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Senior will be on sabbatical Spring His research and teaching focus on pastoral formation for ministry,
field-based learning, ministry leadership in both ecclesial and public settings, and the role of theological
education in preparing leaders for a wide variety of institutional contexts. Trained in Christian ethics and the
sociology of religion, Senior is also interested in political theology and ethics and earth-centered approaches to
ministry and the moral life. He is the author of A Theology of Political Vocation: Christian Life and Public
Office Baylor University Press, and is currently working on a book project on emerging patterns and practices
of leadership in ministry. Christian Public Witness in Washington, D. Christian Life and Public Office. Baylor
University Press, Matthew Floding Lanham, MD: Rowman and Littlefield Publishers , forthcoming.
Eerdmans, in Marginalia April 23, http: Blodgett and Matthew Floding, Brimming with God: Wipf and Stock
Publishers, in Reflective Practice: Formation and Supervision in Ministry 36 Review of Kirk J. Westminster
John Knox Press, in Interpretation: A Journal of Bible and Theology forthcoming. Review of Nicholas M.
Eerdmans, in Interpretation: A Journal of Bible and Theology Review of Kevin J. Politics Between the
Ultimate and the Penultimate. Andrews Presbyterian Church, July
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His research on ethics, conflict, power, justice, and negotiation, has been published in numerous scholarly
journals and volumes. He also writes about workplace rights and public policy issues at the intersection of
business and society. He is currently editor in chief of Business Ethics Quarterly. He holds a joint appointment
between the Faculty of Business Administration finance and the Faculty of Arts philosophy. Additionally, he
holds several teaching awards. He has served as an associate editor of the journal Business and Society, and is
on the editorial board of both that journal and Business Ethics Quarterly. Martin is a fellow at theBusiness
Roundtable Institute for Corporate Ethicsfor her work on stakeholder theory and trust. She earned her B.
Mazur Treasurer Tim C. Mazur Tim is ethics and compliance officer at United Technologies Corporation
UTC , where he leads internal ethics investigations, manages anti-corruption compliance, designs and delivers
ethics training, and more. He taught 10 sections of three undergraduate courses, including Business Ethics and
Marketing Ethics. Tim has taught business ethics as an adjunctâ€”at both graduate and undergraduate
levelsâ€”at five universities. Earlier, he was vice president, ethics, at Countrywide Financial Corporation, and
before that served as regional ethics and compliance officer and regional privacy officer for Anthem Blue
Cross Blue Shield in Colorado and Nevada. Tim earned his M. He works mainly in business ethics, though he
also has research interests in political philosophy, and at the intersection of these fields. He is especially
interested in questions of just distribution in state and organizational contexts. This has led him to investigate
the ethical aspects of compensation arrangements, including CEO compensation. He is also interested in
questions about how organizations wield power, both internally and externally. He has a Ph. For more
information, see https:
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This article first appeared in the Christian Research Journal, volume 17, number 1 For further information or
to subscribe to the Christian Research Journal go to: Contemporary culture, in contrast, is permeated with
arguments against capital punishment. Even among those professing Christian faith, there is widespread
opposition to the death penalty. As a trend, the ever-increasing role of the media in manipulating public
sentiment in the face of pressing ethical debates promises not to subside. While we may grant that the
Christian community is divided over this issue and while we take no delight in its clarification, the church â€”
in keeping with its earthly mandate â€” is to instruct the state in matters of justice. The highly publicized
executions of Robert Alton Harris California and Roger Keith Coleman Virginia , for better or worse, injected
a new level of urgency into the debate over capital punishment. In both cases the extent to which the American
public was treated to a numbing display of sentimentality by media pundits was nothing short of breathtaking.
A more recent case involving a disabled murderer, Charles Sylvester Stamper, further fueled the death penalty
debate on a national level. Stamper, who killed three people in a restaurant robbery, became the first person in
a wheelchair to be put to death since the Gregg v. Georgia Supreme Court ruling in that reinstated capital
punishment. Debates about capital punishment usually play to the emotions. Contemporary Western culture is
saturated with arguments that call for its abolition. In addition, the media play an ever-expanding role in
shaping the contours of ethical discourse. Film and television exert an inordinate influence on our perception
of reality. Television alone packs an enormous psychological punch. In reporting on capital punishment cases,
TV will not engage the public with a reasoned exchange of viewpoints; rather, it uses powerful visual stimuli
to impart the impression that executions are repugnant and morally reprehensible. In the end, debates over the
death penalty are more a spectator sport than a quest for truth and justice. This loathing, strangely, is often in
the context of increasingly barbaric criminal acts themselves. Not infrequently this moral confusion manifests
itself in a pretext of compassion, in much the same way that abortion advocates who decry graphic films such
as The Silent Scream attempt to obscure moral culpability and redefine the notion of victimhood. Meanwhile,
society is stripped of its most fundamental right â€” protection from violent criminal acts. The blast from
point-blank range instantly crushed the skull and snuffed out the life of a year-old mother. A month later he
abducted a four-year-old boy from a school playground, molested and tortured him, then hanged him. When
his death sentence was handed down in court, Dodd did not hide the pleasure with which he committed the
crimes. The November kidnap-murder of a year-old girl in Northern California is a case in point. The slayer,
Richard Allen Davis, had two previous kidnap charges to his record before abducting Polly Klaas from a
slumber party at her home and driving her to her strangulation-death 40 miles away. In truth, genuine abuse of
the system is illustrated by the fact that while judges engage in moral vanity, the death sentences of
premeditated murderers â€” when not revoked â€” are delayed for years due to legal technicalities. Legal
experts, who by citing a lack of available statistics contend that capital punishment has not constituted a
measurable deterrent, have strangely overlooked the obvious â€” namely, that at the very least it deters
murderers by guaranteeing no possibility of parole or escape, hence precluding new crimes committed by
repeat murderers. What in fact has watered down the death penalty deterrent is the manner in which
much-publicized cases such as those of Harris and Coleman have dragged on over the years, thereby reflecting
a wholly inconsistent approach to criminal justice. Absent of moral standards, the courts and the criminal
justice system languish under the whims of activist judges and the psychotherapeutic elite, at the utter expense
of bona fide social justice. The extent to which death penalty abolitionists have rendered justice impossible is
graphically illustrated by one social critic. Estimating about , murders in the U. Georgia decision until ,
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William F. This reticence to do justly has resulted in the longest judicial foreplay in history. After 13 years of
procedural roadblock, California was finally able to execute Harris, who, lacking a car for a bank robbery in ,
kidnapped two year-old boys sitting in an automobile eating hamburgers, drove them to a deserted canyon,
and shot one. The other ran, screamed for help, and tried to hide, but Harris pursued and killed him as well.
Harris appealed to the California Supreme Court, which under the guidance of Chief Justice Rose Bird
overturned 68 death sentences before she was voted out of office in Mercifully, the Supreme Court put an end
to the excruciating volley of last-minute attempts at stay of execution, noting that Harris had filed a total of
four prior federal habeas petitions and five state petitions, yet was unable to explain why he never before
raised the cruel-and-unusual-punishment claim. The Harris case perfectly illustrates the wisdom of the
preacher, uttered nearly three millennia ago: This was graphically illustrated some years ago at a symposium
on criminal justice held at Arizona State University. Two distinguished abolitionists, Professors Hugo Bedau
of Tufts University and Charles Black of Yale Law School, were asked whether they could be persuaded to
change their convictions if in fact statistics brought conclusive proof that the death penalty was serving as a
strong deterrent. Both replied that this would not change their views. Asked if they would remain abolitionists
even if homicides in this nation ballooned to a dizzying 1, percent, they responded in the affirmative. Statistics
will not change any bias that is rooted in deep-seated convictions. Above and beyond any statistical
verification, abolitionists choose to ignore the obvious implication of the death penalty â€” namely, that it
eliminates the possibility of the convict repeating his capital offense. Sadly, this often occurs at the expense of
time-tested wisdom and common sense. Perhaps the most comprehensive analysis of the criminal mindset was
done some years back by Drs. This study was based on 16 years of observing criminal patients at St.
Yochelson, a respected neuropsychiatrist who died in , started the Program for the Investigation of Criminal
Behavior in He was joined by psychologist Samenow in Some crimes, it was observed, were ruled out
because of these fears. It is indeed ironic that abolitionists claim the burden of proof for the efficacy of capital
punishment as a deterrent rests on the shoulders of its advocates. Most human beings, after all, are inclined to
avoid situations or circumstances that are likely to produce unpleasant, painful, or fatal results. Does the fear
of death deter? Hoodlums in Washington, D. Given the growing dilemma of witness intimidation in murder
cases, law enforcement authorities note that the refusal of witnesses to testify, for fear of being eliminated
themselves, is making it difficult to prosecute murder suspects. Thus, any punishment is arbitrary. If, for the
sake of argument, capital punishment is implemented under the mistaken notion that it deters, the lives of
convicted murderers are lost. If, on the other hand, capital punishment is abolished due to the mistaken belief
that it does not deter, then innocent lives â€” indeed, many lives both within and without the prison system â€”
are lost. Murder constitutes the initiation of lethal force against an innocent person; it is also the ultimate
despising of divine authority. The murderer thereby forfeits his right to live by violating, with an intent to kill,
the victim. When in the defense of an innocent victim or preservation of moral order the authorities execute a
premeditated murderer, no inalienable right is being violated. The moral rationale lying behind the life-for-life
mandate is rooted in the efficacy of the Noahic covenant in Genesis 9. This imperative is directed at man as
man and thus is universal in scope. Accordingly, deliberately killing a human being created in the image of
God is tantamount to killing God in effigy. These authorities, irrespective of their inherent fallibility or moral
character, exercise authority derived from God and are under obligation to extend protection to society at large
from violent criminals. Government, if it is performing a legitimate role in society, restrains by force those
who are a violent and criminal threat to society. The death penalty is not an initiation of force as is murder;
rather it is a response to force â€” a supremely calculated and necessary one. Rarely is this literary context
taken into consideration. Christian opponents of the death penalty frequently cite the lifting of the Mosaic
code which sanctioned the death penalty as evidence of the nonbinding nature of all Pentateuchal legislation
including Genesis 9. The affirmation of a life-for-life policy with regard to premeditated murderers in Genesis
9, however, predates the Mosaic code and commands universal respect for the sanctity of human life; it is not
limited to theocratic Israel. While not all manslaughter required the death penalty â€” indeed, safeguards
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against abuse of the system were meticulously built into the Mosaic code â€” the Hebrew Scriptures
nonetheless assume the moral accountability, in the present life, of the offender. The argument by ethicists that
the New Testament abrogates the legal standard set forth in the Old Testament has little to commend it.
Nowhere do we find an annulment of capital punishment for premeditated murder. To the contrary, the New
Testament affirms that the civil authorities play a crucial role in maintaining social order in a moral universe.
The social injunctions of law remain universally normative for a stable society. Because a holy God cannot
reside in a polluted land without judging its inhabitants, Israel as a nation was to take pains to ensure the
purity of the land by dealing with bloodguilt when it occurred. Inasmuch as blood pollutes the land cf. If a
man was killed, it was the duty of the nearest male relative to avenge that death. Mosaic Law made very clear
distinctions between premeditated murder and accidental manslaughter for which the cities of refuge were
mercifully provided. Even wholly secularized legal authorities in modern culture acknowledge the difference
between involuntary manslaughter and premeditated murder. People should start reflecting on the sanctity of
life before a murder is committed and not after. The clear goal of capital sanctions is the preservation of
human life. This sanction, it should be repeated, transcends theocratic Israel. The fact that potential for error
exists in the criminal justice system is undeniable. Yet no domain of our legal system is predicated on a
zero-percent chance of error; the system is indeed fallible. This is not to say, however, that the system is not
workable. Fallible people work nevertheless for just results. Abolitionists appear unwilling to concede that
innocent deaths resulting from released or paroled criminals are far more frequent â€” and tragic â€” than the
rare instance of an innocent convict dying. If the risk that an innocent person will die is present with or
without the death penalty, why not devise the system in favor of society and not the convict? Another
difficulty with the abolitionist argument of erroneous execution is the degree to which the media inevitably
discount or obscure forensic evidence against a convict â€” evidence of which the general public has little or
no knowledge. Consequently, a shift occurs in death penalty cases from adducing and evaluating forensic
evidence to the exploiting of public sentimentality. Compassion, when it is anchored in objective morality, is
redemptive and restorative in nature. Historically, this has meant that compassion has been necessarily
directed toward the victims of crime. Ethically speaking, when compassion supplants morality and truth as the
highest value, the results are horrific. One political historian estimates that roughly million lives worldwide
have been deliberately sacrificed in this century alone because of political-ideological i. The answer depends
fundamentally on how a society perceives the moral difference between crime and punishment. Those who
contend that capital punishment is barbaric are incapable of morally distinguishing between punishment and
criminal acts themselves. To abandon the criteria of righteous and just punishment, as C.
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Christian Ethics Christian Ethics â€” Introduction Ethics is the study of good and evil, right and wrong.
Biblical Christian ethics is inseparable from theology because it is grounded in the character of God. Francis
Schaeffer explains the uniqueness of Christian ethics: That at first may sound rather trivial, but in reality it is
one of the most profound things one can say about the Judeoâ€”Christian God. He exists; He has a character;
and not all things are the same to Him. Some things conform to His character, and some are opposed to His
character. Marxists and Secular Humanists rely almost exclusively on their economic or naturalistic
philosophy to determine ethics. This eternal moral order is a reflection of the character and nature of God
Himself. Christian Ethics â€” Our Common Moral Heritage Christian ethics, in one sense, is simply an
expansion of a moral order that is generally revealed to everyone. Despite some disagreement regarding the
morality of specific actions, Calvin D. Linton comments on the consistency of the moral code within all
people everywhere: Such things as murder, lying, adultery, cowardice are, for example, almost always
condemned. According to this universal moral code, whenever we pass judgment we are relying upon a
yardstick that measures actions against an absolute set of standards. Without a standard, justice could not
exist; without an ethical absolute, morality could not exist. According to a secular philosophy, we should treat
all morals as relativeâ€”but in practice, even secular society treats some abstract values such as justice, love,
and courage as consistently moral. Secular society also cringes at the Nazi holocaust, the Russian prison
system of Siberian gulags, and the abuse of children. We cannot explain this phenomenon unless we accept the
notion that certain value judgments apply universally and are somehow inherent to all mankind. Christian
morality is founded on the conviction that an absolute moral order exists outside of, and yet somehow is
inscribed into, our very being. It is a morality flowing from the nature of the Creator through the nature of
created things, not a construction of the human mind. To human nature of the sort conceived , in a universe of
the kind imagined , after a history so understood , the rules of the code apply. This morality is not arbitrarily
handed down by God to create difficulties for us. God does not make up new values according to whim.
Therefore, if we wish to please God and prevent sin from separating us from Him, we must act in accordance
with His moral order. Whereas general revelation has informed all people of the existence of a moral order,
special revelationâ€”the Bibleâ€”discloses specifics regarding that order. In the final analysis, Christians rely
on God and His Word for a full explanation of the moral order. Christian Ethics â€” Conclusion Christian
ethics and the Christian ethical system is both like and unlike any other system ever postulated. Every ethical
system contains some grain of the truth found in the Christian code, but no other system can claim to be the
whole truth, handed down as an absolute from God to humanity. This dedication is far too rare today. Only the
man whose final standard is not his reason, his principles, his conscience, his freedom, or his virtue, but who is
ready to sacrifice all this when he is called to obedient and responsible action in faith and in exclusive
allegiance to Godâ€”the responsible man, who tries to make his whole life an answer to the question and call
of God. Where are these responsible people? They may be in the halls of government, standing firm against
tyranny and slavery, or in the mission field, sacrificing everything for the sake of the gospel. For biblical
examples of ethically responsible men and women, see Hebrews Rendered with permission from the book,
Understanding the Times: All rights reserved in the original. Probe Books, , Macmillan, , 56â€”7. Baker, ,
William Morrow and Company, , Macmillan, , God , the Father, sent His only Son to satisfy that judgment
for those who believe in Him. Jesus , the creator and eternal Son of God, who lived a sinless life, loves us so
much that He died for our sins, taking the punishment that we deserve, was buried , and rose from the dead
according to the Bible. If you truly believe and trust this in your heart, receiving Jesus alone as your Savior ,
declaring, " Jesus is Lord ," you will be saved from judgment and spend eternity with God in heaven. What is
your response?
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