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Scripture is the single collection of 73 books called the Bible. Scripture is divided into the Old Testament,
written before the birth of Jesus Christ, and the New Testament, written after his death and resurrection. Given
its importance for salvation, God, through the inspiration of the Holy Spirit, has guaranteed that the Bible
records faithfully and without error, everything that he wanted written and no more c. Tradition is what is
revealed by God and handed on by the apostles, including those things not explicitly recorded in Scripture.
The disciples taught before they wrote, and this oral teaching remained authoritative alongside written
Scripture. The definition and correct interpretation of the books of Scripture is itself the fruit of the Tradition.
Other manifestations of Tradition can be found in the liturgy, art and music of the Church. The Magisterium is
the teaching office of the Church exercised by the Pope, the successor of Peter, and the bishops in union with
him. With the authority of Jesus Christ Mt The principal teachings of the Magisterium are the dogmatic
decrees of the papacy, the Creeds and the other doctrines of the twenty-one Ecumenical Councils of the
Church since the time of the apostles. The Sacred Scriptures are a preeminent gift from God to the Church and
through the Church to humanity. There are key principles which aid a correct interpretation of Scripture: Read
as one â€” The Bible must be read as a unified work in which God has chosen to reveal himself. The Old
Testament points towards its fulfilment in the New; the meaning of the New Testament is fully revealed by the
Old. Read within the Tradition â€” God has entrusted the whole of Scripture to the Church. Only the Church
has the right and capability of authoritatively expounding Scripture. Read in the literal sense â€” The literal
sense is the primary and direct sense of Scripture which God intends to convey through human agency. It is
the meaning the writer intends, the interpretation of which is aided by the study of history and context. A
literal reading does not mean a literalistic reading of texts intended as metaphors or parables. Read in the
spiritual sense â€” God has ensured that the realities referred to in the Bible can also point to other realities.
Allegory links something mentioned in Scripture, especially in the Old Testament, to Christ or the Church.
The Moral Sense links the things of Scripture to the Christian life of grace. Anagogy links the realities of
Scripture to those of heaven.
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While many evangelical Christians treat tradition with suspicion if not hostility, Dr. Michael Gleghorn makes
a case for the value of tradition in understanding and supporting our faith. Can anything good come from
there? Traditions, it seems, can sometimes be goodâ€”and sometimes bad. And this is true even of the
Christian tradition. When theologians speak about the Christian tradition, they are typically referring to the
ways in which the faith has been understood by previous generations of Christians. For example, what
understanding did our Christian forbears have of worship and theology, and how did they express their
understanding through creeds, confessions, sermons, and books? How are we to think about such differences?
Should they always be viewed negatively, as a corruption of the original faith deposit? Or might they
sometimes be seen as a positive and healthy development of this deposit? A Metaphor In a fascinating
discussion of these issues, Colin Gunton asks us to think of tradition as an organism. It enables us to see
tradition, like the growth of a child or a plant, as something natural and healthyâ€”indeed, something to be
hoped for, encouraged, and expected. This is an important reminder for those of us who might be tempted to
view tradition solely in negative terms. At the same time, however, Gunton is aware that things can always go
wrong. If that were to happen, then while we might still have tradition of a sort, it could no longer be properly
thought of as Christian tradition. And many scholars maintain that the Christian tradition primarily consists of
the scriptural interpretation and application of faith communities from the past. Indeed, this is basically how
Lints himself defines the term. If Scripture is to be brought into a position of judgment over all of life
including the Christian tradition , it must first be properly interpreted. But it would be irresponsible to engage
in this interpretative task without the aid of the very tradition of past interpretation over which Scripture is to
sit in judgment. How can this difficulty be resolved? Does Scripture occupy a place of authority over tradition,
or does tradition rather occupy a place of authority over Scripture? A Solution Before we attempt to respond to
this question, we should first take time to remember just how it was that Scripture came into being in the first
place. As Grenz and Franke remind us, [T]he community precedes the production of the scriptural texts and is
responsible for their content and for the identification of particular texts for inclusion in an authoritative canon
to which it has chosen to make itself accountable. Apart from the Christian community, the texts would not
have taken their particular and distinctive shape. Apart from the authority of the Christian community, there
would be no canon of authorized texts. In short, apart from the Christian community the Christian Bible would
not exist. According to Grenz and Franke, it is the work of the Holy Spiritâ€”a work that grants to each one its
respective authority. They write, In this conception, the authority of both scripture and tradition is ultimately
an authority derived from the work of the Spirit. Each is part of an organic unity, so that even though scripture
and tradition are distinguishable, they are fundamentally inseparable. The authority of eachâ€”tradition as well
as scriptureâ€”is contingent on the work of the Spirit, and both scripture and tradition are fundamental
components within an interrelated web of beliefs that constitutes the Christian faith. To misconstrue the shape
of this relationship by setting scripture over against tradition or by elevating tradition above scripture is to fail
to comprehend properly the work of the Spirit. This does not seem to be what Grenz and Franke are saying.
And the traditions which Paul had received, including the meaning given them by the early church and Paul
himself, are also prior to his deliverance of them to the Corinthians as well as those of us who have
subsequently read this letter. Tradition, it seems, cannot always be so easily separated from the Bible itself.
This allows the tradition to grow in a healthy way which, at the same time, is still amenable to correction when
necessary. Granted, we are speaking of the development of tradition in something like an ideal setting, and the
world in which we now live is certainly not ideal. But if tradition is one of the means which God has chosen
for mediating revelation from one generation to another, then for better or worse, it will and should continue to
play an important role in the life of the church. Grenz and John R. Westminster John Knox Press, , Richard
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By Winfield Bevins T In fact, when most people attend an Anglican church, the first thing they notice is the
central role of the Bible. Each Sunday, there are usually four readings of Scripture: Commenting on this grand
biblical heritage, bishop and scholar N. Inspiration literally means God-breathed. While the traditional
documents reviewed in the previous chapter reveal much of the Anglican belief system, Anglicans ultimately
turn to the Bible as the source of all beliefs. The Language of the People One can see this love of Scripture by
looking to history and seeing the way Anglicans have produced a number of the earliest translations of the
Bible into English. A few notable Anglicans have helped in translating Scripture. William Tyndale is called
the father of the English Bible. He attended Oxford and Cambridge and eventually left the university world to
translate the English Bible from the original Hebrew and Greek. Unfortunately, the church was opposed to his
attempts at translating the Bible into the language of the English people and he was forced to go into hiding. In
, he was betrayed by a friend and arrested. He paid for his work with his life and was strangled and burned at
the stake near Brussels. However, in the end, Tyndale was victorious because his translation became the basis
for English translations of the Bible since that time. He commissioned a team of biblical scholars to translate
the Bible into English. It was finished in , and quickly became the standard for English-speaking Protestants
around the world. It became known as the King James Version of the Bible. Its poetic language and lyrical
rhythm has had a profound influence on the development of the English language and literature for over years.
The King James Bible continues to be read by millions of Christians around the world. Prayer and the Bible
Anglicans believe that prayer and Bible study are inseparably linked. Scripture should always be read in the
context of prayer because prayer is the medium that brings us into contact with the same Holy Spirit who
inspired the authors of the Bible. As we read the Scriptures, the Spirit applies the truths of the Word to our
hearts. Prayer is the necessary means whereby we understand the Word of God. Without the assistance of the
Holy Spirit in prayer, our Bible study will be in vain. In his mind, these pillars of the faith should not be
separated. He restored the ancient practice of reading through the entire Bible in daily prayer. His greatest
desire was to put the Bible and prayer in the hands of ordinary people so that they would be in place where the
God of the Bible could transform their hearts and lives. This is why Cranmer devised a Bible reading plan
lectionary through which everyone could hear the Scriptures on a regular basis. Nowhere else is the Bible read
so regularly, so comprehensively, and at such length as in the public worship of the Anglican Communion.
The book contains the entire book of Psalms and also a reading plan for the entire Bible, thus biblical
references and doctrinal themes pervade its words and prayers. It teaches the grace and mercy of God, and it
preaches Jesus as a living Savior, not a dead master of a bygone age. But there is good news: Reading the
Bible is more like a marathon than a sprint, so I recommend that you start small and finish big. It will take a
lifetime to study the entire Bible, and even then, we will never know all there is to know about it. To help with
this daunting task, the Anglican tradition has a historic and systematic way that every Christian can read and
hear the Scriptures throughout the Christian year. The Bible should be read by everyone. In the spirit of the
Reformation, Cranmer wanted every man, woman, boy, and girl to have access to the Word of God in their
own language. The Bible should be read everyday. Cranmer wanted to Christians to be exposed to the Word of
God daily through morning and evening prayer. The Bible should be read through in a year. Cranmer devised
a Bible reading plan that would allow people to hear the Bible read through in a year. The Bible should be
read privately and publicly in worship. The lectionary readings from the Book of Common Prayer are used for
daily services of worship and for Morning and Evening Prayer. Since that time, there have been many versions
of the daily lectionary. Some lectionaries go through the Bible in a year, while others follow a two or
three-year cycle. Many of the most recent lectionaries are designed for Sunday services of worship and adhere
to the church calendar. In recent years, there has been a move toward uniformity among the various
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lectionaries, such as the Revised Common Lectionary. Regardless of which lectionary or Bible-reading plan
you follow, there is nothing more important than a regular reading of the Scriptures. Just as Moses
encountered God in the burning bush, we also come face to face with God through the Scriptures. As a
seasoned practitioner, he has helped plant several churches and has used his experience to train leaders from
around the world. He is the author of several books including his forthcoming book Ever Ancient Ever New:
As an author, one of his passions is the intersection of spiritual formation and mission. He and his wife Kay,
have three school aged children and live in the Bluegrass state of Kentucky.
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It is through Tradition that the Holy Spirit makes the Risen Lord present among us, offering us the very same
saving Word and Sacraments that he gave to the Apostles! Scripture testifies to this meaning of Catholic
Tradition as the normal mode of transmitting the Faith: Follow the pattern of the sound words which you have
heard from me, in the faith and love which are in Christ Jesus; guard the truth that has been entrusted to you
by the Holy Spirit who dwells within us. The Council notes the importance of seeing that Catholic Tradition is
firmly rooted in the Apostles: In His gracious goodness, God has seen to it that what He had revealed for the
salvation of all nations would abide perpetually in its full integrity and be handed on to all generations.
Therefore Christ the Lord in whom the full revelation of the supreme God is brought to completionâ€¦,
commissioned the Apostles to preach to all men that Gospel which is the source of all saving truth and moral
teaching, and to impart to them heavenly gifts. The Apostles dedicated themselves to this mission, and they
appointed other faithful men to succeed them and carry on their work. That same passage of Dei Verbum
continues: This commission was faithfully fulfilled by the Apostles who, by their oral preaching, by example,
and by observances handed on what they had received from the lips of Christ, from living with Him, and from
what He did, or what they had learned through the prompting of the Holy Spirit. The commission was
fulfilled, too, by those Apostles and apostolic men who under the inspiration of the same Holy Spirit
committed the message of salvation to writing. Catholic Tradition stands with Scripture in forming the one
single deposit of the Faith. For Catholics, Sacred Tradition is not in opposition to Scripture: He says that we
miss the profound meaning of Catholic Tradition if we see it only as the handing on of a static Revelation.
More than that, it is the active, continuous work of the Holy Spirit in our particular time: Thanks to Tradition,
guaranteed by the ministry of the apostles and their successors, the water of life that flowed from the side of
Christ and his saving blood comes to the women and men of all times. In this way, Tradition is the permanent
presence of the Savior who comes to meet, redeem and sanctify us in the Spirit through the ministry of his
Church for the glory of the Father. This reality of the divine action of the Holy Spirit within the Church is
essential to understanding Catholic Tradition. It is what makes Sacred Tradition something far different than
mere human traditions. Through that same action of the Spirit, Catholic Tradition incorporates us into the
Communion of the Saints. Tradition is the living river that unites us to the origins, the living river in which the
origins are always present, the great river that leads us to the port of eternity. In this living river, the word of
the Lordâ€¦: Through Catholic Tradition, the Holy Spirit works to bring the grace and truth of Christ into our
own lives.
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And there are many other traditions that they observe, such as the washing of cups and pots and copper vessels
and dining couches. For they do not wash their hands when they eat. When the crowds saw it, they were
afraid, and they glorified God, who had given such authority to men. Baptism, which corresponds to this, now
saves you, not as a removal of dirt from the body but as an appeal to God for a good conscience, through the
resurrection of Jesus Christ, who has gone into heaven and is at the right hand of God, with angels, authorities,
and powers having been subjected to him. Then the disciples were glad when they saw the Lord. As the Father
has sent me, even so I am sending you. If you forgive the sins of any, they are forgiven them; if you withhold
forgiveness from any, it is withheld. For the Pharisees and all the Jews do not eat unless they wash their hands,
holding to the tradition of the elders, and when they come from the marketplace, they do not eat unless they
wash. As I urged you when I was going to Macedonia, remain at Ephesus so that you may charge certain
persons not to teach any different doctrine, nor to devote themselves to myths and endless genealogies, which
promote speculations rather than the stewardship from God that is by faith. The aim of our charge is love that
issues from a pure heart and a good conscience and a sincere faith. The Lord is my shepherd; I shall not want.
He makes me lie down in green pastures. He leads me beside still waters. He restores my soul. Even though I
walk through the valley of the shadow of death, I will fear no evil, for you are with me; your rod and your
staff, they comfort me. You prepare a table before me in the presence of my enemies; you anoint my head with
oil; my cup overflows. According to his great mercy, he has caused us to be born again to a living hope
through the resurrection of Jesus Christ from the dead, 1 Corinthians Now these Jews were more noble than
those in Thessalonica; they received the word with all eagerness, examining the Scriptures daily to see if these
things were so. Go therefore and make disciples of all nations, baptizing them in the name of the Father and of
the Son and of the Holy Spirit, teaching them to observe all that I have commanded you. And behold, I am
with you always, to the end of the age. If he listens to you, you have gained your brother. But if he does not
listen, take one or two others along with you, that every charge may be established by the evidence of two or
three witnesses. If he refuses to listen to them, tell it to the church. And if he refuses to listen even to the
church, let him be to you as a Gentile and a tax collector.
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When this document was presented at the Montreal World Conference on Faith and Order in , it was part of a
larger working document which included other documents to be discussed at the meeting. Paragraphs number
1 to 37 were not part of this documents on "Scripture, Tradition and traditions". We find ourselves together in
Montreal, delegates of churches with many different backgrounds and many different histories. And yet
despite these differences we find that we are able to meet one another in faith and hope in the one Father, who
by his Son Jesus Christ has sent the Holy Spirit to draw all men into unity with one another and with him. It is
on the basis of this faith and hope, and in the context of a common prayer to the one God, Father, Son and
Holy Spirit, that we have studied together anew the problem of the one Tradition and the many traditions, and
despite the fact of our separations, have found that we can talk with one another and grow in mutual
understanding. In our report we have distinguished between a number of different meanings of the word
tradition. We speak of the Tradition with a capital T , tradition with a small t and traditions. By the Tradition is
meant the Gospel itself, transmitted from generation to generation in and by the Church, Christ himself present
in the life of the Church. By tradition is meant the traditionary process. The term traditions is used in two
senses, to indicate both the diversity of forms of expression and also what we call confessional traditions, for
instance the Lutheran tradition or the Reformed tradition. In the latter part of our report the word appears in a
further sense, when we speak of cultural traditions. Our report contains the substance of the work of three
subsections. The third discussed the urgent problems raised both in the life of the younger churches and in the
churches of the West, concerning the translation of Christian Tradition into new cultures and languages. Part I
received a full discussion and the complete approval of the Section. The Section in general recommends them
for study. Scripture, Tradition and traditions As Christians we all acknowledge with thankfulness that God
has revealed himself in the history of the people of God in the Old Testament and in Christ Jesus, his Son, the
mediator between God and man. The testimony of prophets and apostles inaugurated the Tradition of his
revelation. The once-for-all disclosure of God in Jesus Christ inspired the apostles and disciples to give
witness to the revelation given in the person and work of Christ. The oral and written tradition of the prophets
and apostles under the guidance of the Holy Spirit led to the formation of Scriptures and to the canonization of
the Old and New Testaments as the Bible of the Church. The very fact that Tradition precedes the Scriptures
points to the significance of tradition, but also to the Bible as the treasure of the Word of God. The Bible poses
the problem of Tradition and Scripture in a more or less implicit manner; the history of Christian theology
points to it explicitly. On the Roman Catholic side, tradition has generally been understood as divine truth not
expressed in Holy Scripture alone, but orally transmitted. The Protestant position has been an appeal to Holy
Scripture alone, as the infallible and sufficient authority in all matters pertaining to salvation, to which all
human tradition should be subjected. The voice of the Orthodox Church has hardly been heard in these
Western discussions until quite recently. For a variety of reasons, it has now become necessary to reconsider
these positions. We are more aware of our living in various confessional traditions, e. We are also aware that
in Roman Catholic theology the concept of tradition is undergoing serious reconsideration. In our present
situation, we wish to reconsider the problem of Scripture and Tradition, or rather that of Tradition and
Scripture. And therefore we wish to propose the following statement as a fruitful way of reformulating the
question. Our starting-point is that we are all living in a tradition which goes back to our Lord and has its roots
in the Old Testament, and are all indebted to that tradition inasmuch as we have received the revealed truth,
the Gospel, through its being transmitted from one generation to another. Thus we can say that we exist as
Christians by the Tradition of the Gospel the paradosis of the kerygma testified in Scripture, transmitted in and
by the Church through the power of the Holy Spirit. Tradition taken in this sense is actualized in the preaching
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of the Word, in the administration of the Sacraments and worship, in Christian teaching and theology, and in
mission and witness to Christ by the lives of the members of the Church. What is transmitted in the process of
tradition is the Christian faith, not only as a sum of tenets, but as a living reality transmitted through the
operation of the Holy Spirit. But this tradition which is the work of the Holy Spirit is embodied in traditions n
the two sense of the word, both as referring to diversity in forms of expression, and in the sense of separate
communions. The traditions in Christian history are distinct from, and yet connected with, the Tradition. They
are the expressions and manifestations in diverse historical forms of the one truth and reality which is Christ.
This evaluation of the traditions poses serious problems. For some, questions such as these are raised. Is it
possible to determine more precisely what the content of the one Tradition is, and by what means? Do all
traditions which claim to be Christian contain the Tradition? How can we distinguish between traditions
embodying the true Tradition and merely human traditions? Where do we find the genuine Tradition, and
where impoverished tradition or even distortion of tradition? Tradition can be a faithful transmission of the
Gospel, but also a distortion of it. In this ambiguity the seriousness of the problem of tradition is indicated.
These questions imply the search for a criterion. This has been a main concern for the Church since its
beginning. In the New Testament we find warnings against false teaching and deviations from the truth of the
Gospel. For the post-apostolic Church the appeal to the Tradition received from the apostles became the
criterion. As this Tradition was embodied in the apostolic writings, it became natural to use those writings as
an authority for determining where the true Tradition was to be found. In the midst of all tradition, these early
records of divine revelation have a special basic value, because of their apostolic character. But the Gnostic
crisis in the second century shows that the mere existence of apostolic writings did not solve the problem. The
question of interpretation arose as soon as the appeal to written documents made its appearance. When the
canon of the New Testament had been finally defined and recognized by the Church, it was still more natural
to use this body of writings as an indispensable criterion. The Tradition in its written form, as Holy Scripture
comprising both the Old and the New Testament , has to be interpreted by the Church in ever new situations.
A mere reiteration of the words of Holy Scripture would be a betrayal of the Gospel which has to be made
understandable and has to convey a challenge to the world. The necessity of interpretation raises again the
question of the criterion for the genuine Tradition. Throughout the history of the Church the criterion has been
sought in the Holy Scriptures rightly interpreted. The Scriptures as documents can be letter only. It is the Spirit
who is the Lord and Giver of life. Accordingly we may say that the right interpretation taking the words in the
widest possible sense is that interpretation which is guided by the Holy Spirit. But this does not solve the
problem of criterion. We arrive at the quest for a hermeneutical principle. This problem has been dealt with in
different ways by the various churches. In some confessional traditions the accepted hermeneutical principle
has been that any portion of Scripture is to be interpreted in the light of Scripture as a whole. In others the key
has been sought in what is considered to be the center of Holy Scripture, and the emphasis has been primarily
on the Incarnation, or on the Atonement and Redemption, or on justification by faith, or again on the message
of the nearness of the Kingdom of God, or on the ethical teachings of Jesus. In yet others, all emphasis is laid
upon what Scripture says to the individual conscience, under the guidance of the Holy Spirit. In the Orthodox
Church the hermeneutical key is found in the mind of the Church, especially as expressed in the Fathers of the
Church and in the Ecumenical Councils. In other traditions again the creeds, complemented by confessional
documents or by the definitions of Ecumenical Councils and the witness of the Fathers, are considered to give
the right key to the understanding of Scripture. In none of these cases where the principle of interpretation is
found elsewhere than in Scripture is the authority thought to be alien to the central concept of Holy Scripture.
On the contrary, it is considered as providing just a key to the understanding of what is said in Scripture.
Loyalty to our confessional understanding of Holy Scripture produces both convergence and divergence in the
interpretation of Scripture. For example, an Anglican and a Baptist will certainly agree on many points when
they interpret Holy Scripture in the wide sense of interpretation , but they will disagree on others. As another
example, there may be mentioned the divergent interpretations given to Matt. How can we overcome the
situation in which we all read Scripture in the light of our own traditions? Modern biblical scholarship has
already done much to bring the different churches together by conducting them towards the Tradition. It is
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along this line that the necessity for further thinking about the hermeneutical problem arises: Should not the
very fact that God has blessed the Church with the Scriptures demand that we emphasize more than in the past
a common study of Scripture whenever representatives of the various churches meet? Should we not study
more the Fathers of all periods of the church and their interpretations of the Scriptures in the light of our
ecumenical task? Does not the ecumenical situation demand that we search for the Tradition by re-examining
sincerely our own particular traditions? The unity of Tradition and the diversity of traditions Church and
tradition are inseparable. By tradition we do not mean traditionalism. The Tradition of the Church is not an
object which we possess, but a reality by which we are possessed. Through the action of the Holy Spirit, a new
community, the Church, is constituted and commissioned, so that the revelation and the life which are in Jesus
Christ may be transmitted to the ends of the earth and to the end of time. The Tradition in its content not only
looks backward to its origin in the past but also forward to the fullness which shall be revealed. There are at
least two distinctive types of understanding of the Tradition. Of these, the first is affirmed most clearly by the
Orthodox. For them, the Tradition is not only the act of God in Christ, who comes by the work of the Holy
Spirit to save all men who believe in him; it is also the Christian faith itself, transmitted in wholeness and
purity, and made explicit in unbroken continuity through definite events in the life of the catholic and
apostolic Church from generation to generation. For some others, the Tradition is substantially the same as the
revelation in Christ and the preaching of the Word entrusted to the Church which is sustained in being by it,
and expressed with different degrees of fidelity in various historically conditioned forms, namely the
traditions. There are others whose understanding of the Tradition and the traditions contains elements of both
these points of view. Current developments in biblical and historical study, and the experience of ecumenical
encounter, are leading many to see new values in positions which they had previously ignored. The subject
remains open. In the two distinctive positions mentioned above, the Tradition and the traditions are clearly
distinguished. But while in the one case it is held that it is to be found in the organic and concrete unity of the
one Church, in the other it is assumed that the one Tradition can express itself in a variety of forms, not
necessarily all equally complete. The problem of the many churches and the one Tradition appears very
differently from each of those points of view. But though on the one side it is possible to maintain that the
Church cannot be, and has not been, divided, and on the other to envisage the existence of many churches
sharing in the one Tradition even though not in communion with each other, none would wish to acquiesce in
the present state of separation. Many of our misunderstandings and disagreements on this subject arise out of
the fact of our long history of estrangement and division. During the centuries the different Christian
communions have developed their own traditions of historical study and their own particular ways of viewing
the past.
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Divine authority[ edit ] Scripture, regarded as the word of God, carries the full authority of God in
Lutheranism: Scripture is not a dead letter, but rather, the power of the Holy Spirit is inherent in it. Chapter 1,
Section VII. All things in Scripture are not alike plain in themselves, nor alike clear unto all; yet those things
which are necessary to be known, believed, and observed, for salvation, are so clearly propounded and opened
in some place of Scripture or other, that not only the learned, but the unlearned, in a due use of the ordinary
means, may attain unto a sufficient understanding of them. Prima scriptura[ edit ] In the Wesleyan
Quadrilateral , experience is an additional source of authority. Sola scriptura may be contrasted with prima
scriptura , which holds that, besides canonical scripture , there are other guides for what a believer should
believe, and how he or she should live. Examples of this include the general revelation in creation, traditions,
charismatic gifts , mystical insight, angelic visitations, conscience, common sense, the views of experts, the
spirit of the times or something else. Prima scriptura suggests that ways of knowing or understanding God and
his will, that do not originate from canonized scripture, are in a second place, perhaps helpful in interpreting
that scripture, but testable by the canon and correctable by it, if they seem to contradict the scriptures. Two
Christian denominations that uphold the position of prima scriptura are Anglicanism and Methodism. Building
on the Anglican theological tradition, Wesley added a fourth emphasis, experience. The resulting four
components or "sides" of the [Wesleyan] quadrilateral are 1 Scripture, 2 tradition, 3 reason, and 4 experience.
For United Methodists, Scripture is considered the primary source and standard for Christian doctrine.
Tradition is experience and the witness of development and growth of the faith through the past centuries and
in many nations and cultures. Through reason the individual Christian brings to bear on the Christian faith
discerning and cogent thought. These four elements taken together bring the individual Christian to a mature
and fulfilling understanding of the Christian faith and the required response of worship and service. In this
view, all secondary authority is derived from the authority of the scriptures and is therefore subject to reform
when compared to the teaching of the Bible. Church councils, preachers, biblical commentators, private
revelation, or even a message allegedly from an angel or an apostle are not an original authority alongside the
Bible in the sola scriptura approach. Singular authority of scripture[ edit ] The idea of the singular authority of
scripture is the motivation behind much of the Protestant effort to translate the Bible into vernacular languages
and distribute it widely. Protestants generally believe each Christian should read the Bible for themselves and
evaluate what they have been taught on the basis of it. In the Roman Catholic and Eastern Orthodox Church ,
both of which teach that authoritative doctrine can also come from tradition, have been more active in
translating them as well as the Bible into the vernacular languages. Contrary to a common polemic of the
Reformation, many German translations of the bible existed before Martin Luther. Prior to the Protestant
movement, hundreds of vernacular translations of the Bible and liturgical materials were translated throughout
the preceding sixteen centuries. Some Bible translations such as the Geneva Bible included annotations and
commentary that were anti-Roman Catholic. Before the Protestant Reformation, Latin was almost exclusively
utilized in Latin Rite Catholic Churches, but was understood by only the most literate. According to sola
scriptura, the church does not speak infallibly in its traditions, but only in scripture. John Wesley stated in the
18th century, "In all cases, the Church is to be judged by the Scripture, not the Scripture by the Church. They
further assert that, if the church were to fall away from faith through scripture a possibility Roman Catholics
deny but Protestants affirm , its authority would be negated. Therefore, early Protestants argued for
eliminating traditions and doctrines they believed were based on distortions of scripture, or were contrary to
the Bibleâ€”but that the Roman Catholic Church considered scripturally-based aspects of the Christian faith,
such as transubstantiation John 6: However, the Confession claims that it passes the second test of being part
of "the whole counsel of God" because it is "deduced from Scripture" "by good and necessary consequence" ,
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citing passages such as Isaiah 8: And many such things you do. Accepted traditions were also perceived by the
church as cohesive in nature. The proper interpretation of the scriptures was seen as part of the faith of the
church and seen indeed as the manner in which biblical authority was upheld see Book of Acts The meaning
of scripture was seen as proven from the faith universally held in the churches see Phil. This living
transmission, accomplished in the Holy Spirit, is called Tradition , since it is distinct from Sacred Scripture,
though closely connected to it. One would be in error to suppose that Scripture and Tradition are two separate
and distinct sources of Christian Faith, as some do, since there is, in reality, only one source; and the Holy
Bible exists and found its formulation within Tradition". We affirm that inspiration was the work in which
God by His Spirit, through human writers, gave us His Word. The origin of Scripture is divine. The mode of
divine inspiration remains largely a mystery to us. We deny that inspiration can be reduced to human insight,
or to heightened states of consciousness of any kind. It is the work of the Holy Spirit, which cannot be reduced
to human insight or heightened consciousness. This ties in with the question of what constitutes apostolic
tradition. The Catechism of the Catholic Church states that this tradition is given "by the apostles who handed
on, by the spoken word of their preaching, by the example they gave, by the institutions they established, what
they themselves had received - whether from the lips of Christ, from his way of life and his works, or whether
they had learned it at the prompting of the Holy Spirit". Despite these guidelines there is plenty of confusion
on the matter among both Catholics and non-Catholics. This confusion can be seen in those who quote the
work Catholic researcher James Keenan to claim that the doctrines given by apostolic tradition have changed.
He elucidates this by stating that Bernard Hoose "found that claims to a continuous teaching" by the Catholic
Church "on matters of life and death, sexuality, and even crime and punishment were simply not true". Keenan
makes the case that not all traditions come from the Apostles; not that there are no traditions that come from
the Apostles. This refers to medieval tradition and not to apostolic tradition. Keenan, however, says that
studies of "manualists" such as John T. Noonan, according to Keenan, has provided a new way of viewing at
"areas where the Church not only changed, but shamefully did not". Mathison mentions several recent
examples of such critics. Hess and Paul Allen wrote that sola scriptura is "inherently divisive", citing the
Marburg Colloquy where Martin Luther and Huldrych Zwingli debated the real presence of Christ in the
Eucharist on scriptural grounds but were unable to reach agreement on Sacramental Union. Hess and Allen
argue that, when scripture is seen as the only source of infallible teaching, its interpretation is subject to
fallible interpretation, and without an infallible interpreter, a certainty of Christian belief is not possible. It is
found in the originally oral Mishnah , which teaches a sort of "teaching succession" from Moses. In 1
Corinthians The Old Testament says nothing about such miraculous movement. But, this critic writes,
rabbinic tradition does. These two men cannot be found in the related Old Testament passage cf. In the Epistle
of James 5: However, according to scripture, Jesus also challenges some Jewish oral tradition. This section
does not cite any sources. Please help improve this section by adding citations to reliable sources. Unsourced
material may be challenged and removed.

Page 12

DOWNLOAD PDF SCRIPTURE IN TRADITION
Chapter 8 : Untitled Document
The Scripture and Tradition of the Catholic Church guide us in our faith. Learn more about Catholic Tradition and
Catholic teachings at Loyola Press.

Throughout our website you will find information on the basics of Catholic teachings, Scripture, Catholic
Mass and other Catholic Devotions. You have gathered again to study a very important topic: It is a matter
that affects not only the individual believer, but the whole Church, for the life and mission of the Church is
founded on the Word of God, which is the soul of theology and the inspiration of all Christian life. The Word
of God, therefore, precedes and exceeds the Bible. It is for this reason that the center of our faith is not only a
book, but a history of salvation and especially a Person, Jesus Christ, the Word of God made flesh. Precisely
because the Word of God embraces and extends beyond Scripture, to understand it properly we need the
constant presence of the Holy Spirit who "guides [us] to all truth" Jn It should be inserted within the current
of the great Tradition which, through the assistance of the Holy Spirit and the guidance of the Magisterium,
recognized the canonical writings as the Word addressed by God to His people who have never ceased to
meditate and discover its inexhaustible riches. As the aforementioned conciliar Constitution reminds us, there
is an unbreakable unity between Scripture and Tradition, as both come from the same source: For both of
them, flowing from the same divine wellspring, in a certain way merge into a unity and tend toward the same
end. For Sacred Scripture is the word of God inasmuch as it is consigned to writing under the inspiration of
the divine Spirit, while sacred Tradition takes the word of God entrusted by Christ the Lord and the Holy
Spirit to the Apostles, and hands it on to their successors in its full purity, so that led by the light of the Spirit
of truth, they may in proclaiming it preserve this word of God faithfully, explain it, and make it more widely
known. Consequently it is not from Sacred Scripture alone that the Church draws her certainty about
everything which has been revealed. Therefore both sacred Tradition and Sacred Scripture are to be accepted
and venerated with the same sense of loyalty and reverence" ibid. It follows, therefore, that the exegete must
be careful to perceive the Word of God present in the biblical texts by placing them within the faith of the
Church. The interpretation of the Holy Scriptures cannot be only an individual scientific effort, but must
always confront itself with, be inserted within and authenticated by the living tradition of the Church. This
norm is essential to specify the correct relationship between exegesis and the Magisterium of the Church. The
texts inspired by God were entrusted to the Community of believers, the Church of Christ, to nourish the faith
and guide the life of charity. Respect for this profound nature of Scripture conditions the very validity and
effectiveness of biblical hermeneutics. Vatican II Dogmatic Cost. Dear Brothers, I wish to conclude my talk
by expressing my thanks to all of you and encouraging you in your important work. May the Lord Jesus
Christ, the incarnate Word of God, the Divine Teacher who opened the minds and hearts of his disciples to
understand the Scriptures cf. May the Virgin Mary, model of docility and obedience to the Word of God, teach
you to accept fully the inexhaustible riches of Sacred Scripture not only through intellectual pursuits, but in
prayer and throughout your life of believers, especially in this Year of the Faith, so that your work will help to
shine the light of Sacred Scripture in the hearts of the faithful. Wishing you a fruitful continuation of your
activities, I invoke the light of the Holy Spirit and impart my Apostolic Blessing upon you all.
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Chapter 9 : Scripture in the Tradition by Henri de Lubac
Of course, Catholics accept scripture as the inspired and authoritative Word of God. But the apostles didn't just write.
Mainly, they taught by word and example, and St Paul commanded the early Christians to "hold fast" to everything
they'd received from him, "whether by word of mouth or.

Rick Wade examines the nature of the gospel message as oral tradition in the early church, and the relation of
that tradition with the New Testament. This article is also available in Spanish. Evangelicals and Tradition
Evangelical Protestants have historically considered the Bible to be the final source for faith and practice.
Church tradition plays little or no role in our lives beyond the celebration of certain holidays. In this article, I
want to look at one context in which tradition was very important in the church. We tend to see the New
Testament and its development as separate from the life of the early church. Since what man produces is
tainted, we want to keep it separate from Scripture. As the tradition was being conveyed orally, it was also
being written down by the apostles and sent throughout the church. As the various local churches received
these writings they weighed them against what had been taught orally. Many writings were circulating at the
time, some of which falsely carried the names of apostles. The major test for the authenticity of these writings
was whether they accurately reflected the apostolic tradition as taught in the churches. We tend to isolate the
church in the here and now. In most debates today, what is the final word? This attitude has penetrated the
church as well. Some consequences of this attitude, however, are disunity in the church, and the possibility of
the intrusion of false teaching as individuals attempt to understand the faith by themselves. While we certainly
are responsible individually to be in the Word and seeking to understand it, we learn from a study of church
history that it is the lone interpreter of Scripture who can easily go astray. Consequently the modern
individualistic approach to interpretation of Scripture should give way to the authority of what the church has
always believed, taught, and passed down in history. Each of us needs the church. Anti-traditionalism A
second problem is our anti-traditional attitude. There have been several influences on our thinking about
tradition. The Enlightenment era was very significant in this regard. Enlightenment philosophers taught us to
see the world as a collection of scientific facts, to look forward instead of back to the wisdom of the past, and
to see the individual as the final authority for what is true. The ideal is the individual who examines the raw
data of experience with no prior value commitments, with a view to discovering something new.
Unfortunately, knowledge was pursued at the expense of wisdom. The past had little relevance. What could
those who lived in the past tell us that would be relevant for today? Such superstition was no longer to be
allowed to rule our lives. This new attitude had an effect on the handling of Scripture. Thus, evangelicals came
to believe that simply by using their reason under the guidance of the Spirit they could understand the Bible as
it was intended. Tradition and the history of exegesis no longer mattered. Some actually believed that a lack of
formal training was beneficial for understanding Scripture! Pietism served as a corrective in a church which
had given the work of the kingdom over to the professional ministers. For all the good that it wrought,
however, its emphasis on the individual and his or her religious experience encouraged a focus only on the
here and now. Out of the Anabaptist branch grew what is called the Free Church tradition. The believer is free,
therefore, to follow the faith in accord with his or her conscience. What we must understand, though, is that
the Reformers were trying to restore apostolic Christianity. Williams believes we are in real danger of
amnesia, of losing our roots, of forgetting who we are. Some believe that under Constantine the church began
its slide into a state religion, having been corrupted by power and money. The interests of church and state
overlapped, resulting in the corruption of the church. This cast a pall over the whole of church history until the
Reformation. Tradition is seen as an element of the corrupted, institutionalized church. Throughout history the
church has made mistakes in its dealings with secular society and in knowing how to properly handle the
freedom and power it has experienced. Some complain today that Christians become too wedded to political
parties, courting compromise in the process. That there was a new coloring to the church when it became
established under Constantine, there is no debate. But the idea that the church quickly became corrupt, and
that the councils convened during his reign were simply pawns of the emperor is simplistic. The church
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continued to be faithful to the task of clarifying and passing on the apostolic tradition. I am claiming the late
patristic period functioned as a kind of doctrinal canon by which all subsequent developments of theology
were measured up to the present day. The great creeds of the period, the development of Trinitarian and
Christological theology, the finalization of the biblical canon, doctrines pertaining to the human soul and
being made in the image of God, to the fall and redemption, to justification by faith, and so on, find their first
and in many cases enduring foothold in this period. All theological steps later taken, in confirmation or denial,
will begin on the trail marked by the early Fathers. The theology that developed after Constantine was not a
movement radically subversive to Scripture and to the apostolic faith. On the contrary, the major creeds and
doctrinal deliberations were a conscious extension of the earlier Tradition and teaching of the New Testament
while attempting, in light new challenges, to articulate a Christian understanding of God and salvation. This is
a mistake. Nonetheless, the church continued to develop in its understanding of the apostolic Tradition.
Tradition and Roman Catholicism Because we so often associate tradition with the Catholic Church, it is very
likely that the reader is wondering how this understanding of tradition differs from that taught by the Roman
Church. In the first few centuries after Christ, oral and written tradition was thought of as being the same
thing. By the 4th and 5th centuries tradition and Scripture were distinguished more carefully, but still were
seen as being of one piece. What the Reformers wanted to do was not to pit Scripture against tradition per se
and throw out the latter. They wanted to let go of man-made traditions and go back to the true apostolic
tradition. The Reformation was not about Scripture versus tradition but about reclaiming the ancient Tradition
against distortions of that Tradition, or what eventually became a conflict of Tradition versus traditions. They
rejected the idea that the ancient Tradition had become secondary to the traditions of medieval Catholicism.
Man-devised traditions were to be set aside. This is the more dominant approach taken by the Free Church
tradition. A tradition, in the strict sense of the word, becomes tradition the instant it is handed over. Historian
Jaroslav Pelikan contrasts the two this way: Traditionalism is the dead faith of the living. But traditions can be
teachingsâ€”beliefs passed from one person to another. Paul referred to his teachings as traditions. He exhorts
the Thessalonians: Jesus is chastising the Pharisees, not for holding to traditions per se, but for letting the
traditions of men trump the things of God. Apostolic Tradition The traditions that Paul passed on included
three parts: Together, all this was simply called the Tradition Williams and others capitalize the word to
distinguish it from the individual traditions of churches that often distinguish them. Such vehicles were the
primary means by which Christian teaching and spirituality was conveyed to believers. This rule, as it will be
proved, was taught by Christ, and raises amongst ourselves no other questions than those which heresies
introduce, and which make men heretics. It provided a summary of the faith for new converts preparing for
baptism. This rejection was reflected in his treatment of the New Testament. Marcion believed that only those
would be saved who accepted his teachings. Salvation was obtained by obtaining certain secret knowledge.
The Rule was used as a response to such beliefs. Since even these opponents of apostolic Christianity appealed
to the Bible for support, appeal was made to the Rule of Faith for the proper interpretation of authentic
Scripture. Says William DiPuccio, The Rule served as a canon within a canon, enabling the Fathers to
ascertain the correct interpretation of the Bible in fundamental matters of faith, and as a yardstick for
measuring the canonicity of a particular writing. The Rule was regarded, then, as the lens or reference grid
through which the Scriptures were interpreted. But in the early church the two worked together as two forms
of the same message. The Bible was to be interpreted by the church in keeping with the Tradition. What
guaranteed it was apostolic succession. A person could go to the churches founded by the apostles. In other
words, the apostles taught those they ordained to lead the churches, and then these passed on to others what
they had been taught. The constancy of this teaching was guaranteed by its public nature; a change could have
been detected, since the teaching was open. The accuracy of the teaching in each church was confirmed by its
agreement with what was taught in other churches. One and the same faith had been taught in all the churches
since the time of the apostles. Should the Rule of Faith have any meaning for us today? I think it does. First, it
opens to us the teachings of the church fathers, providing a wonderful resource for understanding our faith.
Second, by looking at the core message taught in the early church we can be reminded of the central truths of
Christianity, which will give us a basis for evaluating doctrinal teachings today. Christopher Hall says makes
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sense: Think about what separates Christians in America. Right now worship style is a major issue. Ideas
about end times and modes of baptism are two other divisive issues. When we think about our differences,
however, do we stop to think about our similarities? Do we even know what people of other Christian
traditions believe?
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