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Adorno and the Need in Thinking Book Description: At a time when Adorno scholarship is on the rise, this collection
sheds light on new areas of critical research, adding another dimension to the existing literature on this most important
intellectual.

He was the only son of a wealthy German wine merchant of assimilated Jewish background and an
accomplished musician of Corsican Catholic descent. After just two years as a university instructor
Privatdozent , he was expelled by the Nazis, along with other professors of Jewish heritage or on the political
left. Adorno left Germany in the spring of There he wrote several books for which he later became famous,
including Dialectic of Enlightenment with Max Horkheimer , Philosophy of New Music, The Authoritarian
Personality a collaborative project , and Minima Moralia. From these years come his provocative critiques of
mass culture and the culture industry. Returning to Frankfurt in to take up a position in the philosophy
department, Adorno quickly established himself as a leading German intellectual and a central figure in the
Institute of Social Research. Founded as a free-standing center for Marxist scholarship in , the Institute had
been led by Max Horkheimer since It provided the hub to what has come to be known as the Frankfurt
School. These controversies did not prevent him from publishing numerous volumes of music criticism, two
more volumes of Notes to Literature, books on Hegel and on existential philosophy, and collected essays in
sociology and in aesthetics. Aesthetic Theory, the other magnum opus on which he had worked throughout the
s, appeared posthumously in He died of a heart attack on August 6, , one month shy of his sixty-sixth
birthday. Dialectic of Enlightenment is a product of their wartime exile. It first appeared as a mimeograph
titled Philosophical Fragments in This title became the subtitle when the book was published in Their book
opens with a grim assessment of the modern West: How can this be, the authors ask. How can the progress of
modern science and medicine and industry promise to liberate people from ignorance, disease, and brutal,
mind-numbing work, yet help create a world where people willingly swallow fascist ideology, knowingly
practice deliberate genocide, and energetically develop lethal weapons of mass destruction? Reason, they
answer, has become irrational. Although they cite Francis Bacon as a leading spokesman for an
instrumentalized reason that becomes irrational, Horkheimer and Adorno do not think that modern science and
scientism are the sole culprits. The tendency of rational progress to become irrational regress arises much
earlier. Indeed, they cite both the Hebrew scriptures and Greek philosophers as contributing to regressive
tendencies. If Horkheimer and Adorno are right, then a critique of modernity must also be a critique of
premodernity, and a turn toward the postmodern cannot simply be a return to the premodern. Otherwise the
failures of modernity will continue in a new guise under contemporary conditions. Society as a whole needs to
be transformed. Horkheimer and Adorno believe that society and culture form a historical totality, such that
the pursuit of freedom in society is inseparable from the pursuit of enlightenment in culture DE xvi. There is a
flip side to this: The Nazi death camps are not an aberration, nor are mindless studio movies innocent
entertainment. Both indicate that something fundamental has gone wrong in the modern West. What motivates
such triple domination is an irrational fear of the unknown: The means of destruction may be more
sophisticated in the modern West, and the exploitation may be less direct than outright slavery, but blind,
fear-driven domination continues, with ever greater global consequences. The all-consuming engine driving
this process is an ever-expanding capitalist economy, fed by scientific research and the latest technologies.
Contrary to some interpretations, Horkheimer and Adorno do not reject the eighteenth-century Enlightenment.
They summarize this double perspective in two interlinked theses: The first thesis allows them to suggest that,
despite being declared mythical and outmoded by the forces of secularization, older rituals, religions, and
philosophies may have contributed to the process of enlightenment and may still have something worthwhile
to contribute. The second thesis allows them to expose ideological and destructive tendencies within modern
forces of secularization, but without denying either that these forces are progressive and enlightening or that
the older conceptions they displace were themselves ideological and destructive. A fundamental mistake in
many interpretations of Dialectic of Enlightenment occurs when readers take such theses to be theoretical

Page 1

DOWNLOAD PDF ADORNO AND THE NEED IN THINKING
definitions of unchanging categories rather than critical judgments about historical tendencies. In fact, what
they find really mythical in both myth and enlightenment is the thought that fundamental change is
impossible. Such resistance to change characterizes both ancient myths of fate and modern devotion to the
facts. Two Hegelian concepts anchor this project, namely, determinate negation and conceptual self-reflection.
Beyond and through such determinate negation, a dialectical enlightenment of enlightenment also recalls the
origin and goal of thought itself. Such recollection is the work of the concept as the self-reflection of thought
der Begriff als Selbstbesinnung des Denkens, DE Conceptual self-reflection reveals that thought arises from
the very corporeal needs and desires that get forgotten when thought becomes a mere instrument of human
self-preservation. It also reveals that the goal of thought is not to continue the blind domination of nature and
humans but to point toward reconciliation. His most comprehensive statement occurs in Negative Dialectics,
which is discussed later. Adorno reads Marx as a Hegelian materialist whose critique of capitalism
unavoidably includes a critique of the ideologies that capitalism sustains and requires. According to Marx,
bourgeois economists necessarily ignore the exploitation intrinsic to capitalist production. Like ordinary
producers and consumers under capitalist conditions, bourgeois economists treat the commodity as a fetish.
They treat it as if it were a neutral object, with a life of its own, that directly relates to other commodities, in
independence from the human interactions that actually sustain all commodities. Marx, by contrast, argues that
whatever makes a product a commodity goes back to human needs, desires, and practices. This requires
revisions on a number of topics: Rather, commodity exchange has become the central organizing principle for
all sectors of society. This allows commodity fetishism to permeate all social institutions e. The root cause,
Adorno says, lies in how capitalist relations of production have come to dominate society as a whole, leading
to extreme, albeit often invisible, concentrations of wealth and power ND â€” Society has come to be
organized around the production of exchange values for the sake of producing exchange values, which, of
course, always already requires a silent appropriation of surplus value. Politically and economically he
responds to a theory of state capitalism proposed by Friedrich Pollock during the war years. An economist by
training who was supposed to contribute a chapter to Dialectic of Enlightenment but never did Wiggershaus ,
â€”19 , Pollock argued that the state had acquired dominant economic power in Nazi Germany, the Soviet
Union, and New Deal America. Once marketability becomes a total demand, the internal economic structure
of cultural commodities shifts. Instead of promising freedom from societally dictated uses, and thereby having
a genuine use value that people can enjoy, products mediated by the culture industry have their use value
replaced by exchange value: His main point is that culture-industrial hypercommercialization evidences a
fateful shift in the structure of all commodities and therefore in the structure of capitalism itself. All of his
most important social-theoretical claims show up in these studies. Adorno rejects any such separation of
subject matter from methodology and all neat divisions of philosophy into specialized subdisciplines. This is
one reason why academic specialists find his texts so challenging, not only musicologists and literary critics
but also epistemologists and aestheticians. All of his writings contribute to a comprehensive and
interdisciplinary social philosophy Zuidervaart First published the year after Adorno died, Aesthetic Theory
marks the unfinished culmination of his remarkably rich body of aesthetic reflections. It casts retrospective
light on the entire corpus. It reconstructs the modern art movement from the perspective of philosophical
aesthetics. It simultaneously reconstructs philosophical aesthetics, especially that of Kant and Hegel, from the
perspective of modern art. From both sides Adorno tries to elicit the sociohistorical significance of the art and
philosophy discussed. The book begins and ends with reflections on the social character of modern art. Two
themes stand out in these reflections. One is an updated Hegelian question whether art can survive in a late
capitalist world. The other is an updated Marxian question whether art can contribute to the transformation of
this world. Adorno regards authentic works of modern art as social monads. The unavoidable tensions within
them express unavoidable conflicts within the larger sociohistorical process from which they arise and to
which they belong. Their complete resolution, however, would require a transformation in society as a whole,
which, given his social theory, does not seem imminent. One gets frequent glimpses of this in Aesthetic
Theory. Typically he elaborates these categories as polarities or dialectical pairs. An empirical approach
would investigate causal connections between the artwork and various social factors without asking
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hermeneutical questions about its meaning or significance. Adorno, by contrast, argues that, both as categories
and as phenomena, import and function need to be understood in terms of each other. In general, however, and
in line with his critiques of positivism and instrumentalized reason, Adorno gives priority to import,
understood as societally mediated and socially significant meaning. The social functions emphasized in his
own commentaries and criticisms are primarily intellectual functions rather than straightforwardly political or
economic functions. Yet he does see politically engaged art as a partial corrective to the bankrupt aestheticism
of much mainstream art. Under the conditions of late capitalism, the best art, and politically the most effective,
so thoroughly works out its own internal contradictions that the hidden contradictions in society can no longer
be ignored. The plays of Samuel Beckett, to whom Adorno had intended to dedicate Aesthetic Theory, are
emblematic in that regard. Adorno finds them more true than many other artworks. To gain access to this
center, one must temporarily suspend standard theories about the nature of truth whether as correspondence,
coherence, or pragmatic success and allow for artistic truth to be dialectical, disclosive, and nonpropositional.
According to Adorno, each artwork has its own import Gehalt by virtue of an internal dialectic between
content Inhalt and form Form. This import invites critical judgments about its truth or falsity. Such truth
content is not a metaphysical idea or essence hovering outside the artwork. But neither is it a merely human
construct. It is historical but not arbitrary; nonpropositional, yet calling for propositional claims to be made
about it; utopian in its reach, yet firmly tied to specific societal conditions. Truth content is the way in which
an artwork simultaneously challenges the way things are and suggests how things could be better, but leaves
things practically unchanged: These claims, in turn, consolidate and extend the historiographic and
social-theoretical arguments already canvassed. Adorno says the book aims to complete what he considered
his lifelong task as a philosopher: This occurs in four stages. As concepts, for example, the a priori categories
of the faculty of understanding Verstand would be unintelligible if they were not already about something that
is nonconceptual. Conversely, the supposedly pure forms of space and time cannot simply be nonconceptual
intuitions. Not even a transcendental philosopher would have access to them apart from concepts about them.
Genuine experience is made possible by that which exceeds the grasp of thought and sensibility.
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Chapter 2 : Theodor Adorno: Bibliography
Adorno and the Need in Thinking examines questions dealt with in the works of Adorno, offering a glimpse at the
development of his complex thought. This collection of essays, though dealing with different topics from section to
section, is unified by the idea that, at least in the English-speaking world, there are numerous facets of Adorno's.

Before his graduation, Adorno had already met with his most important intellectual collaborators, Max
Horkheimer and Walter Benjamin. Upon moving to Vienna in February , Adorno immersed himself in the
musical culture which had grown up around Schoenberg: After writing the "Piano Pieces in strict twelve-tone
technique", as well as songs later integrated into the Six Bagatelles for Voice and Piano, op. Cornelius advised
Adorno to withdraw his application on the grounds that the manuscript was too close to his own way of
thinking. In a proposal for transforming the journal, Adorno sought to use Anbruch for championing radical
modern music against what he called the "stabilized music" of Pfitzner , the later Strauss , as well as the
neoclassicism of Stravinsky and Hindemith. Yet his reservations about twelve-tone orthodoxy became steadily
more pronounced: At this time, Adorno struck up a correspondence with the composer Ernst Krenek , with
whom he discussed problems of atonality and twelve-tone technique. In a letter of Adorno sounded a related
criticism of Schoenberg: Twelve-tone technique alone is nothing but the principle of motivic elaboration and
variation, as developed in the sonata, but elevated now to a comprehensive principle of construction, namely
transformed into an a priori form and, by that token, detached from the surface of the composition. Yet when
Adorno turned his attention to Kierkegaard , watchwords like "anxiety," "inwardness" and
"leap"â€”instructive for existentialist philosophy â€”were detached from their theological origins and posed,
instead, as problems for aesthetics. Receiving favourable reports from Professors Tillich and Horkheimer, as
well as Benjamin and Kracauer, the University conferred on Adorno the venia legendi in February ; on the
very day his revised study was published, 23 March , Hitler seized dictatorial powers. His lecture, "The
Actuality of Philosophy," created a scandal. At the same time, however, and owing to both the presence of
another prominent sociologist at the Institute, Karl Mannheim , as well as the methodological problem posed
by treating objectsâ€”like "musical material"â€”as ciphers of social contradictions, Adorno was compelled to
abandon any notion of "value-free" sociology in favour of a form of ideology critique which held on to an idea
of truth. As a non- Aryan ," he was informed, "you are unable to feel and appreciate such an obligation.
During the next four years at Oxford, Adorno made repeated trips to Germany to see both his parents and
Gretel, who was still working in Berlin. After months of strained relations, Horkheimer and Adorno
reestablished their essential theoretical alliance during meetings in Paris. While at Oxford, Adorno suffered
two great losses: After receiving an invitation from Horkheimer to visit the Institute in New York, Adorno
sailed for New York on June 9, and stayed there for two weeks. Soon after his return to Europe, Gretel moved
to Britain, where she and Adorno were married on September 8, ; a little over a month later, Horkheimer
telegrammed from New York with news of a position Adorno could take up with the Princeton Radio Project ,
then under the directorship of the Austrian sociologist Paul Lazarsfeld. According to Benjamin, these drafts
were astonishing for "the precision of their materialist deciphering," as well as the way in which "musical facts
Adorno sailed for New York on February 16, Expected to make use of devices with which listeners could
press a button to indicate whether they liked or disliked a particular piece of music, Adorno bristled with
distaste and astonishment: At the end of , when Lazarsfeld submitted a second application for funding, the
musical section of the study was duly left out. In light of this situation, Horkheimer soon found a permanent
post for Adorno at the Institute. At around the same time Adorno and Horkheimer began planning for a joint
work on "dialectical logic", which would later become Dialectic of Enlightenment. After learning that his
Spanish visa was invalid and fearing deportation back to France, Benjamin took an overdose of morphine
tablets. In light of recent events, the Institute set about formulating a theory of antisemitism and fascism.
Adorno arrived with a draft of his Philosophy of New Music, a dialectical critique of twelve-tone music,
which Adorno himself felt, while writing, was already a departure from the theory of art he had spent the
previous decades elaborating. First published in a small mimeographed edition in May as Philosophical
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Fragments, the text would wait another three years before achieving book form when it was published with its
definitive title, Dialectic of Enlightenment, by the Amsterdam publisher Querido Verlag. With their joint work
completed, the two turned their attention to studies on antisemitism and authoritarianism in collaboration with
the Nevitt Sanford -led Public Opinion Study Group and the American Jewish Committee. In line with these
studies, Adorno produced an analysis of the Californian radio preacher Martin Luther Thomas. Fascist
propaganda of this sort, Adorno wrote, "simply takes people for what they are: Reflections from Damaged
Life. These fragmentary writings, inspired by a renewed reading of Nietzsche , treated issues like emigration ,
totalitarianism , and individuality , as well as everyday matters such as giving presents, dwelling and the
impossibility of love. In California, Adorno made the acquaintance of Charlie Chaplin and became friends
with Fritz Lang and Hanns Eisler , with whom he completed a study of film music in In this study, the authors
pushed for the greater usage of avant-garde music in film, urging that music be used to supplement, not simply
accompany, the visual aspect of films. Additionally, Adorno assisted Thomas Mann on his novel Doctor
Faustus after the latter asked for his help. Until his death in , twenty years after his return, Adorno contributed
to the intellectual foundations of the Federal Republic, as a professor at Frankfurt University , critic of the
vogue enjoyed by Heideggerian philosophy, partisan of critical sociology, and teacher of music at the
Darmstadt International Summer Courses for New Music. Adorno resumed his teaching duties at the
university soon after his arrival,[ when? Instead, the ruined city of Frankfurt continued as if nothing had
happened,[ citation needed ] holding on to ideas of the true, the beautiful, and the good despite the atrocities,
hanging on to a culture that had itself been lost in rubble or killed off in the concentration camps. Horkheimer
resumed his chair in social philosophy and the Institute for Social Research, rebuilt, became a lightning rod for
critical thought. Essays on fascism[ edit ] Starting with his essay Wagner, Nietzsche and Hitler, [34] Adorno
produced a series of influential works to describe psychological fascist traits. In he continued on the topic with
his essay Freudian Theory and the Pattern of Fascist Propaganda, in which he said that "Psychological
dispositions do not actually cause fascism; rather, fascism defines a psychological area which can be
successfully exploited by the forces which promote it for entirely non-psychological reasons of self-interest.
He then published two influential essays, The Meaning of Working Through the Past , and Education after
Auschwitz , in which he argued on the survival of the uneradicated National Socialism in the mind-sets and
institutions of the post Germany, and that there is still a real risk that it could rise again. Here he emphasized
the importance of data collection and statistical evaluation while asserting that such empirical methods have
only an auxiliary function and must lead to the formation of theories which would "raise the harsh facts to the
level of consciousness. At the same time, however, Adorno renewed his musical work: I have spent days
attached to your book as if by a magnet. Every day brings new fascination It is said that the companion star to
Sirius, white in colour, is made of such dense material that a cubic inch of it would weigh a tonne here. This is
why it has such an extremely powerful gravitational field; in this respect it is similar to your book. While there
he wrote a content analysis of newspaper horoscopes now collected in The Stars Down to Earth , and the
essays "Television as Ideology" and "Prologue to Television"; even so, he was pleased when, at the end of ten
months, he was enjoined to return as co-director of the Institute. Back in Frankfurt, he renewed his academic
duties and, from to , completed three essays: A second collection of essays, Notes to Literature, appeared in
Public figure[ edit ] Throughout the fifties and sixties, Adorno became a public figure , not simply through his
books and essays, but also through his appearances in radio and newspapers. With his friend Eduard
Steuermann , Adorno feared that music was being sacrificed to stubborn rationalization. During this time
Adorno not only produced a significant series of notes on Beethoven which was never completed and only
published posthumously , but also published Mahler: A Musical Physiognomy in In his return to
Kranichstein, Adorno called for what he termed a "musique informelle", which would possess the ability
"really and truly to be what it is, without the ideological pretense of being something else. Or rather, to admit
frankly the fact of non-identity and to follow through its logic to the end. Adorno additionally befriended the
writer and poet Hans Magnus Enzensberger as well as the film-maker Alexander Kluge. In , Adorno was
elected to the post of chairman of the German Sociological Society, where he presided over two important
conferences: His publication of The Jargon of Authenticity took aim at the halo such writers had attached to
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words like "angst", "decision" and "leap". After seven years of work, Adorno completed Negative Dialectics
in , after which, during the summer semester of and the winter semester of â€”68, he offered regular
philosophy seminars to discuss the book chapter by chapter. One objection which would soon take on ever
greater importance, was that critical thought must adopt the standpoint of the oppressed, to which Adorno
replied that negative dialectics was concerned "with the dissolution of standpoint thinking itself. Like many of
his students, Adorno too opposed the emergency laws , as well as the war in Vietnam, which, he said, proved
the continued existence of the "world of torture that had begun in Auschwitz". In spring , a prominent SDS
spokesman, Rudi Dutschke , was gunned down in the streets; in response, massive demonstrations took place,
directed in particular against the Springer Press , which had led a campaign to vilify the students. At the same
time, however, Adorno protested against disruptions of his own lectures and refused to express his solidarity
with their political goals, maintaining instead his autonomy as a theoretician. The building of barricades, he
wrote to Marcuse, is "ridiculous against those who administer the bomb. Master of the Smallest Link. Upon
his return to Frankfurt, events prevented his concentrating upon the book on aesthetics he wished to write:
Adorno began writing an introduction to a collection of poetry by Rudolf Borchardt, which was connected
with a talk entitled "Charmed Language," delivered in Zurich, followed by a talk on aesthetics in Paris where
he met Beckett again. Beginning in October , Adorno took up work on Aesthetic Theory. In June he
completed Catchwords: During the winter semester of â€”69 Adorno was on sabbatical leave from the
university and thus able to dedicate himself to the completion of his book of aesthetics. For the summer
semester Adorno planned a lecture course entitled "An Introduction to Dialectical Thinking," as well as a
seminar on the dialectics of subject and object. After further disruptions to his lectures, Adorno canceled the
lectures for the rest of the seminar, continuing only with his philosophy seminar. In the summer of , weary
from these activities, Adorno returned once again to Zermatt, Switzerland , at the foot of Matterhorn to restore
his strength. On August 6 he died of a heart attack.
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References and Further Reading 1. Biography Theodor Wiesengrund Adorno was born in to relatively affluent
parents in central Germany. His mother was a gifted singer, of Italian descent, and his father was a Jewish
wine merchant. He was an academically and musically gifted child. Initially, it appeared that Adorno was
destined for a musical career. During the early to mid s Adorno studied music composition under Alban Berg
in Vienna and his talent was recognized by the likes of Berg and Schoenberg. However, in the late s, Adorno
joined the faculty of the University of Frankfurt and devoted the greatest part of his considerable talent and
energy to the study and teaching of philosophy. Adorno did not complete his Oxford doctorate and appeared to
be persistently unhappy in his exilic condition. Along with other members of the Institute for Social Research,
Adorno returned to the University of Frankfurt immediately after the completion of the war, taking up a
professorial chair in philosophy and sociology. Adorno remained a professor at the University of Frankfurt
until his death in He was married to Gretel and they had no children. Philosophical Influences and Motivation
Adorno is generally recognized within the Continental tradition of philosophy as being one of the foremost
philosophers of the 20th Century. His collected works comprise some twenty-three volumes. In seeking to
attain a clear understanding of the works of any philosopher, one should begin by asking oneself what
motivated his or her philosophical labors. What was Adorno attempting to achieve through his philosophical
writings? It is founded upon a central moral conviction: Adorno considered his principal task to be that of
testifying to the persistence of such conditions and thereby, at best, retaining the possibility that such
conditions might be changed for the better. Hegel , Marx, and Nietzsche. I shall begin by discussing this last,
before briefly summarizing the influence of the first three. The establishment of The Frankfurt School was
financed by the son of a wealthy grain merchant who wished to create a western European equivalent to the
Marx-Engels Institute in Moscow. The Intellectual labor of the Institute in Frankfurt thus explicitly aimed at
contributing to the overthrow of capitalism and the establishment of socialism. However, from onwards, under
the Directorship of Max Horkheimer, the work of the Frankfurt School began to show subtle but highly
significant deviations from orthodox Marxism. Principally, the School began to question, and ultimately
reject, the strict economic determinism to which orthodox Marxism was enthralled at the time. This coincided
with a firm belief amongst the members of the School that social phenomena, such as culture, mass
entertainment, education, and the family played a direct role in maintaining oppression. Marxists had typically
dismissed the importance of such phenomena on the grounds that they were mere reflections of the underlying
economic basis of the capitalist mode of production. An undue concern for such phenomena was thus
generally thought of as, at best, a distraction from the real task of overthrowing capitalism, at worst a veritable
hindrance. In contrast, the Frankfurt School argued that such phenomena were fundamentally important, in
their own right. The Frankfurt School thus challenged the economically-centric character of Marxism. The
Frankfurt School continued to argue that capitalism remained an oppressive system, but increasingly viewed
the system as far more adaptable and robust than Marxists had given it credit for. The Frankfurt School came
to portray capitalism as potentially capable of averting its own demise indefinitely. Politically the Frankfurt
School sought to position itself equidistant from both Soviet socialism and liberal capitalism. The greater
cause of human emancipation appeared to call for the relentless criticism of both systems. Although
originating with the Frankfurt School, critical theory has now achieved the status of a distinct and separate
form of philosophical study, taught and practiced in university departments throughout the world. Critical
theory is founded upon an unequivocal normative basis. Taking a cold, hard look at the sheer scale of human
misery and suffering experienced during the 20th century in particular, critical theory aims to testify to the
extent and ultimate causes of the calamitous state of human affairs. The ultimate causes of such suffering are,
of course, to be located in the material, political, economic, and social conditions which human beings
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simultaneously both produce and are exposed to. However, critical theory refrains from engaging in any
direct, political action. Rather, critical theorists argue that suffering and domination are maintained, to a
significant degree, at the level of consciousness and the various cultural institutions and phenomena that
sustain that consciousness. For Horkheimer the paradigm of traditional theory consisted in those forms of
social science that modeled themselves upon the methodologies of natural science. Thus, legitimate
knowledge of social reality was considered to be attainable through the application of objective forms of data
gathering, yielding, ultimately, quantifiable data. A strict adherence to such a positivist methodology entailed
the exclusion or rejection of any phenomena not amenable to such procedures. Ironically, a strict concern for
acquiring purely objective knowledge of human social action ran the very real risk of excluding from view
certain aspects or features of the object under study. Horkheimer criticized positivism on two grounds. First,
that it falsely represented human social action. Second, that the representation of social reality produced by
positivism was politically conservative , helping to support the status quo, rather than challenging it.
Positivism falsely represented the object of study by reifying social reality as existing objectively and
independently of those whose action and labor actually produced those conditions. Horkheimer argued, in
contrast, that critical theory possessed a reflexive element lacking in the positivistic traditional theory. Critical
theory attempted to penetrate the veil of reification so as to accurately determine the extent to which the social
reality represented by traditional theory was partial and, in important respects, false. Horkheimer expressed
this point thus: Both are not simply natural; they are shaped by human activity, and yet the individual
perceives himself as receptive and passive in the act of perception. Horkheimer argues that traditional theory is
politically conservative in two respects. This has the effect of circumscribing a general awareness of the
possibility of change. Individuals come to see themselves as generally confronted by an immutable and
intransigent social world, to which they must adapt and conform if they wish to survive. Second, and
following on from this, conceiving of reality in these terms serves to unduly pacify individuals. Individuals
come to conceive of themselves as relatively passive recipients of the social reality, falsely imbued with
naturalistic characteristics, that confronts them. We come to conceive of the potential exercise of our
individual and collective will as decisively limited by existing conditions, as we find them, so to speak. The
status quo is falsely perceived as a reflection of some natural, inevitable order. Adorno was a leading member
of the Frankfurt School. His writings are widely considered as having made a highly significant contribution
to the development of critical theory. Adorno unequivocally shared the moral commitment of critical theory.
He also remained deeply suspicious of positivistic social science and directed a large part of his intellectual
interests to a critical analysis of the philosophical basis of this approach. Adorno persistently criticized any
and all philosophical perspectives which posited the existence of some ahistorical and immutable basis to
social reality. However, Adorno ultimately proceeded to explicate an account of the entwinement of reason
and domination that was to have a profound effect upon the future development of critical theory. In stark
contrast to the philosophical convention which counter-posed reason and domination, whereby the latter is to
be confronted with and dissolved by the application of reason so as to achieve enlightenment, Adorno was to
argue that reason itself had become entangled with domination. Reason had become a tool and device for
domination and suffering. This led Adorno to reassess the prospects for overcoming domination and suffering.
Adorno was perhaps the most despairing of the Frankfurt School intellectuals. I shall briefly consider each in
turn. However, what Adorno did take from Hegel, amongst other things, was a recognition that philosophy
was located within particular socio-historical conditions. The objects of philosophical study and, indeed, the
very exercise of philosophy itself, were social and historical phenomena. The object of philosophy was not the
discovery of timeless, immutable truths, but rather to provide interpretations of a socially constituted reality.
Hegel was also to insist that understanding human behavior was only possible through engaging with the
distinct socio-historical conditions, of which human beings were themselves a part. No one single human
being was capable of achieving self-consciousness and exercising reason by herself. In stark contrast to
positivism, an Hegelian inspired understanding of social reality accorded a necessary and thoroughly active
role to the subject. Hegel draws our attention to our own role in producing the objective reality with which
positivists confront us. However, Adorno differed from Hegel most unequivocally on one particularly
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fundamental point. Hegel ultimately viewed reality as a manifestation of some a priori form of consciousness,
analogous to a god. In conceiving of material reality as emanating from consciousness, Hegel was expounding
a form of philosophical Idealism. Adorno consistently argued that any such recourse to some a priori,
ultimately ahistorical basis to reality was itself best seen as conditioned by material forces and conditions. For
Adorno, the abstractness of such philosophical arguments actually revealed the unduly abstract character of
specific social conditions. Adorno could thereby criticize Hegel for not according enough importance to the
constitutive character of distinct social and historical conditions. Marx has famously been described as
standing Hegel on his head. Where Hegel ultimately viewed consciousness as determining the form and
content of material conditions, Marx argued that material conditions ultimately determined, or fundamentally
conditioned, human consciousness. For Marx, the ultimate grounds of social reality and the forms of human
consciousness required for the maintenance of this reality were economic conditions. Marx argued that, within
capitalist societies, human suffering and domination originated in the economic relations characteristic of
capitalism. Put simply, Marx argued that those who produced economic wealth, the proletariat, were alienated
from the fruits of their labor as a result of having to sell their labor to those who controlled the forces of
production: Those who owned the most, thus did the least to attain that wealth, whereas those who had the
least, did the most. Capitalism was thus considered to be fundamentally based upon structural inequality and
entailed one class of people treating another class as mere instruments of their own will. Under capitalism,
Marx argued, human beings could never achieve their full, creative potential as a result of being bound to
fundamentally alienating, dehumanizing forms of economic production. Capitalism ultimately reduces
everyone, bourgeoisie and proletariat alike, to mere appendages of the machine. Adorno was not simply
arguing that all human phenomena were socially determined. Rather, he was arguing that an awareness of the
extent of domination required both an appreciation of the social basis of human life coupled with the ability to
qualitatively distinguish between various social formations in respect of the degree of human suffering
prerequisite for their maintenance. Foremost amongst these were the writings of Friedrich Nietzsche. Of all the
critical theorists, the writings of Nietzsche have exerted the most influence upon Adorno in two principal
respects. First, Adorno basically shared the importance which Nietzsche attributed to the autonomous
individual. In contrast to those philosophers, such as Kant, who tended to characterize autonomy in terms of
the individual gaining a systematic control over her desires and acting in accordance with formal, potentially
universalizable rules and procedures, Nietzsche placed far greater importance upon spontaneous, creative
human action as constituting the pinnacle of human possibility. For Nietzsche, reason exercised in this fashion
amounted to a form of self-domination. One might say that Nietzsche espoused an account of individual
autonomy as aesthetic self-creation. Adorno argued, along with other intellectuals of that period, that capitalist
society was a mass, consumer society, within which individuals were categorized, subsumed, and governed by
highly restrictive social, economic and, political structures that had little interest in specific individuals.
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The whole thing is truly barbarism, and triumphs as such even over its own barbaric spirit. While, nowadays,
the term is usually and fortunately presented within the broader context of his works, his intended meaning
was frequently misunderstood particularly after Adorno had articulated it for the first time. For clarity, the
aforementioned dictum was not a verdict intended to silence poets or artists. Namely, to write poetry after
Auschwitz means to write from within a differendâ€”a radical chasm between the signifier and the signified
that one neither ought nor could overcome via writing or aesthetic means in general. Yet, poetry and also art
and thinking, per se as a form of active engagement with sociopolitical realities, has to respond to the
ungraspable i. It permanently has to speak whilst knowing that it will never reach the addressee; that it must
fail in speaking. Namely, the term reoccurs in the context of his critiques of technical rationality, of mass
culture, and of progress. In short, in his radical critique of the Enlightenment as adhering to an exclusionary
form of instrumental reason. This call concerns not only the arts or culture alone, but also involves science and
politics â€” the society as a whole conceived of as a center that relentlessly excludes peripheries. In essence, it
concerns our very own engagement with socio-political realities. I The first and probably most obvious
dimension is related to the Holocaust as the utmost expression of barbarism. A certain barbarism is thus, per
se, implied in our very being in an era post-Auschwitz. Any single word is a confirmation that life can go on
after; any articulation of a concept or term relentlessly affirms what would have to be radically negated, but
what can no longer be negated as the negation is no longer available to us. The past cannot be reversed. To put
it bluntly, a consequence of this is that the whole i. Thus everything is barbaric: II The second sense refers to
the fact that culture itselfâ€”and with it, philosophyâ€”was incapable of preventing Auschwitz from happening
Adorno a: Moreover, not only has culture not prevented it, it, at times, even proactively contributed to Nazism
and thereby became complicit in a much more radical sense. Culture and philosophy, being dimensions of
living-on after the failure of the Enlightenment, are also, in this sense, ultimately barbaric. Auschwitz
irrefutably demonstrated the failure of culture. That it could happen in the midst of all the traditions of
philosophy, art and the enlightening sciences, says more than merely that these, the Spirit, was not capable of
seizing and changing human beings. The articulation of this imperative in his Negative Dialectics can best be
seen as his own response to the more general barbaric condition expanded upon in I and II. Its relentless and
irrational suppression has not served to overcome it; rather its ignorance reinforced its return in the form of
utmost excess with the result of turning an envisioned universally enlightened end-state into a radical disaster
eliminating any possible allusion to universality as such. Consequently, Horkheimer and Adorno attest that we
can no longer hope for salvation in simply appealing to alleged universal reason the Kantian Vernunft. No
means exist in which men could ever be freed not to mention a means in which they could free themselves
from the general, intrinsically barbaric condition in the first general sense mentioned. However, rather than
reclaiming a hopelessly lost universality, our responsibility in light of the new categorical imperative is first
and foremost to confront ourselves with our own irreparable failure. Practically, this must, of course, remain
utopian in light of the whole being inevitably barbaric; however, there is a sense in which we could at least
work toward a threshold pointing toward this impossible utopian restoration. There is merely a nonplace, a
u-topos for it. In this sense, it guides our actions and thoughts via calling on our responsibility from within an
aporetic condition. In other words, a synthesis between both is no longer attainable. Adorno calls emphatically
for a mode of thinking that avoids a position that deems itself superior to what it attempts to grasp. This
thought is surprisingly close to Derrida even though it implies a different epistemological movement: The
object always escapes the concept that tries to subsume it. Adorno contends reasoning always risks becoming
totalitarian. It always involves the judging, naming and conceptualizing of some other. Any concept, too, risks
losing peculiar heterogeneities and potential ambiguities that adhere to the object. In other words, there is
always a considerable and unavoidable amount of violence exerted in the processual course of
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conceptualization Begriffsbildung , which cannot but abstract from and thereby reduce the objects it perceives.
A a positivistic, scientific, quantifying mode of thinking, as well as B a bureaucratic, disengaged, unworldly
way of being and acting. Any consolidating synthesis reconciling that over which I am in truth powerless
would thus by necessity imply a considerable amount of force. In essence, what Adorno hints at in the very
last consequence is a thinking that applies the critical force of reason onto itself as a reflection on an
Enlightenment tradition that has lost its own consciousness, having thereby become, to a certain extent,
alienated from itself. During this period, barbarism reoccurred in the hegemonic modes of fabrication of
goods, of massification of cultural objects. The ever-expanding market as a constantly growing field that so
quickly entered the sociopolitical could only reveal an implicit complicity with barbarism in that it was
entrenched in an ideology related to a system trying to control a mass. It promoted a form of culture that
prioritized sameness over critique and thoughtless enjoyment over an urgently needed, committed
confrontation with actualities. None of what Adorno saw emerging in capitalist culture was, to his account, in
any way responsive to the ultimate peak of barbarism itself i. The Culture Industry again formed a mass in
spite of its emphatic propagations of liberty on the grounds of an alleged emancipation of the general, as
discussed above. On the grounds of this assumption, capitalist mass culture could only continue to suppress
yet not overcome its inherent barbaric impulse in Freudian terms, it continued to produce its destructive
discontents. The truth for Adorno was that it could, therefore, only concentrate the force of potentiality to
destruction. Every program must be sat through to the end, every best-seller read, every film seen in its first
flush in the top Odeon. The abundance of commodities indiscriminately consumed is becoming calamitous.
This glaring statement is vital regarding the contemporary cultural-political situation. The following remarks
by Robert Hullot-Kentor are of striking significance in this respect: For the interregnum of the post-war years
is over. We are experiencing a return of the great fear, as if it never endedâ€”and perhaps it never did. We are,
without a doubt, the occupants of the most catastrophic moment in the whole of human history, in all of
natural history, and we cannot get our wits about ourselves. Bibliography â€”Adorno, Theodor W. Band 2,
edited by Christoph Ziermann. Frankfurt am Main Suhrkamp. London and New York: Continuum
International Publishing Group. Reflections on a Damaged Life. Parts of the essay are available online:
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The failure of the Enlightenment was now evident and the raw truth of the rout of rationalism was undeniable.
Perhaps it took the magisterial pessimism of Theodor Adorno in Negative Dialectics to articulate the true
extent of the Fall of humanity outside the bounds of the Enlightenment. Negative Dialectics is famously
difficult to read, much less comprehend or understand. Large stretches of the book are page after page of
impenetrable prose with little narrative flow, guaranteeing reader frustration. Adorno certainly wrote for his
peer group, his fellow philosophers who were presiding over the corpse of Western philosophy. The artistic
nature of the opening sentences of this book is nothing short of profound and beautiful. Philosophy, which
once seemed obsolete, lives on because the moment to realize it was missed. The summary judgment that it
had merely interpreted the world, that resignation in the face of reality had crippled it in itself, becomes a
defeatism of reason after the attempt to change the world miscarriedâ€¦philosophy is obliged ruthlessly to
criticize itselfâ€¦The introverted thought architect dwells behind the moon that is taken over by extroverted
technicians. Even the most educated reader waits for and treasures such passages, which are relics or
reminders that Adorno was once a gifted pianist. The roots of Negative Dialectics lie undoubtedly in his entire
experience as a German philosopher who was surprised to find himself sentenced to being the Other by a
culture he had dedicated his intellectual life to studying. They owed this profound thought to Freud, who put
forward the proposition in Civilization and its Discontents that civilization could be brought into being only
through repression of primal instincts. One forceâ€”call this force ego or civilizationâ€”had to repress
anotherâ€”the id or instinct or barbarismâ€”and these forces would be translated into social forces seeking
control of the masses. Beyond a disciplinary force seeking to rule antisocial behavior are competing political
and social forces, whether religion or regime, seeking to gain the upper hand. No matter how benign or
benevolent, these social forces come into power by suppressing by acts of power other contenders. The
Frankfurt School was formed and re-formed during a battle of civilizationâ€”the Alliesâ€”struggling against
barbarityâ€”the Nazis. After the war, the Germans were exposed as barbarians. How from this peak of culture
could the society sink to these depths of barbarism? The Enlightenment had failed, having produced
positivism. Positivism, a degraded form of the Enlightenment, created an administered society that led to
totalitarianism. Fascism was administered and highly controlled capitalism that revealed the contradictions
inherent in the Enlightenment. Fascism put into practice the inherent self-destructiveness of the
Enlightenment. Succumbing to the inducements of the city of Frankfurt, the scholars came back to Germany in
, committed to being politically committed, to exposing the myths of capitalism and socialism in the era of the
Cold War. The memory of Walter Benjamin was maintained and even celebrated in the seminal study of
German forgetting, The Inability to Mourn, by Institute fellows, Alexander and Margarete Mitscherlich,
contrasted mourning to melancholia. Benjamin had picked up these contrasts from Freud and used them in his
discussion of allegory. The Mischerlichs, in turn, appropriated these ideas and fittingly used them to point out
that Germany refused the mourn the Jews and hence was condemned to a state of unresolved melancholia.
When he returned to Germany, Adorno was not received as a conquering hero but as someone tainted with his
American associations and, ironically, for someone who criticized popular culture, he was known mostly for
his music criticism. As an exile, he returned to a culture that had been through an experience he had not shared
and his mindset and methodology had been changed in New York. In order to do so, Adorno continued his
critique of philosophy, a critique that went beyond the abstract realm of thought and grappled with the
implications of the refusal to remember the past so prevalent in West Germany. Marxism in the West,
modernist aesthetics, intellectual despair, and deconstruction. In deconstructing the Dialectic, Derrida noted
that one term was always valued over the other term and yet the de-valued term was necessary for the
preferred or favored term to exist. Like Benjamin who insisted on examining an object in its historical
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particularity, Adorno asserted that the danger of identity thinking could be averted through Negative
Dialectics, which assesses relations among things according to the criteria the object had of itself. The
constellation would be impervious to bourgeois identity thinking. Adorno took up the Dialectic in order to
negate the presumed progression from one term to the other. Along with Benjamin, he understood a word to
belong, not as part of a pair of opposites, but as an element in a constellation. Most importantly, Adorno has
eliminated the linear teleology of the Dialectic and once the possibility of progressive movement is negated
within the constellation, the point of originâ€”Nothingnessâ€”is eliminated. In other words, there was no
positive to be reached. Self-recognition and actuality is achieved through the recognition that it is not-me. But
subjecthood has a dark side. Subjecthood is achieved through the domination of the other. Science is the
ultimate expression of the in human drive to subjugate nature through culture technology , a drive that reached
its peak with the Holocaust and the technology of Death. That which was Jewish would be expelled from the
purity of the Nazi body politic. Through subjective domination, Jews became objectified through reification.
To counter this domination of nature, the Nazis had to regress to the mythic past and progress spawned
barbarism. All levels of culture are permeated with this process of commodification that reduces people to
things to be assimilated or purged. This task would preserve the critical powers of philosophy and maintain a
dialectical relationship between tragic history and philosophy. For the Frankfurt School, genuine materialism
was an ethical function. Philosophy had come full circle and returned to the analysis of the real world and its
political condition. Commodities are estranged from human origins in order for desires to be projected onto
and into them so that the objects can become reified. America was the setting for the reification of desire
through mass media. The system of the Culture Industry was created in more liberal and industrialized nations.
The culture industry creates a mass consciousness that is manipulated and distorted. The techniques of the
Culture Industry include the distribution and mechanical reproduction, which are external to the object.
Therefore, all mass culture is identical and impresses its same stamp on everything. The term alone speaks of
its danger: The Enlightenment had produced opposites that reduced everything to abstract equivalents of
everything else in the service of the system of the exchange principle. For Adorno this mode of thinking
would be countered by asserting his own difference, his own Jewishnessâ€”Difference instead of Identity.
Instrumental Reason could be used to dominate nature through scientific control. Progress and technological
advances led, not to the empowerment of the people, but to their enslavement under despots. Modernism was
exposed as a myth and social progress is shown as having fallen from grace. Technological apparatus allows
for more efficient categorization that strengthens the collective order. Certain social groups succeed in
administering and dominate other social groups through the appropriation of the means of rationalization. The
masses are bought off with commodities. The result is totalitarianism or totalizing thinking. Everyone and
everything must be the same, think the same, do the same: Hence the danger of the dialectic is that it
privileges the One over the Other and seeks to annihilate the Other by negating it. Under Fascism, progress
became regression through ideology. Nazism refused the modernity of the Enlightenment while embracing
modern mechanisms to produce and promulgate ideology, expressed through film and radio, controlled by the
government. Fascism always regresses into a mythic past, while using mechanical means to control the
present. The concentration camps were the ultimate example of administered death and efficient
extermination. Auschwitz was the ultimate expression of rational thinking. Power had become the ideology,
which controlled technology. As a Holocaust survivor, Adorno was profoundly suspicious of the universal. As
he wrote, Identity and contradiction in thinking are welded to one another. The totality of the contradiction is
nothing other than the untruth of the total identification, as it is manifested in the latter. Contradiction is
non-identity under the bane [Bann] of the law, which also influences the non-identical. In Adorno and
Horkheimer: It is impossible to go home again and take up philosophy where it left off. The Shoah represents
the Fall of Humanity from Eden and what is left is the blasted wasteland of philosophy. Both Hegel and Marx
offered a promise of a utopia, whether of Spirituality or of the Social, but Adorno could accept no Positive
ending and the concept of a Synthesis had proved to be a dangerous one when put into political practice.
Synthesis insists upon Sameness and Adorno counters with Non-Identity. But it is capitalism itself that forces
separateness upon the administered world, cleaving theory from practice creates a false contradiction, which is
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not real but which is the result of the way in which capitalism fragments society. Capitalism is not a neutral
economic force or an impartial system, for it contains the seeds of fascism as the ultimate in administrative
capitalism. Only by confronting the contradictions can one resist totalizing systems. The goal is to rescue
non-identity, or that which was repressed in the quest for totalization and reification. One must now, in the
face of a disastrous history, make amends by remembering. Remembering is difficult and fraught with danger
in post-war Germany. Dialectical thinking must be redeployed against systematic thinking, like that, which
trapped the Holocaust. As Adorno wrote, If negative dialectics calls for the self-reflection of thinking, the
tangible implication is that if thinking is to be true â€” if it is to be true today, in any case â€” it must also be a
thinking against itself. If thought is not measured by the extremity that eludes the concept, it is from the outset
in the nature of the musical accompaniment with which the SS liked to drown out the screams of its victims.
In many ways, Negative Dialectics is the aftermath of Dialectic of Enlightenment, for the Holocaust was the
result of modernity and the breakdown of Enlightened thought under the totalization demanded in Late
Capitalism. Technology forces conformity of thinking through propaganda and entertainment, producing
conformity and homogeneity through the principles of pleasure and desire, always denied and always
promised. The result is an inability to identify with anyone but the group to which we have been assigned.
Other Holocausts would come, he predicted accurately. The book ends on an elegiac note of mourning and
guilt, for the author and philosopher and musician has arbitrarily survived the Holocaust. Adorno had
recurring dreams of being sent to the gas chambers and found himself not just a Survivor but also an alien in
his own homeland. Written in Negative Dialectics is not just a critique of Western philosophy after the end of
the Enlightenment it is also a document of morality. And these feelings do have an objective side after events
that make a mockery of the construction of immanence as endowed with a meaning radiated by an
affirmatively posited transcendence. Our metaphysical faculty is paralyzed because actual events have
shattered the basis on which speculative metaphysical thought could be reconciled with experienceâ€¦the
administered murder of millions made of death a thing one had never had to fear in just this fashionâ€¦That in
the concentration camps it was no longer an individual who died, but as a specimenâ€”this is a fact bound to
affect the dying of those who escaped the administrative measure. Genocide is the absolute
integrationâ€¦Absolute negativity is in plain sight and has ceased to surprise anyone.
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The Problems of Modernity: The Origin of Negative Dialectics: Adorno, Walter Benjamin, and the Frankfurt
Institute. Campbell; Kathy Kiloh; Michael K. Palamarek; Jonathan Short editors. Adorno and the Need in
Thinking: University of Toronto Press. Crossing the Psycho-Social Divide: Freud, Weber, Adorno and Elias.
Translated by Rodney Livingstone. The Culture Industry Revisited: Adorno on Mass Culture. Adorno and the
Political. Feminist Interpretations of Theodor Adorno. The Cambridge Companion to Adorno. Adorno, Or the
Persistence of the Dialectic. University of Minnesota Press. Exact Imagination, Late Work: Reference and
Research Services. Adorno, Culture and Feminism. The Actuality of Adorno: Critical Essays on Adorno and
the Postmodern. The Dialectics of Subjectivity. Alexander John Peter Thomson. A Guide for the Perplexed.
Continuum International Publishing Group. Most of the sources listed are encyclopedic in nature but might be
limited to a specific field, such as musicians or film directors. A lack of listings here does not indicate
unimportance -- we are nowhere near finished with this portion of the project -- though if many are shown it
does indicate a wide recognition of this individual.
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Ulrich Plass Reviews Outbreak Attempts: The Recovery of Experience. State University of New York Press,
Iain Macdonald and Krzysztof Ziarek, eds. Stanford University Press, David Sherman, Sartre and Adorno:
The Dialectics of Subjectivity. State Univer- sity of New York Press, Donald Burke et al. New Critical Essays
Toronto: See Alex Thomson, Adorno: A Guide for the Perplexed New York: Hegel, Phenomenology of Spirit,
trans. Oxford UP, , p. New Scholarship on Adorno his book Negative Dialectics , Adorno seeks to conceive of
negative dialectics as a philosophy that, in reaching for unmastered, uncontrollable knowledge beyond that
which it possesses conceptually, runs up against its limitations and is thus repeatedly and painfully thrown
back upon itself. It is bound to remain a philos- ophy that will not come to a conclusion and will not yield a
summary outcome, but at least it will be cognitively enriched by the experience of the limit and the promise of
what might be beyond it. Foster explains that when Adorno uses the term experience Erfahrung, not Erlebnis ,
his goal is not to define a concept of experience. Adorno, Negative Dialectics, trans. Con- tinuum, , p. Foster
does not suggest that a recovery of experience as re-enchantment a reconciliation of nature and calculating
rational- ity is possible. That is why he is at pains to point out that spiritual experience entails necessarily the
experience of coming up short. What Adorno intended when he introduced the notion of spiritual experience is
best understood as an attempt to counter conceptual subsumption i. What Adorno says about Hegel is also true
for his own philosophy: Adorno, Gesammelte Schriften, 20 vols. Rolf Tiedemann et al. Suhrkamp, â€”86 , 5:
While this is, at first glance, a valid defense of often necessarily complex theoretical language, there is also
such a thing as unnecessarily pre- tentious theoretical language that would be better served by a more
disciplined adherence to the values of stylistic and conceptual clarity. This does not mean that a deconstructive
or Derridean reading of Adorno cannot be productive. Adorno, Negative Dialectics, p. Readings in a Rumor
after Hegel, trans. Stanford UP, , pp. New Scholarship on Adorno of understanding. Derrida himself, in
accepting the receipt of the Theodor W. It seems that when deconstruction and Adorno meet, Heidegger gets
in the way. A Critical Reader, ed. Nigel Gibson and Andrew Rubin Oxford: Blackwell, , pp. Rachel Bowlby
Stanford, CA: Stanford UP , p. Heidegger and Adorno, Sartre and Adorno On the upper left-hand corner, an
intentionally blurry but unmistakably identifi- able photographic picture of Adorno, and below it a barely
discernible, ghostlike apparition of a human head, gray on a black background: Philosophical Questions,
edited by the philosopher Iain Macdonald and the literary scholar Krzysztof Ziarek. Apart from their
intellectual differences, both stood at opposite sides of world history: In , in an act of political self-defense,
Adorno denied even the possibility of a comparison between their respective philosophies: Adorno saw in
Heidegger his foremost rival, and he would not have expended as much energy on attacking him if he had not
sensed Adorno, Ontologie und Dialektik, ed. Rolf Tiedemann Frankfurt am Main: Suhrkamp, , p. Adorno,
Gesammelte Schriften, New Scholarship on Adorno that, despite their conflicting philosophical goals, there
were nonetheless signifi- cant shared concerns. Untersuchung einer philosophischen Kommunikationsverweigerung. An Essay on Heidegger and Adorno, trans. Nicholas Walker New York: Axel Honneth and
Christoph Menke Berlin: Akademie Verlag, , pp. Cambridge UP, , pp. Toward a Critical Ontology Amherst:
As informative as some of the individual essays are, they all inevitably play off one thinker against the other,
and their specific arguments often appear to be limited to a select audience of experts. From an Adornian point
of view, such an assessment neglects what is necessary for the exercise of critique: The philosopher David
Sherman, in his book Sartre and Adorno: The Dialectics of Subjectivity, thinks so. Only by means of
opportunistic concessions to the status quo, i. Sherman, for his part, insists on the incompatible difference
between the two: Heidegger wants to Adorno, Ontologie und Dialektik, p. His approach owes more to Adorno
than to Sartre: See Adorno, Negative Dialectics, p. For important references to Sartre not considered by
Sherman, see Theodor W. Adorno and Max Horkheimer, Briefwechsel â€”, vol. Suhrkamp, , pp. Concept and
Problems, trans. Edmund Jephcott Stanford, CA: Whereas the essays in Adorno and Heidegger: Philosophical
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Questions tend to favor one thinker over the other, Sherman is even-handed almost to an extreme: His book is
hence more a defense of Sartre as a dialectical i. Missing is, in particular, a consideration of the relationship
between art and politics. And, it should be added, also closer to Heidegger, whom he defended on occasion.
Martin Heidegger, Off the Beaten Track, ed. Julian Young and Kenneth Haynes Cambridge: Cambridge UP, ,
p. New Scholarship on Adorno often invoked aesthetic experience [Erlebnis] cannot do. And yet one is not
disappointed; the feeling now is one of being too close, rather, and not seeing it for that reason. See also
Adorno, Negative Dialectics, p. Routledge, , pp. On this paradoxical notion, see Martin Jay, Songs of
Experience: New Scholarship on Adorno thus be added an important qualifier: What we can still learn from
Adorno is the necessity of metaphysical experience, precisely because it is fallible, since it is only in the
moment of something not happening against our hopeful expecta- tion that we fully realize the legitimacy,
perhaps even the necessity, of our failed metaphysical expectation. In confronting the ubiquity of forms of life
today that are managed and administered, impoverished and denigrated, a philosophy of life has nothing
hopeful to sustain it except for the possibility of expressing a small but illuminating difference from the
catastrophic norm. After Adorno, this is the promise of metaphysical experience as an attempt to break out of
damaged life.
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Theodor W. Adorno was one of the most important philosophers and social critics in Germany after World War II.
Although less well known among anglophone philosophers than his contemporary Hans-Georg Gadamer, Adorno had
even greater influence on scholars and intellectuals in postwar Germany.
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