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Chapter 1 : Jerusalem Treatise
The Revival of the Religious Sciences (Iá¸¥yÄ•Ê¾ Ê¿ulÅ«m al-dÄ«n) is widely regarded as the greatest work of Muslim
spirituality, and is perhaps the most read work in the Muslim world, after the QurÊ¾Ä•n.

In addition to being a confidante of the Seljuq Sultan and his court in Isfahan, he now became closely
connected to the caliphal court in Baghdad. He was undoubtedly the most influential intellectual of his time,
when in he suddenly gave up his posts in Baghdad and left the city. He realized that the high ethical standards
of a virtuous religious life are not compatible with being in the service of sultans, viziers, and caliphs. He
continued to teach, however, at small schools singl. The movement of falsafa from Greek: Falsafa was a
movement where Christians, Muslims, and even pagan authors participated. After the 12th century it would
also include Jewish authors. Prophets and the revealed religions they bring articulate the same insights that
philosophers express in their teachings, yet the prophets use the method of symbolization to make this wisdom
more approachable for the ordinary people. This account is apologetic and aims to reject the claim of some of
his critics that he had learned falsafa before his own religious education was complete. Two of those works
have come down to us. The fragment unfortunately bears no title. Previously it has been assumed that the
Doctrines of the Philosophers was written as a preparatory study to his major work, the Incoherence. This can
no longer be upheld. The Incoherence and the Doctrines use different terminologies and the latter presents its
material in ways that does not support the criticism in the Incoherence Janssens , 43â€” The Doctrines of the
Philosophers may have been a text that was initially unconnected to the Incoherence or that was generated
after the composition of the latter. Only its introduction and its brief explicit create a connection to the
refutation in the Incoherence. These parts were almost certainly written or added after the publication of the
Incoherence Janssens , 45; Griffel , 9â€” The Doctrines of the Philosophers was translated into Latin in the
third quarter of the 12th century and into Hebrew first in and at least another two times within the next fifty
years. These translations enjoyed much more success than the Arabic original. It was translated by Dominicus
Gundisalivi Gundissalinus, d. The oldest of these manuscripts was produced at the beginning of the 13th
century at Maragheh, an important center of scholarship in NW Iran and is available in facsimile Pourjavady ,
2â€” The translator of the first Hebrew version of , the Jewish Averroist Isaac Albalag, attached his own
introduction and extensive notes to the text Vajda This and the other two Hebrew translations attracted a great
number of commentators, including Moses Narboni d. Some Jewish scholars, like the 14th century Katalan
Hasdai Crescas, saw in this Avicennan text a welcome alternative to the equally widespread teachings of
Averroes Harvey and Harvey By pretending to refute philosophy in his Incoherence he could justify the
writing of the Doctrines. His response to falsafa was far more complex and allowed him to adopt many of its
teachings. The initial argument of the Incoherence focuses on apodeixis and the demonstrative character of the
arguments refuted therein. Their information made it into the books of the ancient philosophers who falsely
claimed that they gained these insights by reason alone. The 17th discussion on causality will be analyzed
below. A small group of positions is considered wrong as well as religiously problematic. These were deeply
influenced by cosmological notions in late antique Gnostic and Neoplatonic literature Walker , de Smet These
doctrines are limited to three: Sunni theologians argue among each other, he says, because they are largely
unfamiliar with the technique of demonstration. The interpretation of passages in revelation, however, whose
outward meaning is not disproved by a valid demonstration, is not allowed Griffel , â€”35; , â€” Ibn Taymiyya
, 1: Ibn Taymiyya flatly denied the possibility of a conflict between reason and revelation and maintained that
the perception of such a disagreement results from subjecting revelation to premises that revelation itself does
not accept Heer , â€” This work was translated twice into Latin in and , the later one on the basis of an earlier
Hebrew translation of the text Steinschneider , 1: The two Latin translations both have the title Destructio
destructionum the later one is edited in Averroes The Italian Agostino Nifo c. The voluminous Revival is a
comprehensive guide to ethical behavior in the everyday life of Muslims. It is divided into four sections, each
containing ten books. Compared with the eternity of the next life, this life is almost insignificant, yet it seals
our fate in the world to come. Not our good beliefs or intentions count; only our good and virtuous actions will
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determine our life in the world to come. In the Revival he teaches ethics that are based on the development of
character traits singl. Behind this kind of ethics stands the Aristotelian notion of entelechy: Education,
literature, religion, and politics should help realizing this potential. The human soul has to undergo constant
training and needs to be disciplined similar to a young horse that needs to be broken in, schooled, and treated
well. In his Revival he merges these two ethical traditions to a successful and influential fusion. Based on
partly mis-translated texts by Aristotle Hansberger , Avicenna developed a psychology that assumes the
existence of several distinct faculties of the soul. These faculties are stronger or weaker in individual humans.
Prophecy is the combination of three faculties which the prophet has in an extraordinarily strong measure.
These faculties firstly allow the prophet to acquire theoretical knowledge instantly without learning, secondly
represent this knowledge through symbols and parables as well as divine future events, and thirdly to bring
about effects outside of his body such as rain or earthquakes. The existence of the three faculties in human
souls that make up prophecy serves for him as an explanation of the higher insights that mystics such as Sufi
masters have in comparison to other people. Sufi masters stand in between these two. With regard to the
ethical value of our actions we have a tendency to confuse moral value with benefit. We generally tend to
assume that whatever benefits our collective interest is morally good, while whatever harms us collectively is
bad. These judgments, however, are ultimately fallacious and cannot be the basis of jurisprudence fiqh. The
kind of connection between human actions and reward or punishment in the afterlife can only be learned from
revelation Hourani , Marmura â€” Muslim jurisprudence is the science that extracts general rules from
revelation. God creates and determines everything, including the actions of humans. For all practical purposes
it befits humans to assume that God controls everything through chains of causes Marmura , â€” We witness
in nature causal processes that add up to longer causal chains. God is the starting point of all causal chains and
He creates and controls all elements therein. While humans are under the impression that they have a free will,
their actions are in reality compelled by causes that exist within them as well as outside Griffel , â€” God
creates the universe as a huge apparatus and employs it in order to pursue a certain goal qasd. Here he
describes three stages of its creation. The builder of the water-clock first has to make a plan of it, secondly
execute this plan and build the clock, and thirdly he has to make the clock going by supplying it with a
constant source of energy, namely the flow of water. That energy needs to be carefully measured, because
only the right amount of energy will produce the desired result. Nature is a process in which all elements
harmoniously dovetail with one another. These causes have been made easy for him, who has been
predestined in eternity to earn redemption, so that through their chaining-together the causes will lead him to
paradise. All these are teachings that are very close to those of Avicenna Frank , 24â€” In reality they are
compelled to choose what they deem is the best action khayr among the present alternatives. In Avicenna the
First Being, which is God, makes all other beings and events necessary. All material things are composed of
atoms that have no qualities or attributes but simply make up the shape of the body. Only the atoms of
spatially extended bodies can be substances. None of the accidents, however, can subsist from one moment
waqt to the next. This leads to a cosmology where in each moment God assigns the accidents to bodies in
which they inhere. When one moment ends, God creates new accidents. None of the created accidents in the
second moment has any causal relation to the ones in the earlier moment. If a body continues to have a certain
attribute from one moment to the next, then God creates two identical accidents inhering in that body in each
of the two subsequent moments. Movement and development generate when God decides to change the
arrangement of the moment before. A ball is moved, for instance, when in the second moment of two the
atoms of the ball happen to be created in a certain distance from the first. The distance determines the speed of
the movement. This also applies to the atoms of the air if there happen to be some wind. A purely
occasionalist model finds it difficult to explain how God can make humans responsible for their own actions if
they do not cause them. Avicenna stresses that no causal series, in any of the four types of causes, can regress
indefinitely. Every series of causes and effects must have at least three components: It causes the last element
of that chainâ€”the ultimate effectâ€”through one or many intermediaries singl. Tracing back all efficient
causes in the universe will lead to a first efficient cause, which is itself uncaused. The 17th discussion is not
triggered by any opposition to causality. If their possibility is acknowledged, a Muslim philosopher who
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accepts the authority of revelation must also admit that the prophets performed these miracles and that the
narrative in revelation is truthful. This four-fold division of the 17th discussion is crucial for its understanding.
For a detailed discussion of the four parts in the 17th discussion the reader must be referred to chapter 6 in
Griffel â€” This opening statement is a masterwork of philosophical literature: On first sight, it seems that
only an occasionalist explanation of physical processes would fulfill these four conditions, and this is how this
statement has mostly been understood. One should keep in mind, however, that this formula leaves open, how
God creates events. Even an Avicennan philosopher holds that God creates the cause concomitant to its effect,
and does so by means of secondary causality. Observation can only conclude that the cause and its effect occur
concomitantly: While such connections cannot be proven through observation or through any other means ,
they may or may not exist.
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Iá¸¥iyÄ•Ê¾ Ê¿ulÅ«m ad-dÄ«n (English: The Revival of the Religious Sciences Arabic: Ø§ØÙŠØ§Ø¡ Ø¹Ù„ÙˆÙ…
Ø§Ù„Ø¯ÙŠÙ† â€Ž) is an 11th-century book written by AbÅ« á¸¤Ä•mid Muá¸¥ammad ibn Muá¸¥ammad al-Ghazali.

He is one, preeternal, beginninglessly uncreate, everlastingly abiding, unceasingly existent, eternally limitless,
the ever self-subsisting through whom all else subsists, ever enduring, without end. He is, was, and ever will
be possessed of all attributes of majesty, unannihilated by dissolution or separation through the passage of
eons or terminus of interims. His Transcendence He is not a body with a form, or a limitary, quantitative
substance, not resembling bodies in quantifiability or divisibility, or in being a substance or qualified by
substance, or being an accident or qualified by accidents. He does not resemble anything that exists, nor
anything that exists resemble Him. There is nothing whatsoever like unto Him, nor is He like unto anything.
He is not delimited by magnitude, contained by places, encompassed by directions, or bounded by heavens or
earth. The Throne does not bear Him up, but is borne up by the subtlety of His infinite power, as are the angels
who carry it, and all are powerless in His grasp. He is above the Throne, the heavens, and all else to the
farthest reaches of the stars, with an aboveness that does not increase His nearness to the Throne or the
heavens, or His distance from the earth and what lies beneath it. He is as exalted in degree above the Throne
and the heavens as He is above the earth and its depths, though He is near to everything in existence, nearer to
a servant than his own jugular vein, and is witness to everything. His nearness no more resembles the nearness
of objects to one another than His entity resembles the entities of objects. He does not indwell in anything, nor
anything indwell in Him. He is as exalted above containment in space as He is above confinement in time. He
was, before creating time and space, and is now even as He was. He is distinguished from His creation by His
attributes. There is nothing in His entity other than Him, nor is His entity in what is other than Him. He is
beyond change and motion: He remains in His attributes of majesty exalted above change, and in the attributes
of His perfection beyond needing any increase in perfection. The existence of His entity is known by human
reason, and in the afterlife is beheld by the eyesight of the righteous as a beatitude and favor, to consummate
their perfect joy with the sight of His Noble Countenance. His Life and Almighty Power He Most High is
living, almighty, overmastering, triumphant, unaffected by inability or weakness; unsusceptible to drowsiness,
sleep, annihilation, or death; possessed of absolute sovereignty and might, of irresistible power and force. His
is the majesty and sway, the creation and command. The heavens are enfolded in His right hand and all beings
are powerless in His grasp. He alone creates, begins, gives existence, and originates. He creates all beings and
their acts, ordains their sustenance and terms. Nothing possible is out of His grasp, the disposal of no matter is
beyond His power. The number of things He can do is limitless, the amount He knows is infinite. His
Knowledge He knows all things knowable, encompassing all that takes place from the depths of the earth to
the highest heaven. He knows the creeping of a black ant across a great stone on a lightless night, and the
motion in the air of a particle of dust on a windy day. He knows the concealed and the yet more hidden, the
buried recesses of hearts, the movement of thought, and the opacities of the inmost soul; with preeternal,
beginningless knowledge that He has always possessed from the limitless reaches of past eternity, not with
awareness originating within Him through being imparted or conveyed. His Will He Most High wills all that
exists and directs all events. Nothing occurs in the physical or spiritual world, be it meager or much, little or
great, good or evil, of benefit or detriment, faith or unbelief, knowledge or ignorance, triumph or ruin, increase
or decrease, obedience or sin; save through His ordinance, apportionment, wisdom, and decision. What He
wills is, and what He does not will is not. Neither sidelong glance nor passing thought is beyond His design.
He originates all and returns it, does what He wills, and none can repulse His command. There is no
rescinding His destiny, no flight for a servant from disobeying Him except through divinely given success
therein and mercy, and no strength to obey Him save through His choice and decree. If all mankind, jinn,
angels, and devils combined their efforts to move or to still a single particle of the universe without His will
and choice, they would be unable to. His will, like His other attributes, exists in His entity and He ever
possesses it. He has willed from preeternity the existence of all things at the times He has chosen. They occur

Page 4

DOWNLOAD PDF REVIVAL OF RELIGIOUS SCIENCES
at the times which He has destined from beginingless eternity, occurring neither before nor after, but taking
place in accordance with His knowledge and will, without substitution or alteration. He directs events without
successive thoughts or waiting for time to elapse, which is why nothing diverts Him from anything else. He
hears and sees, no sound however slight eluding His hearing, and no sight however minute escaping His
vision. Distance does not obscure His hearing nor darkness hinder His vision. He sees without pupil or eyelids,
and hears without ear canal or ears, just as He knows without a heart, seizes without limb, and creates without
implement. His attributes no more resemble the attributes of His creatures than His entity resembles the entity
of His creatures. His Speech He Most High speaks, commands, forbids, promises, and warns with
beginninglessly eternal speech that is an attribute of His entity, not resembling the speech of creatures in being
a sound generated by the passage of air or impact of bodies nor in letters articulated by compressing the lips or
moving the tongue. The Koran is recited with tongues, written in books, and memorized in hearts despite
being beginninglessly eternal, an attribute of the entity of Allah Most High, unsubject to disseverance and
separation by conveyance to hearts or pages. Moses Allah bless him and give him peace heard the speech of
Allah without sound or letter, just as the righteous see the entity of Allah Most High in the afterlife without
substance or accident. Since Allah possesses all of the above attributes, He is living, knowing, omnipotent,
willing, hearing, seeing, and speaking by virtue of His life, power, knowledge, will, hearing, sight, and speech,
not merely by virtue of His entity. His Acts Everything besides Him Glorious and Exalted exists through His
action, proceeding from His justice in the best, fullest, most perfect and equitable way. He is wise in His acts
and just in His decrees. His justice is not comparable to the justice of His servants, since injustice may only be
imagined from a servant through his disposal of what belongs to another, while this is inconceivable from
Allah Most High, since nothing belongs to anyone besides Him that He should unjustly dispose of it.
Everything besides Him, be it human, jinn, angel, devil, heaven, earth, animal, vegetable, mineral, substance,
accident, intelligible, or sensory, is contingent, and was brought into existence through His power after not
being, created by Him after it was nothing. He alone existed in preeternity, and nothing else. He then
originated creation, that His omnipotence might be manifest, His prior decree effected and His eternal word
realized; not from needing or requiring anything in creation. Everything that exists is indebted to Him for His
generosity and goodness, His blessings and benevolence; for He is well able to pour all manner of torments
upon His servants and try them with every variety of suffering and illness, and were He to do so, it would be
just on His part and not wicked or unfair. He Mighty and Majestic rewards His servants, the believers, for their
acts of obedience because of His generosity and in fulfillment of His word, not because of their deserving it or
His owing it to them. He is not obliged to anyone to do anything, nor is injustice on His part conceivable, for
He does not owe any rights to anyone. The obligation of men and jinn to perform acts of obedience is
established by His having informed them of it upon the tongues of the prophets upon whom be peace , and not
by unaided human reason. He sent the prophets and manifested the truth of their messages by unmistakable,
inimitable miracles. They have communicated His commands, prohibitions, promises, and warnings, and it is
obligatory for mankind and jinn to believe in what they have conveyed.
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All about The Revival of the Religious Sciences (Ihya' 'Ulum al-Din). Mawlana Fazil Karim's English Translation from the
Urdu Translation: Volume One (in one file) (edited version - also in pdf) thanks to SL.

He is viewed[ by whom? However, he chose a slightly-different position in comparison with the Asharites.
His beliefs and thoughts differ in some aspects from the orthodox Asharite school. The encounter with
skepticism led al-Ghazali to embrace a form of theological occasionalism , or the belief that all causal events
and interactions are not the product of material conjunctions but rather the immediate and present Will of God.
While it might seem as though a natural law was at work, it happened each and every time only because God
willed it to happenâ€”the event was "a direct product of divine intervention as any more attention grabbing
miracle". Averroes , by contrast insisted while God created the natural law, humans "could more usefully say
that fire cause cotton to burnâ€”because creation had a pattern that they could discern. The book took aim at
the falasifa, a loosely defined group of Islamic philosophers from the 8th through the 11th centuries most
notable among them Avicenna and Al-Farabi who drew intellectually upon the Ancient Greeks. This long-held
argument has been criticized. George Saliba in argued that the decline of science in the 11th century has been
overstated, pointing to continuing advances, particularly in astronomy, as late as the 14th century. Though
appreciating what was valid in the first two of these, at least, he determined that all three approaches were
inadequate and found ultimate value only in the mystical experience and insight the state of prophecy or
nubuwwa [ citation needed ] he attained as a result of following Sufi practices. William James , in Varieties of
Religious Experience , considered the autobiography an important document for "the purely literary student
who would like to become acquainted with the inwardness of religions other than the Christian" because of the
scarcity of recorded personal religious confessions and autobiographical literature from this period outside the
Christian tradition. It covers almost all fields of Islamic sciences: Its great achievement was to bring orthodox
Sunni theology and Sufi mysticism together in a useful, comprehensive guide to every aspect of Muslim life
and death. The Alchemy of Happiness See also: After the existential crisis that caused him to completely
re-examine his way of living and his approach to religion, Al-Ghazali put together The Alchemy of Happiness
[44] to reassert his fundamental belief that a connection to God was an integral part of the joy of living. The
book is broken into four different sections. The first of these is Knowledge of Self, where Al-Ghazali asserts
that while food, sex, and other indulgences might slake humans appetites temporarily, they in turn make a
human into an animal, and therefore will never give true happiness and fulfillment. Here he states that the
world is merely a place where humans learn to love God, and prepare for the future, or the afterlife, the nature
of which will be determined by our actions in this phase of our journey to happiness [44]. The final section is
Knowledge of the Future World, which details how there are two types of spirits within a man: Al-Ghazali
details the types of spiritual tortures unbelievers experience, as well as the path that must be taken in order to
attain spiritual enlightenment [44]. This book serves as a culmination of the transformation Ghazali goes
through during his spiritual awakening. The second chapter has a more specific focus: The ultimate goal that
Ghazali is presenting not only in these two chapters, but in the entirety of The Revival of the Religious
Sciences, is that there must be moderation in every aspect of the soul of a man, an equilibrium. Al-Ghazali
essentially formulates two main arguments for what he views as a sacrilegious thought process. Central to the
Aristotelian approach is the concept that motion will always precede motion, or in other words, a force will
always create another force, and therefore for a force to be created, another force must act upon that force.
Ghazali counters this by first stating that if the world was created with exact boundaries, then in its current
form there would be no need for a time before the creation of the world by God. Although these proofs would
go on to be disproved by individuals such as Sir Isaac Newton Laws of Motion , The Eternity of the World
would have a major impact on the beliefs of Muslim scholars and philosophers up to the present day. Ghazali
veers from the often hardline stance of many of his contemporaries during this time period and states that as
long as one believes in the Prophet Muhammad and God himself, there are many different ways to practice
Islam and that any of the many traditions practiced in good faith by believers should not be viewed as heretical
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by other Muslims. It is one of the outstanding works of 11th-century-Persian literature. The book was
published several times in Tehran by the edition of Hussain Khadev-jam, a renowned Iranian scholar. The
second part differs considerably in content and style from the well-known writings of al-Ghazali. The book
was most probably written during the last years of his life. The introduction to the book relates that Al-Ghazali
wrote the book in response to a certain king who had asked him for advice. Ay farzand O son! The book was
early translated to Arabic entitled ayyuhal walad. The longest letter is the response to objections raised against
some of his statements in Mishkat al-Anwar The Niche of Light and al-Munqidh min al-dalal Rescuer from
Error. The sultan was so impressed that he ordered al-Ghazali to write down his speech so that it will be sent
to all the ulemas of Khorasan and Iraq. Influence[ edit ] Al-Ghazali had an important influence on both later
Muslim philosophers and Christian medieval philosophers. Margaret Smith writes in her book Al-Ghazali:
The Mystic London Then she emphasizes, "The greatest of these Christian writers who was influenced by
al-Ghazali was St. Thomas Aquinas â€” , who made a study of the Arabic writers and admitted his
indebtedness to them, having studied at the University of Naples where the influence of Arab literature and
culture was predominant at the time. He was also the first to present a formal description of Sufism in his
works. His works also strengthened the status of Sunni Islam against other schools. Al-Ghazali strongly
rejected their ideology and wrote several books on criticism of Baatinyas which significantly weakened their
status. Al-Ghazali succeeded in gaining widespread acceptance for Sufism at the expense of philosophy. Some
fifty works that he had written is evidenced that he was one of the most important Islamic thinkers of his time.
His Deliverance from Error are still widely read and circulated among Islamic scholars today. After the death
of Al-Ghazali, it is believed there followed a long era in which there was a notable absence of Islamic
philosophers, contributing to the status of Ghazali in the modern era. The staple of his religious philosophy
was arguing that the creator was the center point of all human life that played a direct role in all world affairs.
Some of the more notable philosophers and scholars in the west include David Hume, Dante, and St. One of
the more notable achievements of Ghazali were his writing and reform of education that laid the path of
Islamic Education from the 12th to the 19th centuries CE. He worked to influence and develop a program to
mold the young minds of children at an early age to develop their mind and character. He stressed that
socialization, family, and schools were central in the achievement of language, morality, and behavior. He
emphasized incorporating physical fitness such as games that were important in the development of young
minds to attract the idea of attending schools and maintaining an education. In addition, he stressed the
importance of understanding and sharing cultures in the classrooms to achieve a civic harmony that would be
expressed outside the classroom and kindness to one another. In his writings he placed this responsibility upon
the teachers. Ghazali emphasized the importance that there should be a dual respect in regard to the teacher
and the pupil. Whereas the teacher guides the student and takes the role of a father figure and offers council to
the student, and the student respects the teacher as a patriarch. He stressed that the teacher needed to pay
attention to the learning paces of his students so that he could help them be successful in academic
achievements. He believed himself to be more mystical or religious that he was philosophical however, he is
more widely regarded by some scholars as a leading figure of Islamic philosophy and thought. He describes
his philosophical approach as a seeker of true knowledge, a deeper understanding of the philosophical and
scientific, and a better understanding of mysticism and cognition. But his work and ethical approach
transcends another boundary into the Islamic business practice. They emphasize, "His mastery of
philosophical logic and reasoning earned him the title of philosopher without losing his status as a religious
scholar. Therefore, they approach the business perspective with the same ideology and organizational thought.
Works[ edit ] Al-Ghazali mentioned the number of his works "more than 70" in one of his letters to Sultan
Sanjar in the late years of his life. The tradition of falsely attributing works to Al-Ghazali increased in the 13th
century, after the dissemination of the large corpus of works by Ibn Arabi.
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The Revival of the Religious Sciences is divided into four parts, each containing ten chapters. Below are
details of the contents of the books, translations mainly into English and a link to the original Arabic here for
the first time on the internet. A new English translation is forthcoming. English translation by N. Review of
the Faris translation by Watt in A new English language translation is forthcoming. New English translation
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Press, , pp. Etiquette of Living and the Prophetic Mannerism: The Marvels of the Heart. Complete English
translation by W. These have been restored in the Fons Vitae edition. Twayne, , pp. Paulist Press, , pp. Also
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AbÅ« á¸¤Ä•mid Muá¸¥ammad ibn Muá¸¥ammad al-GhazÄ•lÄ« was one of the most prominent and influential
philosophers, theologians, jurists, and mystics of Sunni Islam. He was of Persian origin. Islamic tradition considers him
to be a Mujaddid, a renewer of the faith who, according to the prophetic hadith.
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The Revival of the Religious Sciences Series 16 primary works â€¢ 16 total works Being the English translation of the
Ihya 'ulÅ«m ad-DÄ«n, Imam al-Ghazali's magnum opus.
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The Revival of Religious Sciences, Volumes 1 and 2 Description Abu-Hamid Al-Ghazali (also known by the Latinized
version of his name, Algazel, AD, AH) was born to a modest family in Tus, Khorasan, in present-day Iran.

Chapter 9 : The Revival of the Religious Sciences Page

Page 8

DOWNLOAD PDF REVIVAL OF RELIGIOUS SCIENCES
The Revival of the Religious Sciences Ihya ulum al-din Book II The Principles of the Creed Translated by: Kenneth
Honerkamp An Introduction and Notes by James Pavlin.

Page 9

