions. All actions are either intentional under a description or on the same action-tree as
an intentional action. Finally, motivational reasons are mental states of an agent, typically consisting of a
belief-desire pair. While some versions of causalism reject some of the foregoing commitments, they are all
widely taken for granted. But what he presents is an alternative that shares features with the standard story but
departs from it in ways sufficient to make his approach best regarded as an alternative and not a mere revision.
Central to understanding the physical dimension are the concepts of agent, power, and causation. For the
psychological dimension, we must grasp the concepts of desire, aim, and intention. The ethical is focused on
voluntariness and choice. And the intellectual is directed toward clarifying the concepts of reason, knowledge,
and belief. He contends that any philosophical understanding of human agency requires considering these
different dimensions of agency separately and we must understand how they are related to one another ix.
Philosophical work on human action and agency has tended to blur these distinctions. Work on the ethical
requires distinguishing between what makes an action intentional versus what makes an action voluntary,
since being intentional is not sufficient for an action to be voluntary, according to Hyman. Understanding the
intellectual dimension requires rethinking the relationship between knowledge and reasons for action,
according to Hyman, and work on this problem opens up new ways for us to think about the concept of
knowledge. Unfortunately, I will only offer a brief summary and a few comments on what he says about
knowledge and reasons for action. Judging from the philosophers on whose work he focuses, he is not merely
critiquing those who endorse irreducible acts of volition as indispensable in an adequate theory of action.
Rather, he targets all accounts of action that make causation by an executive mental state or causation by an
act of will a necessary condition for an exercise of agency. But, unfortunately, no particular current account of
what Hyman would count as a theory of the will comes under close scrutiny, and the possible advantages of
some approaches over others are glossed over. In clarifying the concept of voluntary action, Hyman offers his
readers an interesting genealogy of the idea that all action originates in the will that he takes to be at the root
of the confusion about voluntariness. Setting these dogmas aside results in a more gradualist metaphysics of
agency on which action is the manifestation of causal powers of agents who bring about changes in the world.
Hyman thus seems to be working with a conception of agents as integrated operating systems whose relevant
parts consist of causal powers. I am sympathetic to this general approach. In the case of non-human animals, it
seems we only need to identify what is playing the functional role of an intention in the animal qua system.
The non-human animal does not need to represent the relevant state as an intention in its own mind. Hyman
emphasizes that, unlike the other action-concepts he discusses in the book, voluntariness is fundamentally an
ethical concept The schema does not imply that if something is done knowingly and freely, then it is done
voluntarily. And with respect to freedom, Hyman is careful to distinguish necessity from compulsion. Not
only does he nicely clarify the concept of voluntariness and show how it differs from some related concepts,
he offers an account of the origins of the confusion over voluntariness. There is a lot here to think about. The
issues raised should be of interest not only to action theorists, but also to those working on legal and moral
responsibility. In discussing the widespread confusion about voluntariness, Hyman takes a brief detour and
expresses his commitment to a metaphysics of causation in thinking about agency that incorporates both
events and agents as causes. Both event-causation and agent-causation should have some purchase in our
thinking about action. Central to this understanding of causation in agency is a robust conception of
dispositions grounded in causal powers of agents. This picture is developed when he moves to consider the
explanation of action. Desires qua dispositions are directed at various outcomes in response to different
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manifestation triggers. They are manifested in the causal production of action. An intentional action, which he
identifies with an action done with an intention, where the intention is reduced to the content of the desire
because of which an agent acts, is just the manifestation of a desire By emphasizing the role of dispositions
directed at manifestations, we get the irreducible teleology emphasized by many proponents of non-causalism.
Hyman, like Rowland Stout , attributes the problem of causal deviance to the Humean theory of causation. An
agent, according to Hyman, must do something in order to bring about a desired outcome. So long as reductive
programs like the Humean strategy are maintained by causalists, a solution to the problem of basic causal
deviance will be elusive. Hyman recommends a promising way forward in the dialectic by urging us to accept
a neo-Aristotelian metaphysics of causation that takes the powers of agents to be central in explaining actions.
While this sort of approach strikes me as promising, Hyman leaves many of the details of exactly how such a
proposal would work unspecified. No mention has yet been made of reasons-explanations and the role of
desires in them. Hyman accepts a role for desires in reasons-explanations. Suppose I am visiting an unpleasant
neighbor at his house and start to move toward the door because I want to leave and believe that by so doing I
will be able to expedite the termination of the visit. My action manifests the desire and the facts that I want to
leave and that I believe that heading toward the door will expedite terminating the visit would be among the
reasons why I am moving toward the door, according to Hyman. The reason why is the explanans and the
reason for provides the justification for what I do. Importantly, a reason why an agent acts, if it is to be a
genuine explanans, must be factive. Believing that p can be a ground. But a ground on which an agent does
something is not normally that they believe that p but that p itself. This approach strikes me as a vast
improvement over the anti-psychologistic accounts of reasons-explanations that have proliferated in recent
years. Perhaps one of the most controversial claims Hyman defends is also one of the most interesting ones.
Being in possession of knowledge that p is to be in possession of an ability, specifically, the ability to be
guided by the fact that p. Hyman spends the remainder of the book defending his analysis of knowledge and
using the account to offer a reply to the Meno problem, defending why knowledge is a better guide than mere
true belief for action. While his proposal is attractive, I am not entirely convinced it is correct for reasons
raised by different authors e. Still, this section of the book should be of considerable interest to anyone
interested in the role of knowledge in action. While he challenges many widely endorsed views in
contemporary philosophy of action, Hyman does not adopt an unprincipled contrarian stance. Rather, he
strikes me as a friendly critic, offering ways to correct mistakes philosophers have made in the past three
hundred years. The end result, as mentioned earlier, is an attractive alternative. I think that some of his
proposals can be absorbed in revisions of the causalist orthodoxy. But whether this book motivates readers to
abandon the orthodoxy or simply make changes to it, it is a work that anyone working in the philosophy of
action will benefit from reading. New Perspectives on the Causal Theory of Action. Agency, Freedom, and
Responsibility. Causalism and Anti-Causalism in the Philosophy of Action. American Philosophical
Quarterly, 52, Facta Philosophica, 4,
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Oxford University Press, In it he seeks not only to realign the philosophy of action, but to turn
epistemologyâ€”at least, that part of it concerned with the nature of knowledgeâ€”into a part of the philosophy
of action. Chapters are devoted to issues in the philosophy of action, while Chapters are mostly concerned
with epistemology. Chapter 6 forges the bridge between the two topics. While these dimensions are introduced
in Chapter 1, they are explained in greater depth in Chapters , with roughly Chapters covering the physical,
Chapter 4 the ethical, Chapter 5 the psychological and Chapter 6 the intellectual. To get a handle on the four
dimensions, consider the key concepts of each dimension. The key concepts of the physical dimension are
activity and causation. Activity contrasts with passivity. To be active is to cause a change, whereas to be
passive is to undergo a change. When I kick a stationary ball with my foot, I am active whereas the ball is
passive; when that ball hits my friend in the face, the ball is active whereas my friend is passive pp. When I
kick the ball, the act is my causing of the ball to move, not the event of the ball moving. So acts are not events,
but the causings of events pp. Because acts are just causings of events, humans, animals, vegetables, minerals
and balls all act. This raises the question of what distinguishes human agency from other forms of agency. The
key concept of the ethical dimension is voluntariness. Roughly, an act is voluntary just in case it is not done
out of non-culpable ignorance or compulsion p. Hyman spends some time discussing what it can mean to say
that I am compelled to commit the crime, given that it was possible for me to have done otherwise pp. The
care with which he deals with this issue is characteristic of this carefully argued book. The key concepts of the
psychological dimension are intention and desire. Roughly, an act is intentional if the agent does it because
they want to, or values doing it, either for its own sake or because it is conducive to something else they want
or value. For Hyman, desires are dispositions, which are manifested in behaviour that is directed towards
goals, the attainment of which satisfies the desire. When James manifests his desire to please his mother by
going to church, he acts with the intention of pleasing his mother. Hyman uses his account of intentions and
desires to argue that explanations of intentional actions in terms of desires are causal explanations, although
desires are not events pp. The standard problem with holding that explanations of intentional actions in terms
of desires are causal is the possibility of deviant causal chains. But, for Hyman, desires are dispositions, and
the relationship between a disposition and its 1 manifestation is different to that between a cause and its effect.
The key concept of the intellectual dimension is reason. Hyman distinguishes between the reason why
someone acted, the reason for or ground on which they acted and the intention they manifest in so acting pp.
Say that James went to church because it would please his mother. The reason for which he went to
churchâ€”his ground for goingâ€”is the content of his belief that his going to church would please his mother.
The intention he manifests in going to church is, again, the content of his desire to please his mother. So
reasons why are facts, whereas reasons for and intentions are contents of mental states beliefs and desires
respectively. While Hyman talks of the four dimensions of human action, it is unclear what he means by this.
The first physical dimension seems to concern action as suchâ€”what it is for something to be an
actionâ€”whereas the other dimensions seem to concern central aspects of human agency. Not all actions are
intentional for instance, laughing spontaneously , and an act can be intentional but not voluntary for instance,
if I act under duress I do what I intend, but I do not freely choose to do it. Some action is guided by the facts,
but not all action is guided by the facts. This suggests that the physical dimension is primary, at least in the
sense that it concerns action as such. The central claim of Chapter 6 is that a fact cannot be the reason why
someone did or felt or believed something unless it is a fact they know p. For example, the fact that his going
to church would please his mother can only be the reason why James went if he knew that his going to church
would please his mother. This central claim plays a key role in Chapter 7, where Hyman argues that
knowledge is a kind of ability, and in Chapter 8, where he argues that knowledge is more valuable than mere
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true belief. The obvious question is: Hyman argues that knowledge is the ability to be guided by the facts pp.
To know that p is just to have the ability to act, think and feel in light of the fact that p. I return to these
metaphors below. The knowledge norm of action says that, if in some versions, if and only if you know some
proposition p, you are permitted to use p in your practical deliberations. Hyman argues that reasons why are
known facts by a process of elimination pp. Third, he argues that being known is sufficient for a fact to be a
reason why. I found the first and third arguments convincing, but she second merits some discussion. George
likes 2 taking photographs of barns, and he sees what looks like a barn. He sits down, gets out his camera, and
takes a photograph. Hyman also claims that it is clear that the reason why George took the photograph is that
he believed that there is a barn, not that there is a barn. There are two potential problems here. Perhaps Hyman
can make the same move in response to both problems. He holds that the function of explanations of action is
to make it intelligible p. Something has to make his behaviour intelligible. This move might provide both a
more principled argument and a reason for accepting heterogeneity. At times I found these metaphors
frustrating. They might be familiar to philosophers and in everyday life , but one wonders what their cash
value is. But perhaps this complaint is unfair. Hyman tells us that his aim is to radically reconfigure
epistemology. It is something entirely different from belief p. For Hyman, knowledge is an ability, whereas
belief is a disposition. But the same goes for most other accounts of knowledge. Knowledge might be a kind
of belief, but if so, what kind? Knowledge might require reliability, but if so, how reliable is reliable enough? I
hope that others join him in working it out.
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You also see people like Steve Jobs who in spite of dropping out of college make it really big in life. Henry
Ford, inventor of the automobile and the founder of the Ford Motor Company had only but a few years of
schooling. Knowing Is Not Understanding Imagine you had a bucket. Knowledge is power but you are
wasting time acquiring it if you retain very little of it. If you had to extend this to beyond the 24 hour period,
you will have to apply what you learn. By applying you will run into difficulty, make mistakes and see gaps in
what you know the same way you would if you taught someone. Knowledge is power only when you truly
understand it. Kung Fu lives in everything we do, Xiao Dre! It lives in how we put on the jacket, how we take
off the jacket. It lives in how we treat people! Everything is Kung Fu. Knowledge is power only when it
changes your life. A friend of mine wanted to know how I form and stick to new habits so well. Any fool can
know. The point is to understand. Take a guess on how much money I made by becoming an expert over the
course of two years? How much I knew did not matter because I never applied what I learnt. Knowledge is
power only when you take action. All the knowledge without action only left me overwhelmed. I had been
accumulating information without applying and when I wanted to apply there was so much information that I
did not know where to begin. We do it through our reading and online consumption. Knowledge is power but
time is money. I later discovered something about how successful people acquire knowledge that changed my
own personal mindset about learning. Successful people start before they are ready, with incomplete
information. Knowledge is power but by itself it cannot help anybody become successful. To acquire the
knowledge that you need, you just have to use the internet these days. But most information is free and can be
easily acquired online. Knowledge is power that can be easily acquired by trading your time, but does that
mean you should invest your time acquiring it? Winners are taking imperfect action while losers are still
tweaking their plan. In a similar way, you can use the knowledge of others to help you achieve the end that
you desire. Many times this is actually a smarter thing to do. Building a membership website like Ofpad would
have taken a lot longer if I had to learn to code. I was able to setup everything in under 30 minutes. The other
way you can achieve your end result without possessing the knowledge yourself, is by surrounding yourself
with men who can get the job done. You simply have to direct them to a definite end or seek out their help
when you need their knowledge. By doing this you achieve what you want without possessing the knowledge
yourself. If you know where you can get the knowledge you want, when you want it, you are just as smart as
someone who has the knowledge to begin with. Knowledge Without Action is Useless Knowledge is power
but without action is useless. Knowledge is like bullets and action is like a gun. This is however easier said
than done. It is not easy to take action on everything you read. You have read this post but it is unlikely you
will apply the information that you have read so far. You can also intelligently direct people who possess the
knowledge you need, to achieve what you want. When you do acquire knowledge or learn something new,
keep in mind that knowledge is power only when you apply it. Use the system covered in the second half to
effectively acquire knowledge and apply it.
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Hire Writer Therefore, Arjuna should perform his duty and act according to the force that drives all human
beings into action. It is essential for Arjuna to realize that he is not acting for the good of himself, but rather
for the good of his society. Therefore, to uphold and preserve the society Arjuna lives in, he should carry out
his dharmic responsibility and fight the battle. The other concept dealt with in the Bhagavad-Gita is the idea of
jnanamarga, or the path of knowledge. Expanded in the teachings of the Bhagavad- Gita, knowledge entails a
discipline of action. Lord Krishna gives priority of discipline of action over renunciation of action because the
former involves a greater sense of self-control. Therefore, if Arjuna acts with attachments, it will only bring
him suffering and despair. There will be no hope in attaining liberation from this world. The final concept
found in the Bhagavad-Gita is the idea of bhaktimarga, or the path of devotion. Arjuna is asked to dedicate the
fruits of his actions to Krishna, an avatar of Vishnu. Worshiping the devas in this manner will bring Arjuna
closer to achieving liberation from the impure, physical world. Therefore, Arjuna should not be intent on how
his actions will affect him or even his people. Rather, by devoting himself and the fruits of his actions to the
gods, he will achieve far greater success because his soul will become more enlightened. The closer Arjuna is
to discipline of action and renunciation of its rewards, the closer he will be in achieving liberation from the
despairs of the physical world. In the first sense, the battle scene can literally represent two opposing forces
engaged in a power struggle. Arjuna is the main character who resides at the center of an ongoing war between
him and his relatives. However, his internal emotions are preventing him from carrying out his duty as
warrior. My limbs sink, my mouth is parched, my body trembles, the hair bristles on my flesh. The magic bow
slips from my hand, my skin burns, I cannot stand still, my mind reels. I see omens of chaos, Krishna; I see
omens of chaos Krishna: The difficult decision Arjuna faces makes him stop the battle so he can weigh his
options. Arjuna does not see the good in killing his kinsmen in battle. His emotions overtake his reason and
logic, barring him from acting accordingly. On the one hand, Arjuna should fulfill his obligation as a warrior
for the good of his kingdom by quelling the opposition. The voice of reason should firmly triumph over the
weaknesses associated with human emotion. Torn between sacred duty and family ties, Arjuna is overcome
with grief. Therefore, Arjuna calls upon the wisdom of Lord Krishna to help him search for wisdom that will
lead to the truth. Another perspective in which the battle scene can be from the context of the relationship
between Lord Krishna and Arjuna. Arjuna invokes Krishna to help him decide where is the good in the present
situation he finds himself in. However, even with the advice of Lord Krishna, Arjuna still sees his actions as
unjustifiable. Therefore, Arjuna should silence the desires in his mind posed by the physical self and
concentrate on acting for the good of his society. Lord Krishna further expands on the idea that it is essential
and good to perform his warrior duties by stating that no one truly dies. Through samsara, the notion that one
is born and reborn in and endless cycle justifies that Arjuna should act without despair. Death is certain for
anyone born, and birth is certain for the deadâ€¦ The self embodied in the body of every being is
indestructible; you have no cause to grieve for all these creatures, Arjuna! The idea that the soul transcends the
limitations of the body through death and rebirth gives Arjuna a convincing perspective by which he can
weigh his options. Embodied in the concept of the soul is Atman which, according to Lord Krishna, will never
die. The destiny of the soul is to be born and reborn, therefore, Arjuna should not concentrate on the physical
act of killing; through the transcendence of the soul, his kinsmen will never cease to exist. If one focuses on
Atman, or the self, then he or she will realize that the spiritual self will transcend the physical limitations of
the body. If Arjuna thinks that the soul transcends the limitations of the body through samsara, then he will be
able to fulfill his duty by killing his relatives. The Bhagavad-Gita has proven to be an important and essential
piece of Hindu literature for many reasons. Great leaders and revolutionaries such as Mahatma Ghandi have
used its concepts and ideals to bring about a positive change. Furthermore, the importance of reading a piece
of literature such as this has a two-fold purpose. On the one hand, it is a great introduction for non-Hindus to
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get a glimpse of the many concepts contained within the rubric of the Hinduism as a religion. In addition, it
provides a great story that expands on the contrasting notions of dharma and moksha in order discover a happy
medium in which the two can properly coexist. The heart and soul of the Gita resides in the concern over
action versus nonaction. The final conclusion found within the text is that one should do their own dharma.
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