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The Geneva Bible was the predominant English translation during the period in which the English and
Scottish Reformations gained great impetus. Iain Murray, in his classic work on revival and the interpretation
of prophecy, The Puritan Hope, notes, " The fountain was not so much Geneva, as the Bible which the exiles
newly translated and issued with many marginal notes The Cambridge Geneva Bible of was the edition carried
by the Pilgrims when they fled to America. As such, it directly provided much of the genius and inspiration
which carried those courageous and faithful souls through their trials, and provided the spiritual, intellectual
and legal basis for establishment and flourishing of the colonies. Thus, it became the foundation for
establishment of the American Nation. This heritage makes it a Celestial Article indeed! And a treasured
possession for any free man! The Geneva Bible was the first to have Bible chapters divided into numbered
verses. The translation is the work of religious leaders exiled from England after the death of King Edward VI
in Almost every chapter has marginal notes to create greater understanding of scripture. The marginal notes
often reflected Calvinistic and Protestant reformation influences, not yet accepted by the Church of England.
King James I in the late 16th century pronounced the Geneva Bible marginal notes as being: The Church of
England never authorized or sanctioned the Geneva Bible. However, it was frequently used, without authority,
both to read the scripture lessons, and to preach from. It was pre-eminent as a household Bible, and continued
so until the middle of the 17th century. Driven out of England by the persecutions of Bloody Mary, several
future leaders of the Reformation came to Geneva to create a pure and accurate translation of the Holy Writ.
Concerned about the influence that the Catholic Church had on the existing translations of the Bible from the
Latin, these men turned to the original Hebrew and Greek texts to produce the Geneva Bible. This made the
Geneva Bible the first complete Bible to be translated into English from the original Hebrew and Greek texts.
The creation of the Geneva Bible was a substantial undertaking. Its authors spent over two years, working
diligently day and night by candlelight, to finish the translation and the commentaries. The entire project was
funded by the exiled English congregation in Geneva, making the translation a work supported by the people
and not by an authoritarian church or monarch. All the marginal commentaries were finished by , making the
edition of the Geneva Bible the most complete study aide for Biblical scholars and students. This edition does
not contain the Apocrypha. The greatest distinction of the Geneva Bible, however, is the extensive collection
of marginal notes that it contains. The notes comprise nearly , words, or nearly one-third the length of the
Bible itself, and they are justifiably considered the most complete source of Protestant religious thought
available. Owing to the marginal notes and the superior quality of the translation, the Geneva Bible became
the most widely read and influential English Bible of the 16th and 17th centuries. It was continually printed
from to in over different editions. It was the Bible of choice for many of the greatest writers, thinkers, and
historical figures of the Reformation era. Oliver Cromwell issued a pamphlet containing excerpts from the
Geneva Bible to his troops during the English Civil War. When the Pilgrims set sail on the Mayflower they
took with them exclusively the Geneva Bible. The notes also infuriated King James, since they allowed
disobedience to tyrannical kings. King James went so far as to make ownership of the Geneva Bible a felony.
He then proceeded to make his own version of the Bible, but without the marginal notes that had so disturbed
him.
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As these glosses consisted of a single explanatory word, they were easily written between the lines of the text
or in the margin of manuscripts opposite the words of which they supplied the explanation. In the process of
time the glosses naturally grew in number, and in consequence they were gathered in separate books where
they appeared, first in the same order of succession as they would have had if written in the margin of the
codices , and ultimately in a regular alphabetical order. These collections of glosses thus formed kinds of
lexicons which gave the concrete meaning of the difficult words of the text and even historical, geographical,
biographical, and other notices, which the collectors deemed necessary or useful to illustrate the text of the
Sacred writings. A lexicon of the kind is usually called a glossary from Lat. From a single explanatory word,
interlined or placed in the margin, the word gloss has also been extended to denote an entire expository
sentence, and in many instances even a sort of running commentary on an entire book of Sacred Scripture.
Finally the term gloss designates a word or a remark, perhaps intended at first as an explanation of the text of
Holy Writ , and inserted for some time either between the lines or in the margin of the Sacred Books, but now
embodied in the text itself, into which it was inserted by owners or by transcribers of manuscripts , and in
which it appears as if an integral part of the Word of God , whereas it is but a late interpolation. Glosses as
marginal notes As is quite natural, the margin has always been the favourite place for recording explanatory
words or remarks of various kinds concerning the text of the Bible. And in point of fact, marginal notes of
varying nature and importance are found in nearly all manuscripts and printed editions of the Sacred
Scriptures. With regard to the Hebrew text, these glosses or marginal notes are mostly extracts from the
Masorah or collection of traditional remarks concerning Holy Writ. They usually bear on what was regarded
as a questionable reading or spelling in the text, but yet was allowed to remain unmodified in the text itself
through respect for its actual form. Thus, at times the margin bids the reader to transpose, interchange, restore,
or remove a consonant, while at other times it directs him to omit or insert even an entire word. Some of these
glosses are of considerable importance for the correct reading or understanding of the original Hebrew, while
nearly all have effectually contributed to its uniform transmission since the eleventh century of our era. The
marginal notes of Greek and Latin manuscripts and editions of the Scriptures are usually of a wider import.
Annotations of all kinds, chiefly the results of exegetical and critical study, crowd the margins of these copies
and printed texts far more than those of the manuscripts and editions of the original Hebrew. In regard to the
Latin Vulgate , in particular, these glosses gradually exhibited to readers so large and so perplexing a number
of various textual readings that to remedy the evil , Sixtus V , when publishing his official edition of the
Vulgate in , decreed that henceforth copies of it should not be supplied with such variations recorded in the
margin. This was plainly a wise rule, and its faithful observance by Catholic editors of the Vulgate and by its
translators, notably by the authors of the Douay Version , has secured the object intended by Sixtus V. The
glosses or marginal notes of the British Revised Version published , are greatly in excess over those of the
Version of They give various readings, alternate renderings, critical remarks, etc. Glosses as textual additions
As stated above, the word gloss designates not only marginal notes, but also words or remarks inserted for
various reasons in the very text of the Scriptures. The existence of such textual additions in Holy Writ is
universally admitted by Biblical scholars with regard to the Hebrew text, although there is at times
considerable disagreement among them as to the actual expressions that should be treated as glosses in the
Sacred Writings. Besides the eighteen corrections of the Scribes which ancient Rabbis regard as made in the
sacred text of the Old Testament before their time, and which were probably due to the fact that marginal
explanations had of old heen embodied in the text itself, recent scholars have treated as textual additions many
words and expressions scattered throughout the Hebrew Bible. Thus the defenders of the Mosaic authorship of
the Pentateuch naturally maintain that the more or less extensive notices found in the Mosaic writings and
relative to matters geographical, historical, etc. Others, struck with the lack of smoothness of style noticeable
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in several passages of the original Hebrew, or with the apparent inconsistencies in its parallel statements, have
appealed to textual additions as offering a natural and adequate explanation of the facts observed. Some have
even admitted the view that Midrashim, or kinds of Jewish commentaries, were at an early date utilized in the
framing or in the transcription of our present Hebrew text, and thus would account for what they consider as
actual and extensive additions to its primitive form. And it can hardly be doubted that by means of the literary
feature known as "parallelism" in Hebrew poetry , many textual additions can be detected in the Hebrew text
of the poetical books, notably in that of Job. All scholars distinctly maintain, however, and indeed justly, that
all such glosses, whether actually proved , or simply conjectured, do not interfere materially with the
substantial integrity of the Hebrew text. The presence of similar textual additions in the text of the Septuagint ,
or oldest Greek translation of the Old Testament , is an established fact which was well known to the Roman
editors of that version under Sixtus V. One has only to compare attentively the words of that ancient version
with those of the original Hebrew to remain convinced that the Septuagint translators have time and again
deliberately deviated from the text which they rendered into Greek, and thus made a number of more or less
important additions thereunto. These translators frequently manifest a desire to supply what the original had
omitted or to clear up what appeared ambiguous. Frequently, too, they adopt paraphrastic renderings to avoid
the most marked anthropomorphisms of the text before them: Glosses as textual additions exist also in
manuscripts of the New Testament , owing to a variety of causes, the principal among which may be given as
follows: Finally, textual additions appear in the manuscripts and printed editions of the Latin Vulgate. Jerome
, has freely enough inserted in his rendering of the original Hebrew historical, geographical, doctrinal remarks
which he thought more or less necessary for the understanding of Scriptural passages by ordinary readers. He
complains at times that during his own life copyists, instead of faithfully transcribing his translation, embodied
in the text notes found in the margin. And after his death manuscripts of the Vulgate , especially those of the
Spanish type, were supposedly enriched with all kinds of additional readings, which, together with other
textual variations embodied in early printed copies of the Vulgate , led ultimately to the official editions of St.
But however numerous and important all such glosses may actually be, they have never materially impaired
the substantial integrity either of the Greek New Testament or of the Latin Vulgate. Glosses as scriptural
lexicons With regard to the Hebrew text of the Old Testament , most rabbinical commentaries are little more
than collections of glosses, or "glossaries", as they are usually called, inasmuch as their chief object is to
supply explanations of Hebrew words. A part of the Masorah may also be considered as a kind of glossary to
the Hebrew Bible; and the same thing may be said in reference to the collections of Oriental and Western
readings given in the sixth volume of the London Polyglot. As regards the Greek Bible texts, there are no
separate collections of glosses; yet these texts are taken into account, together with the rest of the Greek
literature, in a certain number of glossaries which afford explanations of difficult words in the Greek language.
The following are the principal glossaries of that description: Most of the glosses illustrating the language of
Scripture which are found in the works of Hesychius, Suidas , Phavorinus, and in the "Etymologium
Magnum", were collected and published by J. The best separate gloss on the Latin Vulgate , as a collection of
explanations chiefly of its words, is that of St. Isidore of Seville , which he completed in , and which bears the
title of "Originum sive Etymologiarum libri XX". It is found in Migne , P. Glosses as commentaries As
Scriptural commentaries there are two celebrated glosses on the Vulgate. The former is the "Glossa
Ordinaria", thus called from its common use during the Middle Ages. This gloss is quoted as a high authority
by St. Thomas Aquinas , and it was known as "the tongue of Scripture". Until the seventeenth century it
remained the favourite commentary on the Bible ; and it was only gradually superseded by more independent
works of exegesis. The "Glossa Ordinaria" is found in vols. The second gloss, the "Glossa Interlinearis",
derived its name from the fact that it was written over the words in the text of the Vulgate. It was the work of
Anselm of Laon died , who had some acquaintance with Hebrew and Greek. After the twelfth century copies
of the Vulgate were usually supplied with both these glosses, the "Glossa Ordinaria" being inserted in the
margin, at the top and at the sides, and the "Glossa Interlinearis" being placed between the lines of the Vulgate
text; while later, from the fourteenth century onward, the "Postilla" of Nicholas of Lyra and the "Additions" of
Paulus Brugensis were added at the foot of each page. Some early printed editions of the Vulgate exhibit all
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this exegetical apparatus; and the latest and best among them is the one by Leander a S. About this page APA
citation. In The Catholic Encyclopedia. Robert Appleton Company, This article was transcribed for New
Advent by Douglas J. Dedicated to the Sacred Heart of Jesus Christ. Farley, Archbishop of New York. The
editor of New Advent is Kevin Knight. My email address is webmaster at newadvent. Dedicated to the
Immaculate Heart of Mary.
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Looking at the Benedict Option through American Eyes. In all nine pages of this review essay, there is not a
single quote from my book. This, in a peer-reviewed academic journal. Here is an early paragraph: Yet, to do
so would be wrong in at least three ways. We are not called to be as the Amish, withdrawn from the world. We
are to be a proselytizing people. This is a function that we cannot perform if we are in a community only of
those who already agree with us. It also seems to me that the Benedict Option â€” or any form of massive
retreat, however envisioned â€” fails on a theological level as well. This means reintroducing ourselves to the
task of doing more at the local level. I call for no such thing, as is obvious to anyone who troubled to read the
book. Prescribing localism as a form of revived political engagement? I do that in the book! I believe that
Prof. If she had, she would have seen, for example, this passage from the politics chapter, which holds out the
example of a Czech Catholic anti-communist dissident as one for us to find ways to emulate in our own
situation: He saw no possibility for collaboration with the Communists, but he also rejected quietism,
considering it a failure to display proper Christian concern for justice, charity, and bearing evangelical witness
to Christ in the public square. Benda did not advocate retreat to a Christian ghetto. I personally think that a no
less effective, exceptionally painful, and in the short term practically irreparable way of eliminating the human
race or individual nations would be a decline into barbarism, the abandonment of reason and learning, the loss
of traditions and memory. The ruling regimeâ€”partly intentionally, partly thanks to its essentially nihilistic
natureâ€”has done everything it can to achieve that goal. From this perspective, the parallel polis is not about
building a gated community for Christians but rather about establishing or reestablishing common practices
and common institutions that can reverse the isolation and fragmentation of contemporary society. He
advocated practical actions that ordinary Czechs could do in their daily lives. And, as I say in the very first
chapter, the strategic retreat the Ben Op calls for is for the sake of making Christians not only more resilient in
the face of modern challenges, but also for the sake of more faithfully representing Christ to the world in
which we live: This is not just about our own survival. If we are going to be for the world as Christ meant for
us to be, we are going to have to spend more time away from the world, in deep prayer and substantial
spiritual trainingâ€”just as Jesus retreated to the desert to pray before ministering to the people. We cannot
give the world what we do not have. If Israel had been assimilated by the world of the ancient Near East, it
would have ceased being a light to the world. So it is with the church. I wonder why the academic peers who
reviewed Prof. The Benedict Option is not primarily a political book, and it is certainly true that it does not
offer a well-developed political program. One of the fundamental points of the book is that Christians, in
general, have been so assimilated to the secular liberal order that we can no longer offer anything distinctly
Christian to that order. As other chapters in my book point out, citing the research of Christian Smith and
others, Christianity in the US is substantively weak. In fact, things are particularly bad for Catholics, who,
both in terms of formal profession of faith, and especially in terms of belief in Catholic teaching, are in rapid
collapse. Back in , at the Dulles Symposium held at First Things magazine, I watched older Catholic scholars
present comment in the same vein as Traffas. The younger ones, though, kept making the point that the
Catholic undergraduates they teach today â€” often graduates of Catholic high schools â€” come to them as
blank slates. Traffas is writing about a world she wishes still existed, as opposed to the one that actually does.
To maintain this point of view, you have to ignore a lot of evidence as assiduously as you ignore the argument
of the book you purport to review. For Christian conservatives and especially for Catholics, the later Bush
years were a heady time. But for young Catholics interested in politics, particularly those within the world of
campus organizations or D. Wade, for Bush-era Catholic intellectuals, the tide seemed to be turning. With
sectarian squabbles muted, Catholics and Evangelicals would have the ideas and the votes to effect lasting
political change. Catholics told themselves, and believed, that they were no longer a reactionary rearguard, but
were on the cusp of triumph. These trends were not just happy turns of fate; they were signs that the political
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philosophy cobbled together by Catholics and conservatives was correct and illuminating and destined to win.
And it was no downside that in the process they might come to hold crucial positions of state. In the eyes of
Catholic fusionists, their views were simply the correct application of Catholic principles to contemporary
problems: The Catholic fusionists drank so deeply of this system that eventually they forgot what the first
fusionists knew well: The Catholic fusionists in fact took this position one step further. Not merely did they
assert a possible symbiosis between the traditions of American liberty and the traditions of the Church, but
they came to see the midcentury American political settlement as the very embodiment of Catholic social
teaching. Public doubt over whether Catholics could be good American citizens somehow combined,
alongside the spectacular growth of the Catholic Church in this country, to produce an intense Catholic
patriotism which equated chipper American liberalism with Catholic teaching itself. But there were elements
of that political tradition that this vision had to exclude. It is, of course, no surprise that the Catholic fusionists
were eager to represent their views as rooted in perennial Catholic teachings. But this effort required more
than a little finessing. For the most part, and despite the academic credentials that they often bore and bruited
about, the proponents of this fusionism frequently betrayed rather shallow roots in the tradition they claimed
to represent. It was a tale of unrequited love: Catholic intellectuals eagerly offered their support to the
traditions of American liberalism, but for the most part they were only preaching to their own choir, and one
that was far from typical even within the Church itself. By , it was clear that this project had failed utterly. In
fact, recognition of the failure of the movement was the cause of the Dulles Symposium, and its attempt to lay
the groundwork for charting a new course. The centerpiece of that event was Prof. Given the developments of
late liberalism, the contradictions have become unsustainable. That exactly the opposite has more or less come
to pass suggests rather that the founders built worse than they intended, that the founding was in some sense
ill-fated. This does not make liberty any less of an ideal or its obvious blessings any less real. It simply
suggests a tragic flaw in the American understanding and articulation of it. Nor need this diminish our
affection for our country, though it is an endlessly fascinating question, what American patriotism really
means today. One can love his country despite its philosophy, provided there is more to the country than its
philosophy. If we cannot see beyond the juridical meaning of religious freedom to the freedom that the truth
itself gives, how then can we expect to exercise this more fundamental freedom when our juridical freedom is
denied? He makes it crystal clear that Catholic neoconservatism no longer works because American culture
rejects Catholic and traditionally Christian anthropology. Metaphysics is inevitably a guide to politics, and in
our case, what the masses believe a human being to be is not what the Christian tradition teaches. In his own
piece, Gallagher notes that Ryan T. I read the book at the time, and thought it truly excellent. But I also knew
it would be ignored, because being a post-Christian nation means that we reject the metaphysical claims of
Christianity. He points out that despite the failures of conservative Catholics to advance in the public square,
or even to defend successfully the shrinking space given to orthodox Christians in it, the intellectual-industrial
complex continues to manufacture arguments: Nor does it seem to have done much to dry up the donor monies
that keep this network on life support. But in the alliance of conservatives and Catholics, the Catholics no
longer hold the reins. The thought leaders have apparently still been thinking, and are certainly still writing,
but as the conservative political world came under the influence of the Tea Party, and eventually of the Trump
movement, these Catholic energies and activities became ever more extraneous to it. Gallagher says younger
Catholics who hold to theological orthodoxy are now looking to pre-modern, anti-liberal sources of political
thought within the Catholic tradition, e. On its own terms, a Catholicism more critical of the mainstream of
American thought would have little to recommend it to outsiders. Read the whole thing. As much as I disagree
with the integralists, they have the virtue of at least understanding that Catholic fusionism is done for. He and
the school of thought he led did their very best to square a circle. While it is true that as an Orthodox
Christian, I would find a polity governed by the moral principles of the Roman Catholic Church to be more in
keeping with the common good than what we have now, I see no way to accomplish that in the real world
without handing over to men like Theodore McCarrick and Donald Wuerl the power of the state. If you really
do believe that the world was better off with the State deferential to the will of Catholic bishops, ask yourself
how well that worked out for sex abuse victims in pre Boston. In a piece he has out today, the Catholic
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traditionalist Michael Brendan Dougherty speaks to my own more basic concern about the feasibility of
integralism: I would gently suggest that the integralist critics of liberalism may be focusing too much on the
theory of liberalism and not enough on the condition of their Church. We can look at liberalism not just as an
ideology of individual rights superintended over by a powerful central authority. And insofar as it has, it has
lost some of its practical bargaining power. See how the Reverend John I. Jenkins, the president of Notre
Dame University, took several contradictory positions on the contraception mandate. His school became a
plaintiff, arguing against it, as an infringement of religious liberty, in the highest courts in America. This level
of dissension on matters of moral doctrine is everywhere in Catholic institutions, not just in universities but on
the boards of Catholic health-care and charitable organizations and in diocesan secondary and primary
schools. And here then is another modest suggestion. Instead it may be a matter of looking at a decades-long
problem of disaffection and apostasy. The Church also suffers from a massive scandal of immorality and
criminality among its prelates. If the Church recovered its vigor and its authority internally, then the neighbors
with whom it lives peaceably, and among whom we do so many good works, would be less inclined to test our
commitments, or our patience. The social Kingship of Christ may proceed to impose duties upon all nations,
but it begins with the words: To put a finer point on it: Integralism is a dead end, theoretically and practically,
but then again, so is Catholic fusionism. The American churches â€” Catholic and otherwise â€” have
demonstrably become far more accommodated to the world of liberal modernity than its people want to
believe. If we are going to have anything distinctly Christian to offer to the post-Christian world, it will only
come after we have recovered our faith and traditions. This is the main point of The Benedict Option. We
Christians are not simply to run away from a world gone bad, but run towards something very good:
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The kingdom of God in the second part pp. Rather than adopting say an exclusively agnostic or Christian
perspective or relying on philosophical arguments whether miracles can occur, it poses narrower data-based
historical questions pp. Meier is quoted in a interview as saying: In moving from the global question of
miracles to the particular, Meier examines each miracle story by broad category. That examination drives the
conclusion that no single theory explains all such stories with equal assurance and applicability. Rather, it is
suggested that some stories have no historical basis such as the cursing of the fig tree and that other stories
likely go back to events in the life of Jesus though theological judgment is required to affirm any miracle p. At
the global level again, Jesus as healer is as well supported as almost anything about the historical Jesus. In the
Gospels, the activity of Jesus as miracle worker looms large in attracting attention to himself and reinforces
his eschatological message. The Vision of Matthew. Access Guide to Matthew. New Testament Cradles of
Catholic Christianity. The Mission of Christ and His Church. Rethinking the Historical Jesus: The Roots of the
Problem and the Person. Mentor, Message and Miracles. Anchor Bible Reference Library Series. Probing the
Authenticity of the Parables. Articles and chapters[ edit ] In Brown, Raymond E. The New Jerome Biblical
Commentary. Upper Saddle River, NJ: In Udoh, Fabian E. In Puglisi, James F. In Holmen, Tom ; Porter, S.
Handbook for the Study of the Historical Jesus. Journal of Biblical Literature. Is the Gospel of Thomas
Independent of the Synoptics? Society of Biblical Literature. In Estrada, Bernardo et. History and Christology
2 vols. Meier, A Marginal Jew:
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On with the book. I found that I have been enjoying it more than I thought I would. Heinlein and The Forever
War Joe Haldeman , although it differs quite a bit from both and they from each other. Both of those I read for
a science fiction literature course I took years ago in my undergraduate degree at the University of Ottawa. I
would have to re-read the two books I just mentioned, but, I found that I enjoyed this book more than I
remember enjoying them. And yet, should I have enjoyed it? To paraphrase Kessel, this is a book with which
children in intermediate grades and high school will identify easily. Well, this is getting away from marginal
commentary. My elucidation of it is as follows: If I am good then I am good, and my actions, however bad
they may appear, must in truth be good because my intentions are of necessity good, because I am inherently
good. To me, the real horror is not that people felt compelled to obey authority, even beyond all goodness, but
that they felt as if they were the victims, even though it was they who acted. So I shall look at passages on
their sub-plot and try to explain why I have the idea that it is a literary weakness. On we go, then, to the
marginal commentary. The edition I am using is a revised hardcover published by Tor in Peter appears to be a
vicious maniac, Valentine a peaceful girl. Ender, one might say, is driven out from home by Peter and his
parents. Later, as he questions his will to go on with his training, his sister Val encourages him to continue, so
he does. Meanwhile, while Ender is busy training and then saving the world, Val and Peter come up with false
identities and use them to manipulate opinion in order to gain political power; the end result is that Peter
effectively becomes world ruler. No, Peter was too dangerous. Peter got so angry. Oh, is the monitor boy too
busy to help his brother? Is he too smart? I can do it on my own, you little bastard, you little Third. Peter, as
we can see, is a bully. Peter is jealous of the fact that Ender has his monitor a device which allows the military
officials in charge of training boys while looking for the genius who will save them from the buggers to
experience the world through the eyes of children longer than he. Ender nodded and got up [to go to the bus].
The other kids were gone. They would be waiting though, the bad ones. It was Stilson, of course. Stilson and
his gang gang up on Ender. Gonna fight me, Thirdie? Ender did not feel like laughing, but he laughed. And as
soon as they did, Ender kicked out high and hard, catching Stilson square in the breastbone. It took Ender by
surprise For a moment, the others backed away and Stilson lay motionless. They were all wondering if he was
dead. Ender, however, was trying to figure out a way to forestall vengeance. To keep them from taking him in
a pack tomorrow. Ender looked up at the others coldly. You could probably beat me up pretty bad. But just
remember what I do to people who try to hurt me. Blood from his nose spattered the ground nearby. Ender
leaned his head against the wall of the corridor and cried until the bus came. I am just like Peter. Take my
monitor away, and I am just like Peter. As for his beating of Stilson, I should point out that about one hundred
and fifty pages later p. Peter, whose cruelties we shall shortly be introduced to, does not kill anyone in the
book either human or bugger, anyway. He just wins - thoroughly. She was looking at the bandaid on his neck.
Ender touched the wall and the door closed behind him. Ender did not see the beautiful ten-year-old boy that
grown-ups saw, with dark, thick tousled hair and a face that could have belonged to Alexander the Great.
Ender looked at Peter only to detect anger or boredom, the dangerous moods that almost always led to pain.
Valentine saw it too. Suddenly Peter smiled and clapped his hand together in a mockery of good cheer. Pain
shot through Ender; he doubled up. So you buggers can guess our names? I can see you for what you really
are. He put more and more of his weight on Ender. It became hard to breathe. Everything would be fine. Peter
might mean it. They only authorized you because I was so promising. He is dissuaded by Val, but later
threatens that, some day, he is going to do Ender in and make it look like an accident , and Val is going to
remember this argument. Then he pretends he is joking. Ender thinks of him on p. Peter was a murderer at
heart, and nobody knew it but Valentine and Ender. To make matters worse, later that night Ender and Peter
are lying in bed, Peter on the top bunk, Ender below: Then Peter slid off the bunk and walked out of the room.
Peter walked to the bed, and sure enough, he did not lift himself up to his bed. But he did not reach for a
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pillow to smother Ender. He did not have a weapon. After nearly killing Ender, Peter exclaims how sorry he is
and states that he loves his brother. Interestingly, I think that Ender never tells either Peter or Valentine that he
loves them. Now for the significance of Ender being a Third: He turned his face away, but would not reach up
to wipe them. But you have to understand what your life has cost them. Your father turned sixteen and
invoked the Noncomplying Families Act to separate himself from his family. All the same and persecution he
went through as a child - he vowed no child of his would go through it. John Paul, was the seventh of nine
children] Do you understand? But your father and mother are a special case. They both renounced their
religions - your mother was a Mormon - but in fact their feelings are still ambiguous. They look at you and see
you as a badge of pride, because they were able to circumvent the law and have a Third. The question is
whether they want you here. Your presence in this house is a constant disruption. A source of tension. Your
parents resent you because of all the past they are trying to evade. This explains why being a Third is so
difficult for Ender, and why it is so easy for Graff to tear him away from his family. Up until his departure,
Peter and Valentine play important parts in the plot. Speaking of Valentine, her moment of significance occurs
as Ender is leaving: Father held Ender tight. Peter shook his hand and said, "You lucky little pinheaded
fart-eater. I love you forever! After this point, both Peter and Valentine could have faded into obscurity, and
the part that Val plays later to encourage Ender might have been taken up by some other person. We shall see
that Card has the opportunity, but does not seem to really take it, to explore how much the three siblings are
alike. Indeed I had originally included a couple passages about it; but I omitted them for reasons of space.
What they mostly reveal is how much Ender is himself like Peter - and how much everyone else is, too. We
return at last to Peter and Valentine seventy pages later: Valentine had not forgotten [Ender]. She did not let
her parents know, and above all never hinted to Peter how often she thought about Ender
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Emil Kauder wrote a very good book arguing, among other things, that the Catholic thinkers were more likely to be early
founders of the marginal utility tradition (Marginal Revolution is in large part a Catholic concept!). I am pretty sure that
the members of the early "School of Salamanca" were Catholic, at least nominally.

Politics[ edit ] In Ireland the church had significant influence on public opinion. It was associated with the
Jacobite movement until , and with Catholic emancipation until The church was resurgent between and the
disestablishment of the Church of Ireland in â€”71, when its most significant leaders included Bishop James
Doyle , Cardinal Cullen and Archbishop MacHale. The relationship to Irish nationalism was complex; most of
the bishops and high clergy supported the British Empire, but a considerable number of local priests were
more sympathetic to Irish independence. While the Church hierarchy was willing to work with Parliamentary
Irish nationalism, it was mostly critical of " Fenianism "; i. This continued right up until it was clear that the
British-side was losing, then the Church partly switched sides. Despite this, some Protestants in Ireland stated
that they were opposing Irish self-government, because it would result in " Rome Rule " instead of home rule,
and this became an element in or an excuse for the creation of Northern Ireland. The church continued to have
great influence in Ireland. Major popular church events attended by the political world have included the
Eucharistic Congress in and the Papal Visit in The last prelate with strong social and political interests was
Archbishop McQuaid , who retired in List of Catholic schools in Ireland by religious order After
independence in , the Church became more heavily involved in health care and education , raising money and
managing institutions which were staffed by Catholic religious institutes , paid largely by government
intervention and public donations and bequests. Its main political effect was to continue to gain power in the
national primary schools where religious proselytisation in education was a major element. Virtually all
state-funded primary schools â€” almost 97 percent â€” are under church control. Irish law allows schools
under church control to consider religion the main factor in admissions. Oversubscribed schools often choose
to admit Catholics over non-Catholics, a situation that has created difficulty for non-Catholic families. He said
that the laws probably needed to change, but noted it may take a referendum because the Irish constitution
gives protections to religious institutions. The issue is most problematic in the Dublin area. A petition initiated
by a Dublin barrister , Paddy Monahan, has received almost 20, signatures in favor of overturning the
preference given to Catholic children. A recently formed advocacy group, Education Equality, is planning a
legal challenge. Contraception in the Republic of Ireland and Abortion in the Republic of Ireland From ,
hospitals were funded by a sweepstake lottery with tickets frequently distributed or sold by nuns or priests.
Many hospitals in Ireland are still run by Catholic religious institutes. In , the hospital deferred trials of a lung
cancer medication because female patients in the trial would be required to practise contraception contrary to
Catholic teaching. Censorship in the Republic of Ireland and LGBT rights in the Republic of Ireland Divorce
allowing remarriage was banned in though it had been rare , and selling artificial contraception was made
illegal. For instance, the Health Family Planning Act, showed the ability of the Catholic Church to influence
the government to compromise over artificial contraception , though the Church was unable to get the result it
wantedâ€”contraception could now be bought, but only with a prescription from a doctor and supplied only by
registered chemists. A Amendment to the constitution introduced the constitutional prohibition of abortion,
which the Church supported, though abortion for social reasons had already been illegal under Irish statutory
law. However, the Church failed to influence the June removal of the constitutional prohibition of divorce.
While the Church opposed divorce allowing remarriage in civil law, its canon law allowed for a law of nullity
and a limited divorce "a mensa et thoro", effectively a form of marital separation. However, a majority of
females, to year-olds, and urban dwellers supported the idea. Catholic Church sexual abuse scandal in Ireland
Several reports detailing cases of emotional , physical and sexual abuse of thousands of children while in the
pastoral care of dozens of priests have been published in â€” These include the Ferns Report and the
Commission to Inquire into Child Abuse , and have led on to much discussion in Ireland about what changes
may be needed in the future within the Church. The Leonine Prayers were said at the end of Low Mass for the
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deceased of the penal times. Marian Devotion is an element, focused on the shrine at Knock , an approved
apparition of the Virgin Mary who appeared in Feasts and devotions such as the Immaculate Conception of
Mary and the Sacred Heart of Jesus , and the concepts of martyrology are very prominent elements. Respect
for mortification of the flesh has led on to the veneration of Matt Talbot and Padre Pio.
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to relegate to a lower or outer edge to place in a position of marginal importance, influence, or power." As much as it
hurts, those words describe me fairly well when I look at where I stand with the Church, and probably where some in the
Church would place me.

The simplest way to say what evangelization means is to follow Pope Paul VI, whose message Evangelii
Nuntiandi On Evangelization in the Modern World has inspired so much recent thought and activity in the
Church. We can rephrase his words to say that evangelizing means bringing the Good News of Jesus into
every human situation and seeking to convert individuals and society by the divine power of the Gospel itself.
Evangelization must always be directly connected to the Lord Jesus Christ. Conversion is the change of our
lives that comes about through the power of the Holy Spirit. All who accept the Gospel undergo change as we
continually put on the mind of Christ by rejecting sin and becoming more faithful disciples in his Church.
Unless we undergo conversion, we have not truly accepted the Gospel. We know that people experience
conversion in many ways. Some experience a sudden, shattering insight that brings rapid transformation.
Some experience a gradual growth over many years. Others undergo conversion as they take part in the Rite of
Christian Initiation of Adultsâ€”the normal way adults become members of the Church today. Many
experience conversion through the ordinary relationships of family and friends. Others have experienced it
through the formation received from Catholic schools and religious education programs. Still others have
experienced ongoing conversion in renewals, ecumenical encounters, retreats, parish missions, or through
some of the great spiritual movements that have blessed church life today. We must let the Holy Spirit change
our lives! We must respond to Jesus Christ. And we must be open to the transforming power of the Holy Spirit
who will continue to convert us as we follow Christ. If our faith is alive, it will be aroused again and again as
we mature as disciples. We can only share what we have received; we can hold on to our faith only if it
continues to grow. The continuing story of salvation in Christ involves each of us one by one as well as
society itself. How else could it be? Conversion speaks of the change of heart that, as a member of the Church,
each one must undergo. The Gospel speaks across time and space to each human being, each mind, each heart.
It asks us what we think about our lives, how we hope, whom we love, and what we live for. If faith is not
transforming each heart and life, it is dead. But faith is not something that only happens to each of us
individually or privately, within ourselves. The Gospel also speaks to society itself, with its values, goals, and
systems. The Gospel must overflow from each heart until the presence of God transforms all human existence.
Sometimes this means that, as believers, we must confront the world as did the prophets of old, pointing out
the claims of God to societies that are blind to God. More often, however, this means that we must let our faith
shine on the world around us, radiating the love of Jesus by the everyday way we speak, think, and act. The
fruits of evangelization are changed lives and a changed worldâ€”holiness and justice, spirituality and peace.
The validity of our having accepted the Gospel does not only come from what we feel or what we know; it
comes also from the way we serve others, especially the poorest, the most marginal, the most hurting, the most
defenseless, and the least loved. An evangelization that stays inside ourselves is not an evangelization into the
Good News of Jesus Christ. The Force of the Gospel Itself Needing no trickery or manipulation,
evangelization can happen only when people accept the Gospel freely, as the "good news" it is meant to be,
because of the power of the gospel message and the accompanying grace of God. Our message of faith
proclaims an eternally faithful God, creating all in love and sustaining all with gracious care. We proclaim that
God, whose love is unconditional, offers us divine life even in the face of our sins, failures, and inadequacies.
We believe that the risen Christ sends his own Spirit upon us when we respond to him in faith and repentance,
making us his people, the Church, and giving us the power of new life and guiding us to our eternal destiny.
This gospel message gives us a different vision of what life is about. We see a pattern of love, hope, and
meaning because the intimate relationship with God in which we were created, lost through sin, has been
restored by Jesus, whose death has destroyed our death and whose resurrection gives us the promise of eternal
life. We do not calculate what we think is possible, but rather, know the Spirit of God always makes new
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things possible, even the renewal of humanity. We do not merely look for many years of contented life, but for
an unending life of happiness with God. This vision we share is the power of the Good News. As it compels
us, we believe it can compel, by its beauty and truth, all who sincerely seek God. How different our world
would be if everyone could accept the Good News of Jesus and share the vision of faith! Evangelization, then,
has both an inward and an outward direction. Inwardly it calls for our continued receiving of the Gospel of
Jesus Christ, our ongoing conversion both individually and as Church. Outwardly evangelization addresses
those who have not heard the Gospel or who, having heard it, have stopped practicing their faith, and those
who seek the fullness of faith. It calls us to work for full communion among all who confess Jesus but do not
yet realize the unity for which Christ prayed. Pope John Paul Il, in his encyclical on missionary activity,
summed up the three objectives of mission: Still, we use the word "evangelization" because its root meaning is
"Gospel" Good News and because it calls us, even if it is uncomfortable, to live the faith of our baptism more
openly and to share it more freely. We want to make it clear that evangelization means something special for
us as Catholics. We can see what it means by looking at what happens to evangelized people. Some might
think of evangelization solely in terms of Jesus and our relationship with him. Yet our relationship with Jesus
is found in our relationship with the community of Jesusâ€”the Church. The way to Christ is through the
community in which he lives. Did not Jesus say, "I am with you always" 12 and "Whatever you did for one of
these least [brothers and sisters of mine], you did for me"? Evangelization, then, has different implications
depending on our relationship to Jesus and his Church. For those of us who practice and live our Catholic
faith, it is a call to ongoing growth and renewed conversion. For those who have accepted it only in name, it is
a call to re-evangelization. For those who have stopped practicing their faith, it is a call to reconciliation. For
other Christians, it is an invitation to know the fullness of our message. For those who have no faith, it is a call
to conversion to know Christ Jesus and thus experience a change to new life with Christ and his Church.
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Established in , Catholic Printery is a commercial printing company located in Seattle. The company offers weekly
bulletins for churches that include pastoral letters, a schedule of events for the week, and current news for the church,
and various products and services to nonprofit organizations, and other businesses.

When the Pilgrims came to what would become America, the only Bible used at that time was the Geneva
Bible. For the first time in over years, the complete edition of the Geneva Bible is again available! The Geneva
Bible was the predominant English translation during the period in which the English and Scottish
Reformations gained great impetus. Iain Murray, in his classic work on revival and the interpretation of
prophecy, The Puritan Hope, notes, " The fountain was not so much Geneva, as the Bible which the exiles
newly translated and issued with many marginal notes As such, it directly provided much of the genius and
inspiration which carried those courageous and faithful souls through their trials, and provided the spiritual,
intellectual and legal basis for establishment and flourishing of the colonies. Thus, it became the foundation
for establishment of the American Nation. This heritage makes it a Celestial Article indeed! And a treasured
possession for any free man! The Geneva Bible was the first to have Bible chapters divided into numbered
verses. The translation is the work of religious leaders exiled from England after the death of King Edward VI
in Almost every chapter has marginal notes to create greater understanding of scripture. The marginal notes
often reflected Calvinistic and Protestant reformation influences, not yet accepted by the Church of England.
King James I in the late 16th century pronounced the Geneva Bible marginal notes as being: The Church of
England never authorized or sanctioned the Geneva Bible. However, it was frequently used, without authority,
both to read the scripture lessons, and to preach from. It was pre-eminent as a household Bible, and continued
so until the middle of the 17th century. Driven out of England by the persecutions of Bloody Mary, several
future leaders of the Reformation came to Geneva to create a pure and accurate translation of the Holy Writ.
Concerned about the influence that the Catholic Church had on the existing translations of the Bible from the
Latin, these men turned to the original Hebrew and Greek texts to produce the Geneva Bible. This made the
Geneva Bible the first complete Bible to be translated into English from the original Hebrew and Greek texts.
The creation of the Geneva Bible was a substantial undertaking. Its authors spent over two years, working
diligently day and night by candlelight, to finish the translation and the commentaries. The entire project was
funded by the exiled English congregation in Geneva, making the translation a work supported by the people
and not by an authoritarian church or monarch. All the marginal commentaries were finished by , making the
edition of the Geneva Bible the most complete study aide for Biblical scholars and students. This edition does
not contain the Apocrypha. The greatest distinction of the Geneva Bible, however, is the extensive collection
of marginal notes that it contains. The notes comprise nearly , words, or nearly one-third the length of the
Bible itself, and they are justifiably considered the most complete source of Protestant religious thought
available. Owing to the marginal notes and the superior quality of the translation, the Geneva Bible became
the most widely read and influential English Bible of the 16th and 17th centuries. It was continually printed
from to in over different editions. It was the Bible of choice for many of the greatest writers, thinkers, and
historical figures of the Reformation era. Oliver Cromwell issued a pamphlet containing excerpts from the
Geneva Bible to his troops during the English Civil War. When the Pilgrims set sail on the Mayflower they
took with them exclusively the Geneva Bible. The notes also infuriated King James, since they allowed
disobedience to tyrannical kings. King James went so far as to make ownership of the Geneva Bible a felony.
He then proceeded to make his own version of the Bible, but without the marginal notes that had so disturbed
him. Because of the print size, this facsimile reproduction is more difficult for some readers. A magnifying
glass is often necessary for the marginal notes. On some of the printing the marginal notes are not entirely
clear. Also, some adjustment is required to get accustomed to the interchanged I and J, u and v, and f and s in
the old print style. Brown Publishing is proud to offer the Geneva Bible to Christians serious about
understanding the Bible. A wealth of information that has been left to us by the Leaders of the Protestant
Reformation is now available after four centuries of being out of print.

Page 15

DOWNLOAD PDF THE MARGINAL CATHOLIC
Chapter 9 : Catholic Printery W Marginal Way SW Seattle, WA Publishers Directory & Guide - MapQuest
Make the Roman Catholic Church the same as OTL, just a couple orders of magnitude smaller, so there are maybe 10
million Catholics instead of a billion.
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